
  
  

  

  

    
PRIESTHOOD DAY 1983—Archbishop O’Meara congratulates Father Lawrence Weinzapfel on the occasion of his 50th anniversary as a priest. The ordination Class of 1958 is also celebrating an an- niversary this year—its 25th. Pictured in the Silver Jubilee ciass photo are (standing left to right): Fathers Robert Drewes, Joseph MeNally, James Sweeney, Archbishop O’Meara, and Fathers Robert Borchertmeyer and Charles Berkemeier. Seated left to right are: Fathers Harold Knueven, Francis Eckstein, Harold Ripperger, Patrick Kelly and Wiliam Munshower. (Photos by Chuck Schisla) 

  

Franciscans purchase 
home in Franklin, 

to open new novitiate 

     

FRANKLIN—The Sacred Heart Province of 
the Franciscan Fathers has purchased a for- 
mer fraternity hcuse next to the campus of 
Franklin College here for use as a novitiate to 
be opened in the fall of this year. The building, 
to be named in honor of St. Francis of Assisi, is 
the former Lambda Chi Alpha fraternity house 
at 216 South State St. 

Franciscan Father Maury Smith, former 
director of Alverna Retreat House in In- 
dianapolis, will be director of novices. In his 
announcement, Father Maury indicated the 
purchase ended a three and a half year search 
for an appropriate location. ‘We are happy to 
be returning to Franklin where so many of our 
priests and brothers have served in the past,”’ 
he said. “The beauty of Franklin lends itself to 
a prayerful environment and the fraternity 
house is ideal for a religious community.” 
Franciscans served the mission parish of St. 
Rose of Lima here from Sacred Heart Parish in 
Indianapolis from 1877 to 1895. 

The novitiate is the first year that young 
men 21 years and older enter into a training 
year of living the Franciscan life and values. It 
is similar to a year-long spiritual retreat. The 
goal is for novices to deepen their commitment 
to Christ through participation in an intense 
prayer and community life. 

Conferences are given on Christ, St. 
Francis, the Franciscan Rule of Life, the 

  
    

history of the order and the particular 

province, liturgy and liturgical music 

The move brings the novitiate closer to the 

second year apostolic program which is cen- 

tered at Sacred Heart Parish in Indianapolis 
The two staffs will be able to collaborate more 
closely to serve the younger Franciscans. 
Franciscan Father Robert Hutmacher will 
serve the novitiate with Father Maury. Fathers 
Ralph Parthie and Gregory Bumm are the 
apostolic year staff. 

Franklin is the third major novitiate site of 
the Sacred Heart Province which is based in St. 
Louis and Chicago. The first was located in 
Teutopolis, Illinois, from 1860 to 1968. Since that 
time the novitiate has been located at St. 
Paschal's in Oak Brook, Illinois. Franciscans 
have been in the Archdiocese of Indianapolis 
since 1873. 

| 
| ° ° 
| Looking Inside 

This week’s issue contains the complete 
text of the American bishops pastoral 
letter on war and peace—THE 
CHALLENGE OF PEACE: GOD'S 
PROMISE AND OUR RESPONSE. 
This special section is found on pages 
13-32. 

St. Monica’s School in Indianapolis is 
going to make room for gifted children 
this fall. Read about their new program 
on page 6. 

SS. Peter and Paul Cathedral Parish 
continues a tradition of feeding the 
hungry begun by Bishop Chartrand. 
Turn to page 10 for Kevin McDowell’s 
feature. 

St. Malachy Parish in Brownsburg is the 
subject of this week’s Parish Profile on 
page 36. 
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MEMORIAL PRAYER—Archbishop 

Edward T. 0’Meara delivers a memorial 

prayer at the Indianapolis 500 Festival 

Memorial Service. The service was held 

last Friday on Monument Circle following 

a concert by the 74th Army Band of Fort 

Benjamin Harrison. The concert and 

memorial service marked the beginning of 

several activities which led up to last 

Sunday’s Indianapolis 500 race. (Photo by 

Joseph Cross) 

Pope John Paul reaffirms teaching 

on the use of contraceptives 

by NANCY FRAZIER 

arious parts of the 

nd ‘‘the inseparable 

gal love and service 

I lutely necessary that the pastoral 

the Christian community be totally 

faithful to what is taught by the encyclical 

Humanae Vitae’ (On Human Life) and by the 

apostolic constitution ‘Familiaris Consortio,”” 

he said 

action 

“qt would be a grave error to place pastoral 

needs and doctrinal teaching in opposition, 

since the first service that the church must 

carry out in relation to man is to tell him the 

truth, of which it (the church) is neither author 

nor arbitrator,” the pope added. 

Pope John Paul also stressed the family’s 

primary role in the education of children 

Pope says confirmation begins 

‘unique relationship’ 

by NANCY FRAZIER 

VATICAN CITY (NC) -Continuing his Holy 

Year celebration of the seven sacraments, 

Pope John Paul Il confirmed 298 people May 29 

in St. Peter's Basilica. 

The group numbered 124 men and 174 

women and they ranged in age from 11 to 48 

During a Trinity Sunday evening Mass, the 

pope told the 298 people that the sacrament of 

confirmation “introduces you to the adult age 

of the Christian, who has the courage of his or 

her own choices, knows how to accept their 

consequences, end is capable of paying for 

them personally _ 

Those confirmed came from 13 countries in 

Europe, Africa, Asia and the Americas, in- 

cluding the United States. 

About 10,000 people attended the Mass and 

confirmation ceremony 

Confirmation ‘‘confirms and seals that 

which was mysteriously affected by baptism, 

which makes us fully adoptive sons of God and 

MOVING? 
We'll be there waiting 

jive us 2 weeks 

NOTE: If 

The CRITERION 
P.O. BOX 1410 

NDIANAPOLIS, IN 46206 

therefore included in the range of action of his 

love,” Pope John Paul said. 

“With the chrism, you acquire a completely 

unique relationship with the Lord Jesus,” he 

added. ‘You become officially consecrated to 

him as witnesses before the church and before 

the world.” 

The 298 people formed the largest group to 

be confirmed by Pope John Paul, who has 

administered confirmation to other groups 

during his four-and-a-half-year pontificate. 

During the Holy Year, which ends on Easter 

Sunday 1984, the pope is scheduled to perform 

each of the seven sacraments. 

During Holy Week 1983, he baptized, con- 

firmed and gave first Communion to 22 adults 

from 10 countries and heard the confessions of 

17 people in St. Peter’s Basilica on Good 

Friday. 

Pope John Paul is also scheduled to anoint 

the sick on June 5, ordain priests on June 12, 

perform a marriage ceremony on Oct. ¢ and 

ordain bishops on Jan. 6, 199A. 

Talk against arms race 

will continue 

VATICAN CITY (NC)—Pope John Paul II 

met a delegation headed by Mayor Takeshi 

Araki of Hiroshima, Japan, May 31 and 

pledged to continue speaking out against 

nuclear arms. 

Although the Vatican did not make public a 

text of the pope’s remarks at the private 

audience, L'Osservatore Romano, the Vatican 

daily newspaper, said he praised the 

delegation’s motto, ‘‘No More Hiroshimas,” 

and promise’ to “repeat it with them, in a 

strong and clear voice, to all humanity.” 

Mayor Araki and other residents of 

Hiroshima made the visit to the Vatican in 

return for Pope John Paul's stop in the 

Japanese city during his 1981 tour of the Far 

East 

The pope told the delegation that the im- 

pression of the cruelty of the atomic bomb had 

remained in his heart after the visit, 

L'Osservatore Romano reported. 

tion, the family “cannot be 

but has t sht to be 

and private institution 

om of parents to edu ate 

h 
ccording to their convictions, 

in respect for 

their childr’ 

he said 

The pope said that among the most 

beautiful and consoling memories of my 

priestly and episcopal service are the in- 

numerable contacts I had with families, to pray 

with them and to deepen together tt 

significance and dignity of Christian 

matrimony.’ 

Pope John Paul described the Pontifical 

Council for the Family as “unique in the 

Roinan Curia’’ because all of its members are 

married lay persons. 

Two of the couples— Virgil and Ann Dechant 

and Richard and Barbara McBride—are from 

d States. One couplt Bernard and 

n, is tro 

n New Zealand 

Argentina, nda 

Poland, the 

ylombia, Chile and 

The May 27-June 2 

the council’s first me 

May 1981 by Pope John 

Australian Cardinal James Robert Knox, 

president of the council, was hospitalized 

because of circulatory problems during the 

session. The pope named Cardinal Opilio Rossi, 

president of the Council for the Laity, to 

preside at the meeting 

Pope John Paul, who had previously visited 

Cardinal Knox, said during the audience that 

Cardinal Knox remains in “serious condition” 

at Rome’s Gemelli Polyclinic. 

assembly was 

ce its founding In 

Charity is sign of discipleship, 

pope tells delegates 
by Fr. KENNETH J. DOYLE 

VATICAN CITY (NC)—“Charity ought to 

be the distincitive sign of the disciples of 

Christ,” Pope John Paul II told 400 delegates to 

a meeting of Caritas International on May 30. 

The pontiff’s words came during a private 

audience at the Vatican with the delegates 

attending a week-long Caritas meeting in 

Rome. 

Caritas International, an association of 

Catholic charitable agencies in 115 countries, 

coordinates the international relief work of the 

church. 
“Immediate assistance, response to 

emergencies, help to people in difficulty or to 

those victimized by calamities maintain their 

importance,” said the pope. ‘They are the 

ever-necessary expressions of a charity which 

does not wait to be asked and which attaches a 

value to every person, as the Good Samaritan 

did.” 
The pope said that people who need im- 

mediate help cannot be content to work only for 

Dioceses to pay 

for battle 

over funding 

MILWAUKEE (NC)—The 

Wisconsin dioceses of 

Milwaukee, Green Bay, 

Madison, Superior and 

LaCrosse have been ordered ‘0 

pay the Wisconsin Civil 

Liberties Union for the cost ofa 

successful challenge to the use 

of federal funds in parochial 

schools. A U.S. district court 

judge ruled May 25 the dioceses 

must pay half of what the 

WCLU said is $66,663 in lawyer 

fees stemming from a 1978 case. 

The WCLU claimed counties’ 

distribution of Comprehensive 

Employment and Training Act 

money to the dioceses violated 

the separation of church and 

state. The U.S. Department of 

Labor and Milwaukee County 

were told to pay the other half of 

the fees 

—_—<—$—$—$_—_—_—— 

long-range changes. But he noted also the 

importance of systemic changes in bettering 

the condition of the poor and unfortunate. 

On the previous day, May 29, 58-year-old 

Cardinal Alexandre do Nascimento of 

Lubango, Angola, was elected to a four-year- 

term as president of Caritas International. 

Educated in Rome and at Oxford University in 

England, he became archbishop of Lubango in 

1977 and in February 1983 was made a cardinal. 

Last fall he was kidnapped and held for a 

month by Angolan guerillas opposed to the 

Marxist government. 

The Caritas meeting’s keynote address was 

given by Jesuit Father Herve Carrier, 

secretary of the Pontifical Council for Culture. 

Father Carrier said that arms spending, 

which totals ‘$650 billion a year worldwide” is 

ruining Third World economies. 

“Underdeveloped countries, especially, pay 

for this system of belligerence,” he said, 

“because the financial effort in the military 

area ruins the economy and blocks the 

development process.” 

ee 

THIS 15 A GOOD TIME TO TALK TO HIM ABOUT 

THE PARIGH FUNI? DRIVE! ITLL TAKE HIG, 

MIND OFF THAT SILLY FOOTBALL STRIKE.  
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LEARNING CENTER—Students study tn the modern library at the 
Catholic University in Lublin, Poland. Pope John Paul I is scheduled to 

   

  

meet with the senate and professors at the university during his June 16- 
23 visit to his homeland. (NC photo from KNA) 

Tax credit proponents seek support 
WASHINGTON (NC)—Tuition tax credit 

supporters are looking for leadership from the 
Reagan administration and Senate to push. tax 

credit legislation. They also are asking 

Catholics in the pews to push those Washington 
leaders 

Strong support from the administration and 

Senate leadership are “imperative” to move 

tax credit legislation foward in the Senate, said 

Reception set 

to honor 

Franciscan 
A Mass of Thanksgiving and reception are 

being planned to honor Franciscan Father 

Timothy Johnson. 

The Mass is scheduled 

for 11 a.m. on Sunday at & 

St. Joseph's Church, 3 

F Haute The @ 

1 will follow from 

no to 2 p.m. in the 

Gregorian Room. All are 
invited to attend 5 

Father Johnson was 

ordained into th 

priesthood lay 21 and 

celebrated his first Mass 

on May 22 at St. Therese 

Church, Deephaven, Minn 

He was born in Minneapolis and is the son of 

Mr. and Mrs. Burton Johnson. He attended 

Mankato State University for two years prior to 
entering the Franciscan Order. He completed 

Bachelor of Arts degree in theology in St 

ars studying in 

  

   

    

   

Louis betore spending four ye 

spent the last six 

rking at St. Joseph 
nson has 

  

Terre Haute           

t the nter a liana 

iversity pend part of the 

working in Terre Haute before 

Rome where he will complete his 

  

ra k in( ns lity   

Msgr. Daniel F. Hoye, U.S. Catholic Con- 

ference general secretary, on May 27. 

“Otherwise there is a possibility that this 

bill will remain indefinitely stranded far from 

the goal it ought by now to have achieved,” 

Msgr. Hoye said. ‘This would be a tragic waste 
of a splendid opportunity and one which its 
proponents would find difficult to accept.” 

Msgr. Hoye issued the statement after the 

Senate Finance Committee voted May 24 to 

approve a tuition tax credit bill. 

THE COMMITTEE for Private Education 
has launched a drive to promote “speedy, 

favorable action” on the legislation. Key to the 
drive is a nationwide effort to get 30 million 

church-going Catholics to write their 

representatives telling them they want tax 
credits 

Members of the Committee for Private 

Education include the Knights of Columbus, 

the Catholic Daughters of the Americas, 

Citizens for Educational Freedom, the 

Daughters of Isabella, the National Catholic 

Educational Association and the National 
Council of Catholic Women—all working with 
the USCC. 

The supreme office of the Knights of 
Columbus in New Haven, Conn., has 

distributed more than 5 million cards which 
show sample letters to be sent to members of 

the Senate and House of Representatives. 

Virgil C. Dechant, supreme knight of the 

Knight of Columbus, said he has written to 

every Catholic bishop heading a diocese asking 
his help in informing pastors, parish councils, 
Catholic school personnel and parishioners 
about “the importance of this legislation. 

“I PROMISE you the best efforts of our 

members and their families in this important 
work. Sustain us in our effort by your continued 

leadership and move others to join us in this 

apostolate. We shall never have a better op- 
portunity to succeed,”’ Dechant said 

The tuition tax credit measure passed the 

Senate Finance Committee 11-7 but opponents 

ve threatened to filibuster in the Senate to 
age of the The proposal would 

tax credits for up to half of the 
hildren to 

  

   

  

    
   

  

   
    

  

private or parochial elementary and secondary 
schools 

The ‘maximum credit this year would be 

$100; next year’s maximum would be $200 and 

the following year’s would be $300. Families 
with annual incomes of more than $50,000 
would not qualify. 

Under an anti-discrimination provision the 
credit would be denied to people who send their 
children to schools which have racially 

discriminatory policies. 
President Reagan has spoken out 

repeated]y in support of tuition tax credit 
legislation but it died last year in the Senate. 

Edward Anthony, director of the USCC 
Office ior Educational Assistance, said, since 

the measure is tax related, it should be placed 
on a tax bill from the House. Tax legislation 

originates in the House. ‘What bill, the timing, 

the scheduling for floor action—it’s all a 
leadership question,” he said. 

Anthony said passage of the bill is “a 
mattter of the White House working closely 
with the Senate leadership and putting 
pressure if necessary to see that the bill comes 
toa vote.” 

Pay-TV channels added 
WASHINGTON (NC)—The Federal 

Communications Commission May 26 agreed to 
take eight of 28 special channels previously 
reserved for limited-range educational TV 
systems and provide them to operators of 

private pay-TV entertainment systems (MDS), 

whose wares include what one U.S. Catholic 
Conference official called “blue movies.” The 
FCC based its actions largely on the growing 
demand for MDS systems, or multipoint 

distribution services, which often are pay-TV 

systems providing private home program- 

ming, usually movies. Richard Hirsch, 

secretary of communication for the USCC, 

described the movies as “adult” or “sexually 

explicit” films and said the decision opens the 

door to further erosion of limited-range 

educational TV systems, used by public and 

private school systems, hospitals, universities 

and other non-profit institutions to transmit 

educational programs to classrooms or other 
special sites capable of receiving the material 

Jubilarians 

celebrate 

married life 
Approximately 165 couples married 50 years 

or more will gather at SS. Peter and Paul 

Cathedral, Indianapolis, on Sunday, June 5 t 

give tangible evidence that marriage can still 

be forever. 

The golden jubilarians and their familie 

will fill the Cathedral for a 2:30 p.m. Mas: 

celebrated by Archbishop Edward T. O’Mear: 

and concelebrated by 30 or more pastors. The 
elderly couples will renew their marriage vow 

and be given a special marriage blessir 
during Mass, 

The couples will come from all over the 3: 

county archdiocese, from such diverse con 
munities as Tell City and Bradford, Je 
fersonville and Madison, Richmond an 
Shelbyville, Terre Haute, Columbus an 

Brazil, and from all corners of Indianapolis 

They will include one coupie with 16 livir 
children, another at whose wedding tw 

bishops officiated, another couple married ¢ 
years and a dozen or more who have passed the 
60-year milestone. Many of the couples are ir 
their 80s and some in their 70s. 

Afterward, at a reception in the nearby 
Catholic Center, Archbishop O'Meara will 
present each couple with a personalized scroll 
Couples married 60 years or more also will 
receive medals blessed by Pope John Paul II 
and brought back from Rome by a diocesan 
priest. 

The Archdiocesin amily Life Office is 
sponsoring the c «oration. According tc 

Family Life Director Valerie R. Dillon, it is the 

first time such an event has been held in the 
archdiocese—‘‘but not the last!”’ 

“We plan to do this each year from now on, 
Mrs. Dillon said. “It’s our way of honoring 
couples who have been faithful to their marriec 
vocation and who have given all of us 
especially our young people, such goo 
example.” 

She added, “I did a little calculating, an 
these couples together represent more thar 

8,000 years of marriage. Imagine that!” 

Magazine condemns 
nuclear war 

ROME (NC)—The influential Jesu 
magazine, Civilta Cattolica, has published < 

analysis of nuclear morality which close! 

parallels the major thrusts of the U.S. bishop: 
pastoral letter. The lead article in the May : 
issue supported ‘‘an absolute ‘no’ to nuclez 
war,” including the first use of nuclez 
weapons and a limited nuclear response to 
nuclear attack. Main articles and editorials i 
the Rome-based magazine are close 
scrutinized by members of the Vatican Cur 

and are considered generally to represe! 
predominant Vatican thinking 

Some oppose guerillas 
Many Catholic groups have publicly ¢ 

posed the efforts of Nicaraguan guerrillas 
overthrow the Sandinista government, a 

cording to Dina O'Connell, a Maryknoll | 
missionary who worked in Nicaragua for tv 
years. Ms. O’Connell, currently a researct 

and writer for the Jesuit-run Central Americ 
Historical Institute, said organizations 

priests, Religious and laity have isst 
statements criticizing the “methods a 

brutality’’ of the counterrevolutionaries ¢ 

opposing U.S. aid to them. She said 

statements also ask churches inside and out 
Nicaragua to speak out for an end to 
fighting.



    

  

EDITORIALS 
Pastoral challenges us to learn 

For those willing to invest time in it, the text of the American bishops letter on war and peace is printed in this issue on pages 13 to 32. If you read it carefully, you 
might find that it is not as shocking 
hand, it is not as simple either 

  

some would lead you to believe. On the other 

Some Catholics are attempting to dismiss the pastoral as not reflecting the will of 
the pope. Some Catholics found ‘‘Humanae Vitae” impossible because the pontiff 
rejected his own commission’s recommendation. It happens with major church 
documents. Some Catholics will find a reason to dismiss them because they don’t say 
what they wanted to hear 

The business of a teacher is to challenge his/her students to learn. Agreement or 
disagreement is not the point. Learning occurs through the exchange of ideas and the 
arguments which those ideas generate. Catholics often display a unique inertia when 
it comes to learning more about their faith. We are passive about faith. We want it to 
be poured inio us instead of taking responsibility for it. We often don’t want to be held 
accountable for our beliefs. 

The Second Vatican Council forever altered that attitude. By saying in effect that | 
Catholics must take responsibility for their own faith, the church thrust upon its 
members a duty which had somehow over the ages waned. Christ issued an in- 
vitation. But churchmen often pronounced edicts. | 

The bishops’ letter should be studied and questioned. Study is necessary for too | 
many of us unquestioningly presume that political and military experts know what 
they are doing. We believe in good guys vs. bad guys. The truth is something else. 
Experts are taking our lives into their hands. To let them do that without holding | 
them accountable is suicide. It is a human abdication of the responsibility for our 
lives. Only God holds our lives in his hands. Not generals and politicans. | 

The force of the bishops’ words lies in the willingess of Catholics to learn from it. | 
What it teaches us in faith can be a source of hope for tomorrow. By dismissing it 
some are saying that God is not in charge of the world—our political and military | 
policies are. —Father Thomas Widner 

POINT OF View 
Hunger is an agonizing experience 

by MARY EVELYN JEGEN, S.N.D. 

Hunger is among the first experiences of a 
newborn baby. No one has to teach an infant 

how to eat. Throughout life, hunger is meant to 
be a sign of health. When we satisfy our hunger 

by eating, we receive in a most intimate way 

the ongoing creative love of God. No wonder we 
pray before meals, ‘‘Bless us, O Lord, and 
these your gifts, which we are about to receive 

from your bounty, through Christ, our Lord.” 
With perfect insight, Jesus chose the ordinary 
food of his day, bread and wine, as the most 

perfect expression of his love for us, the 
Eucharist. 

Hunger, for about one out of every seven 
human beings alive today, is not a life-giving 
signal but an agonizing experience, an un- 
satisfied craving leading to illness and death. 

An average of 30 thousand children a day die 
from hunger and hunger-related diseases. This 

adds up to 13 million a year. Our imagination 

cannot cope with such massive horror. We find 
ourselves becoming numb, perhaps even vored 
with world hunger. 

Jesus was, aad is, neither numb nor bored. 
Moved with compassion, he fed multitudes. At 

the price of his life, he left us the sacrament of 
his body and blood to empower us with his own 
love for one another. Our eternal destiny is 
most vividly described in his words, ‘‘Come. . 
for I was hungry and you gave me food . 
Depart from me For | was hungry, and you 

did not give me to eat"’ (Matthew 25:34, 35, 41, 

42) 

Over the centuries, the Church has 
remained faithful to this New Testament 
teaching in all its mysterious depth. Pope Saint 
Gregory the Great, in the sixth century, wrote, 
“Feed the man dying of hunger, for if you have 

not fed him, you have killed him.” This 

quotation appears in the Second Vatican 
Council's Pastoral Constitution on the Church 
in the Modern World (1965). Even more 

recently, the Vatican has pointed to the arms 
race as a major cause of death among the 

hungry poor, stating that, by their cost alone, 
arms “‘kill the poor by causing them to starve” 
(1976). Since 1965, popes have asked that 
nations allocate part of their arms budgets to a 
world fund for the hungry. 

What can we do to be faithful to our Lord 
who appears to us in his most distressing 
disguise in the hungry millions? 

First, we can keep the hungry before us, 
especially when we pray at mealtimes and 
when we participate in the Eucharist. This 
remembering is a painful exercise, but if we 

are faithful to it, we can be confident that God 

will lead us beyond feelings of helplessness, to 

resolutions about some further concrete ac- 
tions. 

Second, we can take responsibility for the 
hungry in our neighborhood and parish. This 

will mean banding together with others to 
provide whatever is needed. It may require us 

to establish a parish food pantry. It may mean 

organizing grocery shopping trips for the 
elderly. It may mean sponsoring a refugee 
family. 

Third, we can use our influence as citizens 
on behalf of the world’s hungry. We can let our 
elected representatives know, in season and 
out of season, by letters and visits to their of- 

fices, that we hold them accountable for 
developing policies and legislation to overcome 
the scourge of hunger. Every decision of theirs 

must be tested for its effect on the hungry. We 

must keep reminding policy makers that they 
hold the power of life and ueath over millions, 
and that they must choose life. Laws regarding 
full employment, world food reserves, con- 
ditions of trade, of land use, of credit for family 

farmers—these are some of the ways decision 

makers decide who lives and who dies. 
When Jesus was moved with compassion for 

the hungry multitude, he empowered his 

disciples to feed them. He will do the same 
through us. We must beg him to multiply our 
compassion, our care, and our commitment. 

(Reprinted with permission. 1982, Liguori 
Publications, Liguori, MO 63057 

WASNINGCON NEWSLETTER 

Bob Jones case 
raises serious questions 

by JIM LACKEY 

WASHINGTON (NC)—Though the Supreme 
Court's decision in the Bob Jones University 

case May 24 amounted to a major civil rights 
victory, it also raised what some church groups 

consider to be ominous implications for 
government's role in determining acceptable 

religious beliefs and 
practices. 

The university—along 

with the Goldsboro 
Christian Schools in a 
companion case—argued 
that its policies of racial 
discrimination were 
based on sincerely held 
religious beliefs deser- 
ving the protection of the 
First Amendment. But 
the high court dismissed 

that argument, saying 
that the Constitution’s ban on government 
interference in religion can be overridden when 
a compelling government interest—such as the 
eradication of racial discrimination—is at 
stake. 

This, of course, is not the first time that the 

court has upheld restrictions on religious ac- 
tivity because of other interests. The practice 
of polygamy or the opposition of parents to 
blood transfusions for their children are but 
two examples of religious belief which courts 
have said can be overruled in the public in- 
terest. 

But where is the line to be drawn between 
religious beliefs which correspond to ac- 
ceptable public policy and religious beliefs 
which do not? 

Some have argued that under a policy which 
permits the Internal Revenue Service to 

remove tax exemptions for violations of public 
policy the Catholic Church someday may be in 

danger of losing its tax-exempt status for its 
positions on abortion and women priests. 
Catholic hospitals which refuse to perform 
abortions or a church policy which refuses to 
admit women to its ordained ministry might be 
judged as acting contrary to public policy and 
be undeserving of the public subsidy that tax 
exemption represents. 

But in its opinion in the Bob Jones case the 
high court attempted to make clear that public 
policy norms are not merely a collection of a 

nation’s current laws and court precedents but 

instead are more fundamental principles 
developed and accepted after years of debate. 

Chief Justice Warren E. Burger, who wrote 
the Bob Jones ruling, noted that it has taken 
more than 100 years, several historic court 

decisions, numerous pieces of legislation and 
many more presidential orders to embed in 

society the now-accepted norm that racial 
discrimination is not to be tolerated in 
America. 

Charitable institutions, he also noted, 
traditionally have had a duty to serve the 

public good and thus can be required to meet 
fundamental public policy norms if they are to 
enjoy the benefits of tax exemption. 

That still did not satisfy one Supreme Court 

justice, Lewis F. Powell Jr., who during oral 
arguments at the court last October and again 
in a separate concurring opinion issued with 
Burger’s majority ruling wondered where 
government authority to determine acceptable 

public policy ended. 

During the oral arguments Powell said such 

authority could be used by the government to 
penalize socialist or pacifist organizations. He 
also wondered whether the IRS could use the 
same authority it used against Bob Jones 
University to strip the tax exemption of a group   

f 
ee foe    

Rett if fi 

which discriminates on the basis of sex rather 
than race. 

The attorney who defended the IRS policy, 

William T. Coleman Jr., responded that the sex 
discrimination issue was different. ‘We didn’t 
fight a civil war over sex discrimination...No 
one can say it’s as fundamental in our history,” 
Coleman said. 

Powell, while agreeing with the court on 
stripping Bob Jones University’s tax exemp- 
tion, wrote in his concurring opinion that 
nevertheless the IRS should not have the 
authority on its own “‘to decide which public 
policies are sufficiently ‘fundamental’ to 
require denial of tax exemptions.’’ Rather, 
Congress should be the one to determine “the 
contours of public policy.”’ 

Mainline religious groups, such as the 
United Presbyterian Churches and the 

American Baptist Churches, which urged the 

court to uphold the university’s right to a tax 

exemption, took an even more conservative 
view, arguing in effect that not even Congress 
should be able to strip a religious organization 

of its tax exemption. While saying they abhor 

the racist practices of the university, the 
churches said freedom of religion is so fun- 
damental that it should be unconstitutional to 
penalize Bob Jones University for adhering toa 
sincere religious belief. 

But not one Supreme Court justice was 
willing to accept that view. Even Justice 
William H. Rehnquist, who was the lone dissent 

in the Bob Jones case on the ground that 
Congress never explicitly gave IRS the 
authority to remove tax exemptions for groups 
that practice racial discrimination, said in a 

footnote that if Congress did give such 
authority he would uphold it as constitutional. 
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LIVING ThE QUESTIONS 

Fasting and abstaining for the right reason is good 
hy Fr. THOMAS C. WIDNER 

4 watch TV on Friday 

younger brothers and I—and ¢ 

on and our ste r 
more ney, we 

   
   

     

    

  

tarving ours aire The general 

interpretation of the law was no meat 

from 12 a.m. to 12 p.m. Most Catholi 

followed it to the letter 
Looking back I can’t see any 

difference between that behavior and 

that of the Pharisees in Scripture who 

wouldn't eat certain foods for religious reasons but who 

indulged in everything else. Indeed, much of my attention to 

the laws of fast and abstinence then were marked by a 

pharisaism which was ne* unusual in the church then 

Now the Am ‘an bisaops are suggesting we use Fridays 
once again for fast and abstinence—but this time to do so for 

the sake of world peace. Fasting, of course, means doing 

  

    

      

xd period. Abstaining means not eating meat and 

eating only one full meal. The problem in the 50s, of course 

rson's full meal might be somebody else’s 

There was a certain relativity to it all. 

ting for world peace is a little more serious. For one 

s voluntary. Fast and abstinence for the sake of fast 

1ence were of little or no use at all in the church. In 
we did it because we were told to and because we 

thought doing things just because we were told to was good 

But the Scriptures talk about the apostles fasting for other 
reasons. In Acts, for example, we are told that when the 
shure nt Paul and Barnabas off to do mission work, the 
leaders first prayed and fasted, then anointed the two 
missionaries and sent them forward. As the two made their 
way around the Mediterranean, we are told in each church 

they appointed elders and “with prayers and fasting they 

commended them to the Lord.” In other words, fasting was 

one of the means for initiating faith in the various churches. 
The bishops would have us fast in order to remind 

ourselves of the need to both initiate peace in our world and 
also to be peaceful citizens of our world. I’m intrigued by the 
whole idea but my devotion to food is going to have to struggle 
with the notion. 

I love to eat. Not just three ordinary meals a day. But also 

whenever there is something good and tempting around. I live 
at a rectory where good-hearted people are always delivering 
some extra goodies to the priests. They are thoughtful and 
generous but we are treated so much that some of the food is 

  

   

      

   

  

wasted. I’m always reminded that I have never had to do 

without food in my life but I know there are millions who do 

When it comes to the temptation of food, I've always 
believed in giving in to temptation. But I’m also m 

more aware of the self-centeredness of my attitude 
plentiful for me. For some people in the parish I live in, it is 
not 

Fast and abstinence might be the means of better 
disciplining my life. It might make me more aware how 
hungry many people are in this world. It might make me 
more sympathetic to their plight. I know I get angry when I 

haven't eaten because I think I have a right to eat. But does 

that happen to really hungry people in the world too? Do they 
get angry at first when they don’t have enough to eat? I can 

easily solve my hunger. But I don’t think all the hungry people 
in the world can solve it as easily. 

I think fasting and abstaining for peace is a good idea. I 
think most of us need to be reminded how fortunate we are in 
having enough to eat. I think we need to be reminded that our 
surplus could be feeding others. But I am having trouble 
implementing fast and abstinence into my life. It doesn’t 
surprise me then that other people have a problem with it too. 
Nor does it surprise me that there isn't peace in the world. 
Going hungry—even for one or two meals—does not make me 

peaceful. Going tungry for days at a time would probably 
take all the will to live out of me. 

I shall try to fast, however, It would be nice to live in a 
world without war. 

nd and 
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Drinan agrees with Supreme Court on tax exemptions 
by JOHN MAHER 

WASHINGTON (NC)—Jesuit Father 
Robert Drinan, professor of law at Georgetown 
University Law School, and William Bail, an 

attorney who represented Bob Jones 
University, disagreed over the merits of the 
Supreme Court's May 24 decision on tax- 
exemption for private schools which racially 
discsiminate 

The court ruled 81 that private schools 

which discriminate on the basis of race can be 
denied tax-exempt status even when those 

schools base their practices on religious 
beliefs. 

The suits which resulted in the high court's 

decision were brought by Bob Jones University 

of Greenville, S.C., and the Goldsboro Christian 
Schools of Goldsboro, N.C. Bob Jones prohibits 

interracial dating while the Goldsboro schools 
refuse to admit blacks 

Overall, it was a good decision,” said 

Father Drinan, describing the ruling 

narrowly construed” and taking into account 

what Congress intended. He said that Congress 

had rejected proposals to do away with the 

Internal Revenue Service regulations denying 

tax exemptions to private schools which 

discriminate on racial grounds 

THE STATE'S interest in promoting in 

tegration, he said, takes precedence over any 

alleged violation of religious freedom 

Father Drinan noted that the court had cited 

another decision involving Jehovah's Wit- 

re keeping children out of school 

proselytizing. In that case, he 

ancy laws 

ana the protection of children took precedence 

lieged violations of religious freedom 

I don’t think,” he said, ‘‘we should have 

fear they will extend this into other areas.” 

  

   

      

    The court ¥ iot interfere with Mormon 

practices restricting the participation of 
women in church activities, Father Drinan 

said, nor would it 

  

nd that schools like the 

1 School in New ao City 

ean ‘all -Catholic, violate ie 

   
Jesuits’ Regis Hi 

which are all-m 

law 

    

FATHER DRINAN, a forme ocrat 

congressman from Massachusetts, is also 

president of Americans for Democratic Action. 

Ball, on the other hand, saw dangers for 
religious organizations in the court’s ruling. He 
has argued religious freedom cases in courts 
across the country and has argued before the 
Supreme Court on behalf of state measures to 
aid non-public schools. 

“T think the decision has very significant 

implications for all religious organizations,” he 
said. 

The Supreme Court ruling, the attorney 

said, ‘plainly says that any organization to be 

tax exempt must serve federal public policy. 
The question of federal public policy—who 
determines federal public policy—is left way 
up in the air. That's a doctrine that can make 
churches very subservient to the state.”’ 

BALL SAID the decision also “splits up 
religious schools into compa. ments, religious 

and secular.” This, he added, runs contrary to 

school-aid cases in which the court, calling 
Catholic schools “‘pervasively religious,” ruled 
against various forms of state funding for 
them 

In a case involving National Labor 
Relations Board jurisdiction over efforts of 
Catholic school teachers to unionize, Ball said, 

a federal court ruled that if the schools are 
pervasively religious the NLRB can’t exercise 
jurisdiction 

“Now they're saying that if the schools are 

partially secular and partially religious, they 
are subject to federal public policy,” Ball said. 

‘Very little account was taken of the 
religious liberty claim of the university,” Ball 
said 

HE SAID he could not speak for the Gold- 
sboro schools, but had gone to Bob Jones 

University and reviewed their records. ‘I 
would not have taken the case if I believed they 

were segregating. They believe biblically that 
God split up the races and they should not 
marry. That's their doctrine. I don’t believe 
it 

Noting that sex discrimination is contrary to 
public policy, Ball said he thought suits 

would be filed to deny tax exemption on the 
grounds that institutions were practicing sex 
discrimination. 

However, Patrick Monaghan, general 
counsel for the Catholic League for Religious 
and Civil Rights, said, “The court seems to 
have narrowly drawn its decision to recognize 
congressional power under the 14th Amend- 
ment to specifically respond to racial 
discrimination.”” 

He said the court was being narrow in 
recognizing congressional intent and 
congressional action. ‘‘Given slavery and the 
civil rights movement, it’s a unique case,” he 
said. 

Father John F. Meyers, president of the 
National Catholic Educational Association, 
said, ‘I am pleased with the decision on three 
counts: 

>“It is good to know that the courts are 
monitoring for possible government in- 
terference in private education. 

>The decision helps to clarify the rights 
and responsibilities of government agencies. 

> ‘We agree with the principle that schools 
may not segregate or discriminate on the basis 
of race, the principle affirmed by this 
decision.” 

A statement issued by Robert L. Smith. 

executive director of the Council for American 
Private Education, a coalition of 15 national 
private school organizations, said, “Since its 
inception in 1971, our organization has strongly 
opposed racial discrimination in education.” 

‘The court reaffirms,” Smith said, ‘the 
view that racial discrimination is such an 
overwheiming human injustice that no school 
should be given tax exempt status if it prac- 

tices it for any reason.” 

While approving of the court's reaffirmation 
of the importance of eliminating racial 
discrimination in education, the Rev. Dean M. 

Kelley, director for religious and civil liberties 

of the National Council of Churches, said the 
court “has made some trade-offs against other 
important principles, which may be a retreat 
from some of its earlier positions. 

  

“One,” Mr. Kelley continued, “‘is the 
principle that a government benefit may not be 
conditioned upon abandonment of a con- 
stitutional right.” 

In the Bob Jones University case, the court 
held that “the religious group involved must 
choose between practicing its religion and 
retaining its tax exemption,” he said. 

The Supreme Court justices “have un- 
critically accepted the notion that the Section 
501 C3 tax exemption is the equivalent of a 
governmental subsidy—an idea having no 
basis in the origin of the income tax law nor in 
the Civil Rights Act of 1965—and which un- 
dercuts an important buffer between citizen 
action and governmental sanctions,” Mr. 
Kelley said. 

He said this position could lead to denying 
tax exemptions to non-profit organizations for 

“counseling young people to refuse to register 

for the draft, or giving shelter to refuge seekers 
from El Salvador, or engaging in a secondary 
boycott against banks doing business with 
South Africa, since those things are all 
(arguably) violations of (the current ad- 
ministration’s) public policy.” 

Vatican press office chief 

declines comment 

about pope’s Poland trip 
VATICAN CITY (NC)—Father Romeo 

Panciroli, head of the Vatican press office, had 
no comment May 25 on Italian press reports 
that the papal visit to Poland might be shor- 
tened if civil disturbances were to arise during 
Pope John Paul II's stay. Father Panciroli said 
the itinerary for the pope’s visit to his 
homeland remains the same as when the 
Vatican published the schedule May 17. The 

program for the June 16-23 trip has the pontiff 
visiting six major Polish cities and several 
religious shrines, In regard to the possibility of 
civil disturbances, Adam Kinaszewski, a 
spokesman for Solidarity union leader Lech 
Walesa, said that Walesa had asked for calm 
during the papal visit.
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Classes for aifted pupils 

to begin 

at St. Monic 
by MARY DIVITA 

   
    

     

When St. Monica's School on Indianapolis 

northwest side opens its doors next fall, it wi 

house a unique experiment in educati 

ique at least to Catholic schools in the Ar- 

chdiocese 

According to Jeannine Duncan, principal 

for the past four years, the school will offer 

accelerated classes for the gifted at the kin- 

dergarten and first grade levels 

The program, now more than six months 

into planning, 1s the result of collaboration 

between Mrs. Duncan and Dr. Jack Fadely, a 

professor in the College of Education at Butler 

University. Dr. Fadely organized and his wife 

now directs a highly successful pre-school for 

four and five-year-old gifted children at Butler 

St. Monica's was chosen for several 

reasons, says Mrs. Duncan “Tt had space, had 

a small enrollment, and most importantly had 

a caring staff to meet individual needs 

already.” 

Gifted children “need a lot of exposure to 

othe. bright children,” explains Mrs. Duncaa, 

pointing out that the children will spend the 

entire day in an accelerated environment. 

Some programs offer enrichment in only one or 

two subjects 

But she is quick to stress that the children 

will not be in a vacuum. “We want to see as 

much social interaction as possibie. We want 

these children to be part of St. Monica’s,” 

emphasizes Mrs Duncan, mentionin, the 

excellent racial and social mix the school 

already enjoys. 

this fall 

a’s School 
Approved by the parish board of education 

and an evaluation team from the Archdiocesan 

Board of Education, the accelerated program 

will stress “‘teaching the basics ” Once those 

basics are mastered, though, the classes will 

move forward at a rate much faster than 

regular classes. In science the students will get 

hands on’’ experience with plans already laid 

for studying the solar system thoroughly. 

Computers will be very much a part of math 

classes. Added to the basic curriculum will be 

foreign languages, Frenctr and/or Spanish 

Mrs. Duncan hopes to offer both. 

Because of the specialized nature of the 

program, classes wili necessarily be kept 

small. Kindergarten enrollment is limited to 

just 15 students The first grade will ac- 

commodate 25. Both classrooms will be staffed 

by a teacher trained in teaching the gifted, an 

aide, and parent volunteers. If the venture 

succeeds, a grade a year would likely be added. 

Mrs. Duncan's motivation in getting the 

program off the ground is to “‘see this become a 

model so that other archdiocesan schools would 

do the same thing.” As far as she knows, only 

the city’s private schools now offer enrichment 

at such an early age. City and township public 

systems have forms of accelerated learning 

but currently all are geared to an older student. 

The principal is proud of the fact that seven 

of the first graders accepted in the pilot 

program are members of St. Monica’s parish, 

with six of them coming from its kindergarten. 

“We want to give as many Archdiocesan 

students as possible a chance’’ at this form of 

education, she notes, but preference will be 
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LIVING 
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human being and shown 
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Crea 

SELF-DEVELOPMENT 

AND HAPPINESS 

In a 16-hour experience you 

standing of the success mechanism that is 

how you can use it for your benefit. 

to Overcome 

Motivating Yourself, Motivating Others, 

g 

will be given an under- 

present in every 

The course is primarily lecture, with 

a small amount of group discussion — 

no written homework or reading is 

required. 

Classes are Tuesdays and Thurs- 

from 7:30 to 9:30 p.m beginning 

7 and include such topics as: How 

Failure, Overcoming Fear, 

tive Thinking, Visualization, etc. 
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Fathers David Cocns, Jeff Chariton, Rick 

Don Quinn. (Photo by Chuck Schisla) 

given to St. Monica’s children first, then Butler 

pre-school * graduates,” and finally ar- 

chdiocesan children. 

“Byery child will not be a genius,” she says 

of those being accepted into the program. And 

their acceptance will not be strictly based on 

just an IQ score either. Applicants will “be 

screened to see if they’d be children who would 

benefit from being with exceptional students.” 

   

  

WILL THE REAL VOC ATION DIRECTOR P
LEASE ST 

pose with the Archdiocesan Vocation Director on Priesthood Day. 

Ginther, Bob Sims (the REAL Vocation Director) and 

  

    
   

AND UP?—Four newly ordained priests 

Left to right, they are: 

The experimental program with tuition set 

at $1,300 per student will be self-sustaining, 

that is, receive no parish subsidy. This com- 

pares with regular school tuition of $875 for 

non-parish students and $17 per week for parish 

students. 

Additional information about the program is 

available by calling Mrs. Duncan at St. 

Monica's School, 255-7193. 

co the COICOR 
St. Matthew’s personnel commended 

‘An open letter to: the Priests, Faculty, and 

Students of St. Matthew School during the 

previous eight years; 

With the termination of this school year, I 

will have completed eight years as @ student at 

St. Matthew School. Each year has been 

academically challenging and very enjoyable. 

Upon giving some thought to the time I have 

matriculated at St. Matthew School, I realize 

how much I appreciate the high caliber of in- 

struction I have received from all the members 

of the Staff of St. Matthew School. 

I am equally appreciative of the manner in 

which many of my teachers have supported the 

students of St. Matthew School by giving them 

the opportunity to participate in many extra- 

curricular activities. Through these activities J 

have been able to learn more about myself and 

other members of the student body. 

I feel the most valuable message I have 

received as a student at St. Matthew School has 

What happened 
am saddened and angered to hear that St. 

Francis De Sales parish will be closed in June. 

Although the reasons for the closing—a 

declining neighborhood, the clergy shortage, 

and a huge debt—are, indeed, formidable, 1 

feel that they still do not warrant the ter- 

mination of the parish. 

Besides being housed in an architecturally 

significant and well maintained plant, this 100- 

year-old institution serves aS @ cultural, 

religious, and, ultimately, an economic anchor 

for the Brightwood area. The dissolution of the 

parish will most certainly insure the death of 

the neighborhood. Does the Archdiocese want 

to incur this responsibility q 

With regard to the clergy shortage, St. 

Francis has managed quite well in the past 

oar, or so. Creative use of religious and lay   personnel can release more priests for the 

  

been an introduction to the importance of 

Christian values. I believe, if I follow these 

values I have been taught daily at St. Matthew 

School, I will be able to become a truly 

productive Christian member of the com- 

munity in which Iam living. 

The simple words “Thank You” seem 

rather inadequate, but I wanted each and every 

person with whom I have come in contact at St. 

Matthew School to know that I have valued 

their leadership and friendship and I know that 

through their examples they have made me a 

better person for having been influenced by our 

acquaintance and associaton. 

My hope is to make each of you proud to 

have been influential during my formative 

years and know that our associations will have 

a continuing positive, Christian effect during 

my life. 
; : 

Elizabeth-Anne Crisp 

1983 St. Matthew Graduate 

Indianapolis 

to evangelization? 
celebration of Sunday liturgies in parishes, 

such as St. Francis. 

Finally, there is the “all-important” 

problem of the debt. Although the sum is 

gargantuan, is this factor sufficiently im- 

portant to withdraw the presence of the Church 

from the community? 

Sure, some of the parishoners can £0 to 

other churches and some of the school children 

can go to other schools, but doesn’t the Church 

have a responsibility to the aged and the poor— 

both black and white, Catholic and non- 

Catholic—who cannot go elsewhere because of 

a lack of transportation, physical infirmities, 

etc.? In short, what has happened to the cor- 

poral works of mercy and to evangelization? 

Ray E. Brown, Jr. 

Indianapolis
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Home conceals treasure of memories 

   
   

As I held 
   the wi: 4 special closeness 

d, my dad 

together 
ig the wire to 

it was taped together the way my dad had 
1own me. Sure enough it was 

My dad died almost 10 years ago. Because I 

loved him so much there will always be a 

sunt of emptine 1 my heart. He 

um that will always be void. That's 

one ake when he loves someone 

completely. People live 

ant id in between we laugh and 

my dad. I could rem 

showing me how to 

ber, aS a 

  

   
     

  

    
   

  

   

  

Miller is a member of St. Bernard Parish 
Frenchtowr 

Check iT OUT... 
Franciscan Sister Josetta Weidner will 

celebrate her 50th anniversary as a Religious 

at a Golden Jubilee Mass at St. Anthony 

Church, Morris, where she has served as DRE 
since 1977. The Mass will be held at 1 p.m. on 

Sunday, June 12 followed by a reception. Sister 
Josetta taught grades kindergarten through 

high school, summer courses at Marian 

College, and was principal of schools in 

Shelbyville, White Oak and Cincinnati. 

    

se 
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Lucinda losner Summers has received 
the Mother Theodore Guerin Medallion, 
highest award given to a St. Mary-of-the-Woods 

alumnus. Mrs. Summers is a 1967 graduate of 
the Woods who is active in alumnae and 
community affairs. The award is named after 
the foundress of the College. 

The St. Joan of Arc Class of 1943 will hold 
a 40th Reunion Dinner on Saturday, June 11 at 

the K of C, 2100 E. 7Ist St. beginning at 6:30 p.m. 
For information call John Olsen 253-3513 or 
Patricia Flynn Sexton 872-4002. 

  

Father William Buame ler, a pri 

»cese of India 

  

       lis now serving in 

  

er, Colorado, archdiocese, has a new 

address. He is     

n Boulde 

  

is can fact him at 6717S, Boulder Rd 
Boulder, CO 80303 
    

Dr. Ione Boodt, assistant 

mathematics, will conduct a 

orkshop for elementary and secondary 

teachers at Indiana Central University from 
Monday, June 20 to Friday, June 24 from 8:30 to 

11:30 a.m. Tuition is $100 for the workshop, 
which offers one hour of graduate credit. Call 
the Office of Academic Seryices at Indiana 
Central University at 788-3219 for more in- 

formation. Enrollment is limited to 30 
teachers. 

    

  

Benedictine Father Dunstan McAndrews 

celebrated 50 years of priesthood on May 29 at 

St. Meinrad Archabbey in St. Meinrad, Ind., 
with a special Mass, reception and banquet 

attended by fellow monks and jubilarians, 
relatives and friends 

  

Al 
Mr. and Mrs. Albert H. Goffinet 

celebrated their 60th wedding anniversary on 

April 17 with a Mass and reception at St 
Isidore Church, Perry County. Albert Goffinet 

and Laura Dupont were married April 18, 1923 
at St. Joseph Catholic Church in rural Perry 
County. They are the parents of four children: 

Ferd, Mt. Pleasant; Leonard, T:'l City; Mrs 

John (Catherine) Hagedorn, Tell City; and 

Mrs. Henry (Ann) Ford, Reo. They also have 29 
grandchildren and 23 great-grandchildren. 

Archbishop O’Meara’s Schedule 
Week of June 5 

SUNDAY, June 5--First annual Golden 

Wedding Anniversary celebration, Mass 
at SS. Peter and Paul Cathedral, 2:30 
p.m. EST, followed with a reception at 
the Catholic Center Assembly Hall. 

MONDAY, June 6—Annual CYO Board of 
Directors meeting and reception, Phil 
Wilhelm’s residence, Indianapolis, 5:30 
p.m. 

TUESDAY, June 7—Confirmation, Our 

Lady of Lourdes Parish, Mass at 7:30 

p.m. followed with a reception. 

SATURDAY, June 11—Priesthood or- 
dination ceremony for the Chicago 
Province of the Society of Jesus, St. 

Francis Xavier Church, Cincinnati, 2 
p.m. EDT. 

  

The Criterion 

FULL COVE ERAGE 
PLAN 

The Criterion is the 
most dependable form of adult education we have. It 
reaches every home in St. John Parish, Osgood, and 
St. Magdalen New Marion. It keeps 
our parishioners aware of the needs and the deeds of 
the universal church.’ 

“Aside from our Sunday homilies, 

Mission Parish, 

Father John Minta 
St. John Church, Osgood 

St. Magdalen Mission Church 

New Marion 

  
EVERY HOME IN BOTH OF OUR PARISHES 
RECEIVE THE CRITERION EVERY WEEK. 

  
Divine Word Vather Clarence G. Weber 

       

   

     

will celebrate a Mass of Thanksgiving for his = . ° i : ‘ 1p iss : the priesthood on Sunday For More Information on the Full Coverage Plan, Call The Criterion at 
t. Bernadette Church 
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Reader offers more advice 
by Dr, JAMES and MARY KENNY 

Dear Dr. K 

     to take her tod 
are two other thir 

hildren were sr 

    

         nad no children and 
th ings in their house 

During nice weather from late spring to fall 

we used to meet at the park and take a 
Supper several times each year. This way we 

could keep the visits we did make te their home 

brief, but we still saw our friends as much as 
ever 

We also compiled a large shoe box with odds 

and ends and toys for the little ones. This box 

was left at our friends’ house, and the children 
eagerly got it out each time we went to visit, 

knowing it was for them to tip out on the floor. 

From time to time our friend added to the box 
with small items from cereal boxes, interesting 

  

       
picnic oD

 

r anything else she 
When they got older, 

tion set there for them 

        

   
   

h use taking favorite 

€ was no novelty in 

vould never show in- 

were away from home 

friends never did have children, but 

they still keep the box for all their friends’ 
hildren, and they tel! me it has been the ideal 

solution 

  

Here is a tip for traveling with small ones. 
Leave all their good toys at home except an 

essential teddy for going to sleep. Instead, 

secretly buy an assortment of inexpensive 
small toys that you keep in your own bag. As 

boredom sets in, produce them one at a time, 

not bringing out new ones until the previous one 

has been well played with and the children are 

bored. We have made several long airplane 

Peers are important part 
of teenager’s life 

by KATHARINE BIRU 

One rainy fall day the 17-year-old took a 
shortcut to school. Driving down a steep 

narrow road, he saw another car coming 

toward him. In spite of his strenuous effort to 

pull over, he slid smack into the other car, 
denting it all along one side. 

The car's driver turned out to be a 

classtnate at the boy’s school. And that un- 

foreseen occurrence marked the beginning of 
an eventfui friendship. 

in the months that followed, the two boys 
became inseparable companions. What one 
did, the other copied. Their every waking 

moment, or so it seemed to family members, 

was spent in each other's company. 
Though they weren’t exactly the same size, 

they freely shared their clothes, their games 

and their friends. They worked part time ai the 

same pharmacy and went out on double dates 
together. Even their finances were shared. As 

long as one had money, it was a matter of in- 

difference if the other was broke 
f a parent suggested a family outing, th 

invariable response was, ‘“‘Can my buddy 
come too?”’ 

That friendship between my son Daniel and 
his best friend still continues almost two years 
later, though its intensity has lessened con- 
siderably. Looking at those teen-agers, I 

realize that my son has learned a great deal 

from the experience. 
It also is pretty clear to me that their 

friendship is hardly exceptional among teen- 
agers. For peers play a particularly valuable 
part in the lives of teen-agers. 

First of all, teens are open to peers in a way 
they seldom are with adults. Often enough 
teers feel somewhat isclated from the world of 
adults. Teens aren't children. But they aren't 

Program aids 30,000 
SAN DIEGO (NC)—Approximately 30,000 

needy persons in the San Diego area received 
some 400,000 pounds of food in a work-exchange 
program sponsored by the St. Vincent de Paul 
Center of the San Diego Diocese. Called 
SHARE (Self-Help And Resource Exchange), 
the program gives individuals $50 worth of food 
in exchange for several hours of work for a 

  

adults either—they’re somewhere in between 

traveling that difficult road to becoming self- 
sufficient adults 

Youths recognize other teens as occupying 

the same home turf. Because they feel safe 
with each other, they can turn to their peers for 
support and reassurance. With their best 
friends, teen-agers know they will find un- 
critical approval and acceptance. 

Friends accept each other as they are 
Though they offer each other advice, teens who 

are good friends seldom speak in condemning 

tones to each other. When parents and teen- 
agers often are engaged in a tug of war over 
control and rules, friends offer much needed 
comfort. 

Third, teens learn a great deal about getting 

along in the world by observing the way their 

friends handle relationships and situations. 
Sometimes, too, by observing peers make a 

mess of a situation, teens are motivated to 
adopt a different kind of behavior in order to 
avoid making a similar mistake. 

My son, who attends a large public high 
school, has several acquaintances who chose to 

drop out of school. At first, he envied their 
freedom from studying and attending class. 
After a time, however, he noticed that the jobs 
open to these young people were very limited. 

He also noted that, after the excitement of 
being out of school waned, they seemed rather 
lost, without goals and interests beyond the 
present day. 

Watching his friends, my son finally arrived 
at the conclusion that their freedom was an 
illusion, a dead-end street. Their example has 
led my sen to make some solid choices for the 

future which include college. He is quite 

definite about not wanting to drift aimlessly 
from meaningless job to meaningless job. 

Finally, teens characteristically spend 
hours listening to each other. Friends share the 
same worries and frustrations; they have 
similar anxieties and dreams. Teens turn to 
each other in the hope that their peers will 

listen sympathetically hours on end, whether 
they are discussing problems with the opposite 

sex or triumphs at school. 

Adults rarely have the time or patience to 
serve this function in the way that peers do. 
That’s another reason why teens cherish their 
oe It 's part of what makes them tick. And 

what makes teens tick is a basic 
eaching them. 

    

trips with little ones and found this idea very 
successful.—British Columbia 

Answer: Thank you for some very practical 

Suggestions on visiting with toddlers, We learn 
a lot from our readers. 

The years from 2 to 4 are years of mobility 

and energy and exploration. Young children 

are into, on top of, jumping on, kicking, 

throwing, touching, tasting and running around 

everything. It is enough to make a parent 

nervous. Parents have three alternatives. 
One, they can stay at home rather than take 

  

destroy something valuable that belongs to 

their friend or embarrass them by having a 

public temper tantrum. Staying home may 

lead to feelings of martyrdom and resentment 
of the children 

Two, parents can spend the visit forbidding 

the child to touch certain things and expecting 

that the toddler behave. Unfortunately, they 

may be going against some very natural tod- 

dler urges to expend energy and explore. At the 

least, parents are likely to be on edge and not 
enjoy the visit 

Three, parents can be creative, go along 

with the child’s energy and structure the 

situation in a way that they can relax and the 

child can have fun. You have chosen the third 
way. I think you are wise 

(Reader questions on family living and child care 
to be answered in print are invited. Address 
questions: The Kennys; Box 872; St. Joseph's 
College; Rensselaer, IN 47978) 

a chance on having their normally active child 1983 by NC News Service 
  

Africa. A “typical” parish of 25,000 Catholics. 

And only two priests to serve them. 

It’s that way in many places where the mission Church is at work “The 
harvest is great, but the laborers are few.” 

But the Holy Spirit isat work there too. More and more men and women 
are answering God's call to serve their young churches. And the Society of 
St. Peter Apostle —with your help 
fulfilled 

makes it possible for their calling to be 

Last year, the Society provided $600 each for 
more than 10,000 major seminarians; $250 for 
nearly 36,000 minor seminarians; and $300 for over 
6,000 men 

y munities 
and women novices in religious com 

But the need not only continues, it grows, a great 
witness to the faith of the young mission churches 
Please respond to that faith 
own—through your support 
of the Society of St. Peter Apostle 

and witness to your 
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Cathedral Kitchen provides 

food and company 

for transient and displaced 
by KEVIN C. McDOWELL 

In the shadow of the massive SS. Peter and 

Paul Cathedral sits a small white house facing 
Pennsylvania Street. It is separated from the 

cathedral proper by an alley and a fence, but it 
is linked inextricably to the archdiocese by its 

function 
This is the Cathedral Kitchen where the 

feeding of transients and other displaced 
persons continues a program begun by Bishop 
Joseph Chartrand who, during the Great 

Depression, passed apples out the back door of 
the rectory to the hungry. 

Providence Sister Rita Gerardot, pastoral 
minister for SS. Peter and Paul Parish, said 
that the program grew from the apple days of 
the Depression to meat sandwiches for a 
number of years to the present peanut butter 
and jelly sandwiches and coffee. 

The Besancon, Indiana, native buys 45 

loaves of day-old bread every nine days, along 
with five cases of peanut butter and a case of 
instant coffee. 

“The jelly is donated by a local food 
distributing firm. The transients can have two 
peanut butter and jelly sandwiches and as 
much black coffee as they like. We serve the 
sandwiches on tin pie pans, which we clean and 
use again.” 

Parishioners Dorothy Jewell and Pauline 
Barnhart arrive every weekday morning at 

8:30 a.m. to begin making sandwiches and 
heating water. They serve from 9 to 10. Oc- 

casionally, Inez Peterson of the Central In- 
diana Council of Aging, who uses the kitchen 
afterwards for senior citizen lunches and ac- 
tivities, helps out when there’s a crunch. 

  

“| ALWAYS BUY smooth peanut butter,” 

Sister Rita Clare said. “Dorothy is emphatic 

about that. Crunchy peanut butter gets in 
between and under the dentures of some of the 
men.” 

ine meals are served Monday through 

Friday, cxcept on national holidays. Currently, 
parishioners from St. Thomas Aquinas are 
serving a Sunday evening meal. This program 

is just a few nionths old. 
Dorothy started in the program three years 

ago when tne sandwiches and coffee were still 
being served out of the back door of the rectory. 

“It’s a lot better over here in the white 
house. They can come in out of the cold, eat, 

talk, read magazines if they want to. Also, at 

mn | 
, ' 

| 
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the rectory, every time we opened tne door, we 

let the heat out 

This gives more of a homey attitude. It 
makes them feel like they belong. You really 

get to see how the other half lives.”” 

She and Pauline, who has been working in 

the kitchen since last September but worked in 

the rectory for 16 years, say they meet all 

kinds. They also say that the traffic varies 
from one day to the next, with little seasonal 
variation. 

“They have to abide by the rules,"’ Dorothy 

said. ‘Some think they own the place, that 
they’re doing us a favor. I tell them that if they 

have a chip on their shoulders, take it off in the 
middle of Pennsylvania Street and get rid of 

ates 

  

“OTHERS WILL GET up and help you, or 
want to help you. Most of them are okay. One 
couple is always pleasant, always smiling, 
never seem to change. They always wish us a 

happy day when they leave.”” 
Most of the people are in their 40s to 60s, but. 

as Pauline noted, ‘There have been quite a few 

young ones lately.” 
One such, who had a hiking stick and 

backpack and was sipping coffee on the front 
porch, admitted to being 19 but declined to give 
his name. Two others, Henry Dixon, 29, from 
“California now, but I was born in Indiana,’’ 
and Dewitt Bell, 39, of Kentucky, were a bit 
more open. Bell said he had been in town for 
nine days and was looking for work. Dixon said 
he wouldn’t be coming to the kitchen for awhile 
because he ‘‘got a job with a carnival.” Bell 
said he worked with a carnival once, but called 
it bad work ‘‘ ‘cause they take you out and 
leave you anywhere they please.”” 

Dorothy said that others are new to the 
kitchen and similar services. ‘Some are lay- 
offs. They’ve been used to working, and they 
find this very difficult.” 

While most of the patrons are men, there 
are women who visit the kitchen, although 
Dorothy puts their number at ‘about three.” 

‘One woman, though, has been coming here 
ever since I came into the program.” 

Some are past ret!rement age, she added. 
She also said that most keep pretty much to 
themselves. Generally, they will talk in groups 
of three or four, if at ail. She doesn’t know 
where they came from or where they go. 

‘Some are waiting outside at 7:30, even 

  KITCHEN AIDE—Dorothy Jewell (center) and Pauline Barnhart (right) serve Carl Matthews some 

coffee The two parishioners of SS. Peter and Paul work every weekday morning serving sandwiches 

and coffee to ‘ranslents in Indianapolis. (Photo by Kevin C. McDowell) 

   
BRIEF RESPITE—Transients Henry Dixon (left) and Dewitt Bell sip on coffee they got from the 
Cathedral Kitchen, a social service of SS. Peter and Paul parish that dates from the Great 
Depression when apples were passed out of the back door of the rectory. (Photo by Kevin C. Me- 
Dowell) 

though we don’t open till 9. I guess they don’t 

have anywhere to go.”” 
Dorothy, a life-long member of the parish, 

said she has missed only four work-days in 
three years. ‘I’m 67 now. I plan to go on as long 
as my legs let me and as long as my health is 
pretty good. I try to keep busy. They say that 

once you give up, you've had it.” 
There have been some unusual moments 

though. 
One transient, whom she described as ‘‘well 

into his 60s,” used to come in with raggedy 
pants so voluminous that he had to hold them 
up by hand. ‘‘We expected them to fall down 
any minute. He had a German accent. We 

couldn't understand him very well.” 

On a table against a wall are clothes 

  

  

donated by the senior citizens. Although most 
of the clothes are for women, they were able to 
get the mana nice pair of pants and a belt. 

The next day he came in wearing his old 
pants, holding them up once again by his hand. 
“We asked him what happened to the pair we 
gave him. He said they didn’t fit. Heck, they fit 
him toa tee.”” 

Sister Rita Clare, who as pastoral minister 
visits the elderly and shut-ins in the parish, 

sees many of the transients downtown, in the 

parks or on the street corners. She said it is 
difficult to determine the ages of many of them. 

“One man looked so bad for so long. His 
teeth were rotting. He got a haircut and a 
shave. I told him he looked good, and was 

(See KITCHEN PROVIDES on page 11) 
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K of C convention includes 
awards and elections 

INDIANAPOLIS Eight awards were 
presented to Knights of Columbus councils and 
individual members of the Archdiocese of 
Indianapolis at the 82nd annuai state con- 
vention of the Catholic fraternity May 13-15 at 
the Hilton Hotel 

Christopher Columbus Council #1414, 
Columbus, was awarded the supreme council 
honor for the best council activity in the state by raising $19,000 in Support of a new council 
home 

Three district deputies were named as 
outstanding for services performed the past 
year. They are District Deputy 17 Melvin Eastham, Greencastle: District Deputy 18 John Holloran, Indianapolis; and District 
Deputy 25 Harry Leonard, Jeffersonville 

Achieving Crusader plaques for attaining 
State program requirements were: St. Francis Council #1010, Brookville; Bishop Chartrand Council #1172, Tell City; Monsignor Kreis 

      

Council #1231, Lawrenceburg; and Christ: pher 
Columbus Council #1414, Columbus. 

Dr. Cha W. Kelley, Indianapolis, was re. 
elected state secretary for the ensuing year 

A memorial M was concelebrated by 
Archbishop Edward T. O'Meara, Indianapolis 
and 20 chaplains for the 286 members who died 
the past year. The archbishop also gave the 
homily 

Cosmas A Mascari, Indianapolis, was 
elected to a three-year term as a trustee of the 
Gibault School for Boys 

Two Indianapolis knights were elected 
delegates to the Supreme convention in 
Columbus, Ohio, Aug. 24. They are District Deputy 12 Holloran and Tom Bailey, Sr. Im- mediate Past State Deputy Caran Siefert, Batesville, will also attend as a delegate. 

The 1984 state convention will be held April 27-29 at Indianapolis. 

    

Grant will support reconstruction 
of Lebanese health facilities 

WASHINGTON (NC)—The U.S. Agency for 
International Development and Catholic Relief Services, overseas aid and development agency of U.S. Catholics, have signed a $2.4 million grant agreement to continue the reconstruction and rehabilitation of private health and educational facilities in Lebanon. 

Announcing the signing of the agreement on May 11, an AID spokesman Said CRS has been Carrying out the reconstruction program since 1979. To date, he said, AID has provided $8.7 million in grants to Support the CRS programs in Lebanon. 
With AID assistance, CRS has built or rehabilitated more than 35 institutions, in- cluding schools, hospitals and clinics, serving more than 100,000 people. 
Beth Griffin, communications coordinator for CRS in New York, said the CRS recon- 

struction program is one of the more recent of the agency’s activities in Lebanon, where it has been operating since the late 1940s, 
Last summer, she said, CnS provided emergency aid in Lebanon to relieve those 

affected by the Israeli Invasion. The aid amounted to about $500,000 of CRS funds and about $500,000 provided by the U.S. Office of Foreign Disaster Assistance 
During the summer, CRS also sent a team of Holy Cross Sisters to Lebanon, Ms. Griffin said 

She said the same sisters had also worked in Thailand 

CRS also has a a program of agricultural development in Lebanon, Ms. Griffin said, The Program is funded for the most part by Operation Rice Bowl, a Lenten program of 
fasting and fund-raising sponsored by the U.S, bishops. In 1982, the agricultural development program and other smaller programs of vocational training and the provision of equipment to nursing homes were valued at 
$500,000, Ms. Griffin said, 

CRS has a staff of 12 in Lebanon under the direction of Joseph Curtin of Colonial Beach, Va. 

Since June 1982, the U.S. government has made available more than $116 million for emergency relief, rehabilitation and recon- 
struction in Lebanon. 

This sum includes grants to the In- ternational Committee of the Red Cross, JNICEF, the United Nations Relief and Works Agency, Save the Children Federation, Project 
Hope, and other humanitarian organizations 
The AID-funded activities include recon- struction, telecommunications, education, 
health, waste management, housing, and loans to small farmers and businessmen and women 
affected by the war 

During the balance of this fiscal year and the next fiscal year, the U.S. government ex- pects to provide an additional $150 million for rehabilitation and reconstruction assistance. 
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Surprised to find he was in his 40s. I thought he 
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lear problem 

Though certain that the dangerous and 
delicate nuclear relationship the superpowers 
now maintain should not exist, we understand 
how it came to exist. In a world of soy ereign 
States, devoid of central authority nd 
possessing the knowledge to produce nuclear 
weapons, many choices were made, some 
clearly objectionable, others well-intended 
with mixed results, which brought the world to 
its present dangerous situation 

We see with increasing clarity the political 
folly of a system which threatens mutual 
suicide, the psychological damage this does to 
ordinary people, especially the young, the 
economic distortion of priorities—billions 
readily spent for destructive instruments while 
pitched battles are waged daily in our 
legislatures over much smaller amounts for 
the homeless, the hungry, and the helpless here 
and abroad. But it is much less clear how we 
translate a ‘no’ to nuclear war into the per- 
sonal and public choices which can move us in 
a new direction, toward a national policy and 
an international system which more 
adequately reflect the values and vision of the 
kingdom of God. 

These tensions in our assessment of the 
politics and strategy of the nuclear age reflect 
the conflicting elements of the nuclear 
dilemma and the balance of terror which it has 
produced. We have said earlier in this letter 
that the fact of war reflects the existence of sin 
in the world. The nuclear threat and the danger 
it poses to human life and civilization exem- 
plify in a qualitatively new way the perennial 
struggle of the political community to contain 
the use of force, particularly among states 

Precisely because of the destructive nature 
of nuclear weapons, strategies have been 
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Another man, who was imbued with spirits other than holy, donated ten dollars and Proposed to Sister Rita Clare. She accepted the 
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what Strategy is ‘‘ration what 

age 1s “unacceptable,” how 
ng” one side’s threat is to the other 

The political paradox of deterrence has also 
Strained our moral conception May a nati 
threaten what it may never do? May it poss: 
what it may never use? Who is involved in the 
threat each superpower makes government 
officials? or military personnel? or the 
citizenry in whose defense the threat is made? 

In brief, the danger of the situation is clear; 
but how to prevent the use of nuclear weapons, 
how to assess deterrence, and how to delineate 
moral responsibility in the nuclear age are less 
clearly seen or stated Reflecting the com- 
plexity of the nuclear problem, our arguments 
in this pastoral must be detailed and nuanced; 
but our “no” to nuclear war must, in the end, 
be definitive and decisive. 

  

  

    

B. Religious Leadership 
and the Public Debate 

Because prevention of nuclear war appears, 
from several perspectives, to be not only the 
surest but only way to limit its destructive 
potential, we see our role as moral teachers 
precisely in terms of helping to form public 
opinion with a clear determination to resist 
resort to nuclear war as an instrument of 
national policy. If “prevention is the only 
cure,” then there are diverse tasks to be 
performed in preventing what should never 
occur. As bishops we see a specific task defined 
for us in Pope John Paul II’s 1982 World Day of 
Peace Message: 

“Peace cannot be built by the power of 
rulers alone. Peace can be firmly constructed 
only if it corresponds to the resolute deter- 
mination of all people of good will. Rulers must 
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iat eiivuutag ie or, where 
lecesSary, expresses disapproval."’(60) 

The pope’s appeal to form public opinion is 
r an abstract task. Especially in a 
democracy, public opinion can passively 
acquiesce in policies and strategies or it can, 
through a series of measures, indicate the 
limits beyond which a government should not 
proceed. The ‘‘new moment”’ which exists in 
the public debate about nuclear weapons 
provides a creative opportunity and a moral 
imperative to examine the relationship bet- 
ween public opinion and public policy. We 
believe it is necessary, for the sake of 
prevention, to build a barrier against the 
concept. of nuclear war as a viable strategy for 
defense. There should be a clear public 
resistance to the rhetoric of “winnable” 
nuclear wars, or unrealistic expectations of 
“surviving” nuclear exchanges, and strategies 
of “protracted nuclear war.” We oppose such 
rhetoric. 

We seek to encourage a public attitude 
which sets stringent limits on the kind of ac- 
tions our own government and other govern- 
ments will take on nuclear policy. We believe 
religious leaders have a task in concert witn 
public officials, analysts, private 
organizations, and the media to set the limits 
beyond which our military policy should not 
move in word or action. Charting a moral 
course in a complex public policy debate in- 
volves several steps. We will address four 
questions, offering our reflections on them as 
an invitation to a public moral dialogue: 

1, The use of nuclear weapons, 
2. The policy of deterrence in principle and 

in practice, 

3. Specific steps to reduce the danger of 
war 

4. Long-term measures of policy and 
diplomacy. 

  

C.. The Use of Nuclear Weapons 
Establishing moral guidelines in the nuclear 

debate means addressing first the question of 
the use of nuclear weapons. That question has 
several dimensions. 

It is clear that those in the church who in- 
terpret the Gospel as forbidding all use of 
violence would oppose any use of nuclear 
weapons under any conditions. In a sense the 
existence of these weapons simply confirms 
and reinforces one of the initial insights of the 
non-violent position, namely, that Christians 
should not use lethal force since the hope of 
using it selectively and restrictively is so often 
an illusion. Nuclear weapons seem to prove this 
point in a way heretofore unknown. 

For the tradition which acknowledges some 
legitimate use of force, some important 
elements of contemporary nuclear strategies 
move beyond the limits of moral justification 
A justifiable use of force must be both 
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“Furthermore, the spread of radiation due 
to the natural winds and atmospheric mixing 
would kill vast numbers of people and con- 
taminate large areas. The medical facili ies of 
any nation would be inadequate to care for the 
Survivors. An objective examination of the 
medical situation that would follow a nuclear 
war leads to but one conclusion: Prevention is 
our only recourse.”’(63) 
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Moral Principles and Policy Choices 

In light of these perspectives we address 
three questions more explicitly: 

1. Counter-Population Warfare 
2. Initiation of Nuclear War 
3. Limited Nuclear War 

1, Counter-Population Warfare: 
Under no circumstances may nuclear 

weapons or other instruments of mass 
slaughter be used for the purpose of destroying 
population centers or other predominaatly 
civilian targets. Popes have repeatedly con- 
demned ‘‘total war” which implies such use 
For example, as early as 1954 Pope Pius XII 
condemned nuclear warfare “when it entirely 
escapes the control of man,” and results in 
“the pure and simple annihilation of all human 
life within the radius of action.”(64) The 
condemnation was repeated by the Second 
Vatican Council: 

“Any act of war aimed indiscriminately at 
the destruction of entire cities or of extensive 
areas along with their population is a crime 
against God and man itself. It merits 
unequivocal and unhesitating con- 
demnation.” (65) 

Retaliatory action whether nuclear or 
conventional which would indiscriminately 
take many wholly innocent lives, lives of people 
who are in no way responsible for reckless 
actions of their government, must also be 
condemned. This condemnation, in our 
judgment, applies even to the retaliatory use of 
weapons striking enemy cities after our own 
have already been struck. No Christian can 
rightfully carry out orders or policies 
deliberately aimed at killing non- 
combatants. (66) 

We make this judgment at the beginning of 
our treatment of nuclear strategy precisely 
because the defense of the principle of non- 
combatant immunity is so important for an 
ethic of war and because the nuclear age has 
posed such extreme problems for the principle. 
Later in this letter we shall discuss specific 
aspects of U.S. policy in light of this principle 
and in light of recent U.S policy statements 
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Introduction 

“The whole human race faces a moment of 
supreme crisis in its advance toward 

maturity.”’ Thus the Second Vatican Council 

ypened its treatment of modern warfare.(1) 

Since the council, the dynamic of the nuclear 

arms race has intensified. Apprehension about 

nuclear war is almost tangible and visible 

today. As Pope John Paul II said in his 
message to the United Nations concerning 

disarmament: “Currently, the fear and 

preoccupation of so many groups in various 
parts of the world reveals that people are more 

frightened about what would happen if 
r) irresponsible parties unleash some nuclear 

war."’(2) 

& As bishops and pastors ministering in one of 

the major nuclear nations, we have en- 
10 countered this terror in the minds and hearts of 

GOD S PROMISE AND OUR RESPONSE our people—indeed, we share it. We write this 
letter because we agree that the world is at a 
moment of crisis, the effects of which are 
evident in people’s lives. It is not our intent to 
play on fears, however, but to speak words of 
hope and encouragement in time of fear. Faith 
does not insulate us from the challenges of life: 
rather, it intensifies our desire to help solve 
them precisely in light of the good news which 
has come to us in the person of Jesus, the Lord 

of history. From the resources of our faith we 

wish to provide hope and strength to all who 
seek a world free of the nuclear threat. Hope 
sustains one’s capacity to live with danger 

without being overwhelmed by it; hope is the 
will to struggle against obstacles even when 
they appear insuperable. Ultimately our hope 

rests in the God who gave us life, sustains the 

world by his power, and has called us to revere 
the lives of every person and all peoples. 

The crisis of which we speak arises from 
this fact: nuclear war threatens the existence 
of our planet; this is a more menacing threat 
than any the world has known. It is neither 

tolerable nor necessary that human beings live 
under this threat. But removing it will require 
a major effort of intelligence, courage, and 

faith. As Pope John Paul II said at Hiroshima: 
“From now on it is only through a conscious 
choice and through a deliberate policy that 
humanity can survive.” (3) 

As Americans, citizens of the nation which 
was first to produce atomic weapons, which 
has been the only one to use them, and which 

today is one of the handful of nations capable of 
decisively influencing the course of the nuclear 
age, we have grave human, moral and political 

responsibilities to see that a ‘conscious 
choice’’ is made to save humanity. This letter 

is therefore both an invitation and a challenge 

to Catholics in the United States to join with 
others in shaping the conscious choices and 
deliberate policies required in this ‘moment of 
supreme crisis.” 

I. Peace in the Modern World: 
Religious Perspectives and Principles 

The global threat af nuclear war is a central 

concern of the universal church, as the words 
and deeds of recent popes and the Second 
Vatican Council vividly demonstrate. In this 
pastoral letter we speak as bishops of the 
universal church, heirs of the religious and 
moral teaching on modern warfare of the last 
four decades. We also speak as bishops of the 
church in the United States, who have both the 
obligation and the opportunity to share and 

interpret the moral and religious wisdom of the 
Catholic tradition by applying it to the 
problems of war and peace today 

The nuclear threat transcends religious, 
cultural, and national boundaries. To confront 
its danger requires all the resources reason 
and faith can muster. This letter is a con- 
tribution to a wider common effort, meant to 

call Catholics and all members of our political 

% 5 F ‘ The Challenge of Peace: 
y S ad “pa ; God’s Promise and Our Response. 

- , , United States Catholic Conference, Inc. 1983. 
All Rights Reserved. No part of this work may be 

= reproduced or copied by any means without the prior 
pe U.S, bishops in their pastoral on war and peace. (NC photo) written consent of the United States Catholic Con- and the Sec e ( jer trat T uclear i 

ence In 

PLANET IN PERIL—“The global threat of nuclear war is a central threat transcends religious, cultural and national boundaries,” said the wae    
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A rule of interpretation crucial for The 

Pastoral Constitution is equally important for 

this pastoral letter although the authority 

inherent in these two documents is quite 

distinct. Both documents use principles of 

Catholic moral teaching and apply them to 

specific contemporary issues The bishops at 

Vatican II opened The Pastoral Constitution 

the following guideline on how to relate 

to concrete issues 

first part, the church develops her 

on man, on world which is the en- 

eloping context of man’s existence, and on 

r relations to his fellow men. In part two 

gives closer consideration to 

sts of modern life and human 

society; special consideration is given to those 

questions and problems which, in this general 

area, seem to have a greater urgency in our 

As a result, in part two the subject matter 

s viewed in the light of doctrinal prin- 

is made up of diverse elements Some 

have a permanent value; others, only 

a tran. y one. Consequently, the con- 

n must be interpreted according to the 

general norms of theolog' interpretion 

Interpreters must bear in 1 nd—especially in 

part twu—the changeable c ircumstances which 

the subject matter, by its very nature, in- 

  

      

  

   

   

  

   

    

    

    

   

  

  

  

     
n this pastoral letter, too, we address many 

concrete questions conc erning the arms race, 

ontemporary warfare, weapons systems, and 

negotiati rategies. We do not intend that 

of each of these issues carry the 

same moral authority as our statement of 

universal moral principles and formal church 

aching. Indeed, we stress here at the 

nning that not every statement in this 

letter has the same moral authority At times 

we re-assert universally binding moral prin- 
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e Christian view of things 

some specific solution in 

ances. Yet it happens rather 
ately so, that with equal 

i thful will disagree with 

others on a given matter. Even against the 

intention of their proponents, however 

solutions proposed on one side or another may 

be easily confused by many people with the 

Gospel message. Hence it is necessary for 

people to remember that no one is allowed in 

the aforementioned situations to appropriate 

the church’s authority for his opinion. They 
should always try to enlighten one another 

through honest discussion, preserving mutual 

charity and caring above all for the common 

good.”’(6) 

This passage acknowledges that, on some 

complex social questions, the church expects a 

certain diversity of views even though all hold 

the same universal moral principles. The 

experience of preparing this pastoral letter has 

shown us the range of strongly held opinion in 

the Catholic community on questions of war 

and peace. Obviously, as bishops we believe 

that such differences should be expressed 

within the framework of Catholic moral 

teaching. We urge mutual respect among 

different groups in the church as they analyze 

this letter and the issues it addresses. Not only 

conviction and commitment are needed in the 

church, but also civility and charity 

The Pastoral Constitution calls us to bring 

the light of the Gospel to bear upon * the signs 
of the times.” Three signs of the times have 

particularly influenced the writing of this 

letter. The first, to quote Pope John Paul It at 

the United Nations, is that ‘the world wants 

peace, the world needs peace (7) The second 

is the judgment of Vatican II about the arms 

race: “The arms race is one of the greatest 

curses on the human race and the harm it in- 

flicts upon the poor is more than can be en- 

dured.’(8) The third is the way in which the 

unique dangers and dynamics of the nuclear 

arms race present qualitatively new problems 

which must be addressed by fresh applications 

of traditional moral principles. In light of these 

three characteristics, we wish to examine 

Catholic teaching on peace and war. 

The Catholic social tradition, as exemplified 

in The Pastoral Constitution and recent papal 

teachings, is a mix of biblical, theological, and 

philosophical elements which are brought to 

bear upon the concrete problems of the day 

The biblical vision of the world, created and 

sustained by God, scarred by sin, redeemed in 

Christ, and destined for the kingdom, is at the 

heart of our religious heritage. This vision 

requires elaboration, explanation, and ap- 

plication on each age; the important task of 

theology is to penetrate ever more adequately 

the nature of the biblical vision of peace and 

relate it to a world not yet at peace. Con- 

sequently, the teaching about peace examines 

both how to construct a more peaceful world 

and how to assess the phenomenon of war, 

At the center of the church's teaching on 

peace, and at the center of all Catholic social 

teaching, are the transcendence of God and the 

dignity of the human person The human 

person is the clearest reflection of God's 

presence in the world; all of the church's work 

in pursuit of both justice and peace is designed 

st and promote the dignity of every 

not only reflects God, 

yod's creative work 

st’s_ redemptive 
the problem of 
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warfare atens the 

f human life on previously 

able scale. The sense of awe and 

fear of the Lord’ which former generations 

felt in approaching these issues weighs upon us 

with new urgency. In the words of The Pastoral 

Constitution 

Men of this generation should realize that 

they will have to render an account of their 

warlike behavior; the destiny of generations to 

come depends largely on the decisions they 

make today.’’(9) 

Catholic teaching on peace and war has had 

two purposes: To help Catholics form their 

consciences and to contribute to the public 

policy debate about the morality of war. These 

two purposes have led Catholic teaching to 

address two distinct but overlapping audien- 

ces, The first is the Catholic faithful, formed by 

the premises of the Gospel and the principles of 

Catholic moral teaching. The second is the 

wider civil community, a more pluralistic 

audience, in which are our brothers and sisters 

with whom we share the name Christian, Jews, 

Moslems, other religious communities, and all 

people of good will also make up our polity. 

Since Catholic teaching has traditionally 

sought to address both audiences, we intend to 

speak to both in this letter, recognizing that 

Catholics are also members of the wider 

political community. 

The conviction, rooted in Catholic ec- 

clesiology, that both the community of the 

faithful and the civil community should be 

addressed on peace and war has produced two 

complementary but distinct styles of teaching. 

The religious community shares a specific 

perspective of faith and can be called to live out 

its implications. The wider civil community, 

although it does not share the same vision of 

faith, is equally bound by certain key moral 

principles. For all men and women find in the 

depths of their consciences a law written on the 

human heart by God. (10) From this law reason 

draws moral norms. These norms do not 

exhaust the Gospel vision, but they speak to 

critical questions affecting the welfare of the 

human community, the role of states in in- 

ternational relations, and the limits of ac- 

ceptable action by individuals and nations on 

issues of war and peace. 
Examples of these two styles can be found in 

recent Catholic teaching. At times the em- 

phasis is upon the problems and requirements 

for a just public policy (e.¢., Pope John Paul II 

at the U.N. Special Session, 1982); at other 

times the emphasis is on the specific role 

Christians should play (e.g. Pope John Paul II 

at Coventry, England, 1982). The same dif- 

ference of emphasis and orientation can be 

found in Pope John XXIII’s ‘Peace on Earth” 

and Vatican II’s Pastoral Constitution. 

As bishops we believe that the nature of 

Catholic moral teaching, the principles of 

Catholic ecclesiology, and the demands of our 

pastoral ministry require that this letter speak 

both to Catholics in a specific way and to the 

wider political community in regards to public 

policy. Neither audience and neither mode of 

address can be neglected when the issue has 

the cosmic dimensions of the nuclear arms 

race. 
We propose, therefore, to discuss both the 

religious vision of peace among peoples and 

nations and the problems associated with 

realizing this vision in a world of sovereign 

states, devoid of any central authority and 

divided by ideology, geography, and competing 

and so each 

    

  

claims. We believe the religious vision has an 

objective basis and is capaable of progressive 

realizat Christ is our peace, for he has 

made us both one, and has broken down the 

dividing wall of hostility that he might 

create in himself one new man in place of the 

two, so making peace, and might reconcile us 

both to God” (Eph. 2:14-16). We also know that 

this peace will be a tieved fully only in the 

kingdom of God. The realization of the 

kingdom, therefore, is a continuing work, 

progressively accomplished, precariously 

maintained, and needing constant effort to 

preserve the peace achieved and expand its 

scope in personal and political life 

Building peace within and among nations 1s 

the work of many individuals and institutions, 

it is the fruit of ideas and decisions taken in the 

political, cultural, economic, social, military, 

and legal sectors of life We believe that the 

church, as a community of faith and social 

institution, has a proper, necessary, and 

distinctive part to play in the pursuit of peace. 

The distinctive contribution of the church 

flows from her religious nature and minist * 

The church is called to be, in a unique way, ae 

instrument of the kingdom of God in history 

Since peace is one of the signs of that kingdom 

present in the world, the church fulfills part of 

her essential mission by making the peace of 

the kingdom more visible in our time 

Because peace, like the kingdom of God 

itself, is both a divine gift and a human work, 

the church should continually pray for the gift 

and share in the work. We are called to be a 

church at the service of peace, precisely 

because peace is one manifestation of God's 

word and work in our midst. Recognition of the 

church’s responsibility to join with others in the 

work of peace is a major force behind the call 

today to develop a theology of peace. Much of 

the history of Catholic theology in war and 

peace has focused on limiting the resort to 

force in human affairs; this task is still 

necessary, and is reflected later in this 

pastoral letter, but it Is not a_ sufficient 

response to Vatican II's challenge “to un- 

dertake a completely fresh reappraisal of 

war,"’(11) 

A fresh reappraisal which includes a 

developed theology of peace will require 

contributions from several sectors of the 

chureh’s life: biblical studies, systematic and 

moral theology, ecclesiology, and the ex- 

perience and insights of members of the church 

who have struggled in various ways to make 

and keep the peace in this often violent age 

This pastoral letter is more an invitation to 

continue the new appraisal of war and peace 

than a final synthesis of the results of such an 

appraisal. We have some sense ol the 

characteristics of a theology of peace but not a 

systematic statement of their relationships 

A theology of peace should ground the task 

of peacemaking solidly in the biblical vision of 

the kingdom of God, then place it centrally in 

the ministry of the church. It should specify the 

obstacles in the way of peace, as these are 

understood theologically and in the social and 

political sciences. It should both identify the 

specific contributions a community of faith can 

make to the work of peace and relate these to 

the wider work of peace pursued by other 

groups and institutions in society. Finally, a 

theology of peace must include a message of 

hope. The vision of hope must be available to 

all, but one source of its content should be found 

in achurch at the service of peace 

We offer now a first step toward a message 

of peace and hope. It consists of a sketch of the 

   

  

  

“A theology of peace should ground the task 

of peacemaking solidly in 

the biblical vision 

of the kingdom of God, 

then place it centrally 

in the ministry of the church.” 
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PASTORAL SCENE—Bishops listen, make notes, and study the pastoral on war and peace during 
debate at a special meeting of the National Conference of Catholic Bishops in Chicago. About 275 U.S. 
bishops participated in the two-day session. (NC photo by Sheila O'Donnell) 

of God's activity became predominant in ex- 

pressing the faith of God's people 

b. Peace 

Several points must be taken into account in 

considering the image of peace in the Old 
Testament. First, all notions of peace must be 

derstood in light of Israel’s relation to God. 

I is always seen as gift from God and as 

God’s saving activity. Secondly, the 

idual’s personal peace is not greatly 
stressed. The well-being and freedom from 

ar which result from God's love are viewed 

primarily as they pertain to the community 

and its unity and harmony. Furthermore, this 

and harmony extend to all of creation; 

> implied a restoration of the right 

among peoples but within all of 

hird, while the images of war and 

or God become less dominant as a 

found and complex understanding of 

din the texts, the images of 

ids upon the people for 

elity to true peace grow more 
lore developed 
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special characteristic of this covenant; when 

the prophet Ezekiel looked to the establishment 
of the new, truer covenant, he declared that 

God would establish an everlasting covenant of 

peace with the people (Ez. 37:26). 
Living in covenantal fidelity with God had 

ramifications in the lives of the people. It was 
part of fidelity to care for the needy and 

helpless; a society living with fidelity was one 
marked by justice and integrity. Furthermore, 

covenantal fidelity demanded that Israel put 

its trust in God alone and look only to him for its 

security. When Israel tended to forget the 

obligations of the covenant, prophets arose to 

remind the people and call them to return to 
God. True peace is an image which they 
stressed 

Ezekiel, who promised a covenant of peace, 
condemned in no uncertain terms the false 

prophets who said there was peace in the land 

while idolatry and injustice continued (Ez 

13:16). Jeremiah followed in this tradition and 

berated those who “healed the wounds of the 

people lightly’ and proclaimed peace while 
injustice and infidelity prevailed (Jer. 6:14; 

8:10-12). Jeremiah and Isaiah both condemned 

the leaders when, against true sec urity, they 

depended upon their own strength or alliances 

with other nations rather than trusting in God 

Is. 7:1-9; 30:14; Jer. 37:10). The lament of 

Isaiah 48:18 makes clear the connection bet- 

ty to God's law, and peace, 

O that you had hearkened to my 

nt would have 

isness like 

Hope for Eschatological Peace 

I 

of peace and the $ 

t been realized in their 

mity were still present, 

  

injustices thrived, sin still manifested itself. 
These same experiences also convinced the 
people of God's fidelity to a covenant which 
they often neglected. Because of this fidelity, 
God's promise of a final salvation involving all 
peoples and all creation and of an ultimate 

reign of peace became an integral part of the 
hope of the Old Testament. In the midst of their 

failures and sin, God's people strove for 

greater fidelity to him and closer relationship 

with him; they did so because, believing in the 

future they had been promised, they directed 

their lives and energies toward an 

eschatological vision for which they longed 

Peace is an integral component of that vision 

The final age, the Messianic time, is 

described as one in which the ‘Spirit is poured 

on us from on high.” In this age, creation will 

be made whole, ‘‘justice will dwell in the 
wilderness,” the effect of righteousness will be 
peace, and the people will ‘abide in a peaceful 
habitation and in secure dwellings and in quiet 

resting places’’ (Is. 32:15-20). There will be no 
need for instruments of war (Is. 2:4; Micah 

4:3),(12), God will speak directly to the people 
and “righteousness and peace will embrace 

each other” (Ps, 85:10-11). A Messiah will 
appear, a servant of God upon whom God has 
placed his spirit and who will faithfully bring 
forth justice to the nations: ‘‘He will not cry or 
lift up his voice, or make it heard in the street; 

a bruised reed he will not break and a dimly 

burning wick he will not quench; he will 
faithfully bring forth justice.” (Is, 42:2-3) 

The Old Testament provides us with the 

history of a people who portrayed their God as 

one who intervened in their lives, who 
protected them and led them to freedom, often 
as a mighty leader in battle. They also appear 
as a people who longed constantly for peace. 
Such peace was always seen as a result of 
God's gift which came about in fidelity to the 
covenantal union. Furthermore, in the midst of 
their unfulfilled longing, God's people clung 

tenaciously to hope in the promise of an 
eschatological time when, in the fullness of 

salvation, peace and justice would embrace 

and all creation would be secure from harm. 
The people looked for a Messiah, one whose 
coming would signal the beginning of that time. 
In their waiting, they heard the prophets call 

them to love according to the covenantal 

vision, to repent, and to be ready for God’s 
reign. 

2. New Testament 
As Christians we believe that Jesus is the 

Messiah or Christ so long awaited. God’s 
servant (Mt. 12:18-21), prophet and more than 
prophet (Jn. 4:19-26), the one in whom the 
fullness of God was pleased to dwell, through 
whom all things in heaven and on earth were 

reconciled to Ged, Jesus made peace by the 
blood of the cross (Col. 1:19-20). While the 
characteristics of the shalom of the Old 
Testament (gift from God, inclusive of al! 

creation, grounded in salvation and covenantal 

fidelity, inextricably bound up with justice) are 

present in the New Testament traditions, all 

discussion of war and peace in the New 
Testament must be seen within the context of 

the unique revelation of God that is Jesus 
Christ and of the reign of God which Jesus 
proclaimed and inaugurated 

a. War 

There is no notion of a Warrior God who will 

lead the people in an historical victory over its 

enemies in the New Testament. The only war 

spoken of is found in apocalyptic images of the 
final moments, especially as they are depicted 

in the Book of Revelation. Here war stands as 

image of the eschatological struggle between 

God and Satan. It is a war in which the Lamb is 

victorious (Ry. 17:14) 

Military images appear in terms of the 

preparedness which one must have for the 

ming trials (Lk, 14:31; 22:35-38). Swords 

appear in the New Testament as an image of 

Mt. 12:34; Heb. 4:12); they are 
present at the arrest of Jesus, and he rejects 

2:31 and parallel texts 
1s are transformed in Ephesians, when 

the Christians are urged to put on the whole 
armor of God which includes the breastplate of 

division   
 



  

  

  

EVEN MORE TALK—Cardinal Joseph Ber- 

nardin of Chicago, who hosted the meeting of 

the National Conference of Catholic Bishops 

and chaired the committee which wrote the 

pastoral letter, explains the third draft from 

the podium. (NC photo by Sheila O'Donnell) 

righteousness, the helmet of salvation, the 

sword of the Spirit, “having shod your feet in 

the equipment of the gospel of peace”’ Eph 

6:10-17; cf. I Thes. 5:8-9). Soldiers, too, are 
present in the New Testament. They are at the 
crucifixion of Jesus, of course, but they are also 
recipients of the baptism of John, and one 
centurion receives the healing of his servant 
Mt. 8:5-13 and parallel texts; cf. Jn. 4:46-53) 

Jesus challenged everyone to recognize in 

him the presence of the reign of God and t ) give 

themselves over to that reign. Such a radical 

change of allegiance was difficult for many to 

accept and families found themselves divided, 
as if by a sword. Hence, the Gospels tell us that 
Jesus said he came not to bring peace but 

rather the sword (Mt. 10:34). The peace which 

Jesus did not bring was the false peace which 

the prophets had warned against. The sword 
which he did bring was that of the division 
caused by the word of God, which like a two- 
-dged sword “‘pierces to the division of soul and 
spirit, of joints and marrow, and discerns the 

thoughts and intentions of the heart.” (Heb 
4:12) 

All are invited into the reign of God. Faith in 

Jesus and trust in God's mercy are the criteria 

Living in accord with the demands of tre 

kingdom rather than those of one's specific 
profession is decisive. (13) 

   

  

b. Jesus and Reign of God 
Jesus proclaimed the reign of God in his 

words and made it present in his actions. His 

words begin with a call to conversion and a 

proclamation of the arrival of the kingdom. 
The time is fulfilled, and the kingdom of God 

is at hand; repent, and believe in the Gospel” 
(MK. 1:15, Mt. 4:17). The call to conversion was 
at the same time an invitation to enter God's 
reign. Jesus went beyond the prophets’ cries 
for conversion when he declared that, in him, 
the reign of God had begun and was in fact 
among the people (Lk. 17:20-21; 12:32) 

His words, especially as they are preserved 

for us in the Sermon on the Mount, describe a 
new reality in which God’s power is manifested 
and the longing of the people is fulfilled. In 
God's veign the poor are given the kiagdom, the 
mourners are comforted, the meek inherit the 
earth, those hungry for righteousness are 

satisfied, the merciful know mercy, the pure 
see God, the persecuted know the kingdom, and 
peacemakers are called the children of God 
(Mt. 5:3-10) 

Jesus’ words also depict for us the conduct 

of one who lives under God's reign. His words 

call for a new wa fe which fulfills and goes 

beyond the Law. One of the most striking 

haracteristics of this new way is forgiveness 

is are repeatedly called to 

ther, and to do so not just once, 

y times (Mt. §:14-15; Lk. 6:37 
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Jesus showed the way of 

n; he manifested the 
lied for when he ac 

forgave their sins, 

em from the demons 
sd them. In doing these things, he 

made the tender mercy of God present in a 
world which knew violence, Oppression, and 
injustice. Jesus pointed out the injustices of his 
time and opposed those who laid burdens upon 
the people or defiled true worship. He acted 
aggressively and dramatically at times, as 
when he cleansed the temple of those who had 
made God's house into a ‘‘den of robbers” (Mt. 
21:12-17 and parallel texts; Jn. 3:13-25). 

Most characteristic of Jesus’ actions are 
those in which he showed his love. As he had 
commanded others, his love led him even to the 
giving of his own life to effect redemption. 
Jesus’ message and his actions were dangerous 
ones in his time, and they led to his death—a 

cruel and viciously inflicted death, a criminal’s 

death (Gal. 3:13). In all of his suffering, as in 
all of his life and ministry, Jesus refused to 
defend himself with force or with violence. He 
endured violence and cruelty so that God's love 
might be fully m anifest and the world might be 
reconciled to the One from whom it had become 
estranged. Even at his death, Jesus cried out 

for forgiveness for those who were his 

executioners: “Father, forgivethem...”’ (Lk. 
23:34) 

The resurrection of Jesus is the sign of the 
world that God indeed does reign, does give life 

in death and that the love of God is stronger 
even than death (Rom. 8:36-39). 

Only in light of this, the fullest demon- 
stration of the power of God’s reign, can Jesus’ 

gift of peace—a peace which the world cannot 
give (Jn. 14:27)—be understood. Jesus gives 
that peace to his disciples, to those who had 
witnessed the helplessness of the crucifixion 

and the power of the resurrection (Jn. 20:19, 20, 

26). The peace which he gives to them as he 

greets them as their Risen Lord is the fullness 
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“As his first gift to 

his followers, 

the risen Jesus 

gave his 
gift of peace.” 
rs 

of salvation. It is the reconciliation of the world 
and God (Rom. 5:1-2; Col. 1:20); the 
restoration of the unity and harmony of all 
creation which the Old Testament spoke of with 
such longing. Because the walls of hostility 
between God and humankind were broken 
down in the life and death of the true, perfect 
servant, union and well-being between God and 
the world were finally, fully possible (Eph. 
2:13-22; Gal. 3:28) 

¢. Jesus und the Community of Believers 

As his first gift to his followers, the risen 

Jesus gave his gift of peace. This gift per- 
meated the meetings between the risen Jesus 

and his followers (Jn. 20:19-29), So intense was 
that gift and so abiding was its power that the 

remembrance of that gift and the daily living of 

it became the hallmark of the community of 

faith. S neously, Jesus gave his Spirit to 

wed him. These two personal 
inal gifts are inseparable. In the 

the community of believers was 
enabled to recognize and to proclaim the 

  

    

   

  

gifted with God's 

peace we are 

called to Our OWN peace 

and to 

the making of peace 

in our world. 
————— 

Gifted with Jesus’ own Spirit, they could 

recognize what God had done and know in their 

own lives the power of the One who creates 

from nothing. The early Christian communities 

knew that this power and the reconciliation and 
peace which marked it were not yet fully 
operative in their world. They struggled with 
external persecution and with interior sin, as 
do ail people. But their experience of the Spirit 
of God and their memory of the Christ who was 
with them nevertheless enabled them to look 
forward with unshakable confidence to the 
time when the fullness of God’s reign would 
make itself known in the world. At the same 
time, they knew that they were called to be 
ministers of reconciliation (II Cor. 5:19-20), 
people who would make the peace which God 
had established visible through the love and the 
unity within their own communities. 

Jesus Christ, then, is our peace, and in his 
death-resurrection he gives God’s peace to our 
world. In him God has indeed reconciled the 
world, made it one, and has manifested 
definitively that his will is this reconciliation, 
this unity between God and all peoples, and 
among the peoples themselves. The way to 
union has been opened, the covenant of peace 
established. The risen Lord's gift of peace is 
inextricably bound to the call to follow Jesus 

and to continue the proclamation of God’s 
reign. Matthew’s Gospel (Mt. 28:16-20; cf. Lk. 
24:44-53) tells us that Jesus’ last words to his 
disciples were a sending forth and a promise: 
“I shall be with you all days.” In the continuing 

presence of Jesus, disciples of all ages find the 
courage to follow him. To follow Jesus Christ 

implies continual conversion in one’s own life 
as one seeks to act in ways which are consonant 

with the justice, forgiveness, and love of God’s 
reign. Discipleship reaches out to the ends of 

the earth and calls for reconciliation among all 

peoples so that God’s purpose, “a plan for the 
fullness of time, to unite all things in him,” 
(Eph. 1:10) will be fulfilled. 

3. Conclusion 

Even a brief examination of war and peace 

in the Scriptures makes it clear that they do not 
provide us with detailed answers to the 
specifics of the questions which we face today. 
They do not speak specifically of nuclear war 
or nuclear weapons for these were beyond the 
imagination of the communities in which the 
Scriptures were formed. The sacred texts do, 
however, provide us with urgent direction 
when we look at today’s concrete realities. The 
fullness of eschatological peace remains before 
us in hope, and yet the gift of peace is already 
ours in the reconciliation effected in Jesus 
Christ. These two profoundly religious 
meanings of peace inform and influence all 
other meanings for Christians. Because we 
have been gifted with God’s peace in the risen 
Christ, we are called to our own peace and to 
the making of peace in our world. As disciples 
and as children of God it is our task to seek for 
ways in which to make the forgiveness, justice 
and mercy, and love of God visible in a world 

where violence and enmity are too often the 
norm. When we listen to God’s word, we hear 

again and always the call to repentance and to 
belief epentance because, although we are 
redeemed, we continue to need redemption; to 

belief because although the reign of God is 
near, it is still seeking its fullness. 

  

  

B. Kingdom and History 

n lerstanding of history is 
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basis of justice in a world where the personal 
and social consequences of sin against both are 

lent 

Christian hope about history is rooted in our 

belief in God as creator and sustainer of our 

existence and our conviction that the kingdom 

of God will come in spite of sin, human 
weakness, and failure. It is precisely because 
sin is part of history that the realization of the 
peace of the kingdom is never permanent or 
total. This is the continuing refrain from the 
patristic period to Pope John Paul II. 

“For it was sin and hatred that were an 
obstacle to peace with God and with others: He 
destroyed them by the offering of life on the 

cross; he reconciled in one body those who 

were hostile (cf. Eph. 2:16; Rom. 12:5). 
Although Christians put all their best energies 
into preventing war or stopping it, they do not 
deceive themselves about their ability to cause 

peace to triumph, nor about the effect of their 
efforts to this end. They therefore concern 

themselves with all human initiatives in favor 
of peace and very often take part in them. But 
they regard them with realism and humility. 
One could almost say that they relativize them 
in two senses: They relate them both to the self- 

deception of humanity and to God’s saving 
plan.’*(15) 

Christians are called to live the tension 
between the vision of the reign of God and its 
concrete realization in history. The tension is 

often described in terms of ‘‘already but not 
yet”: i.e., we already live in the grace of the 

kingdom, but it is not yet the completed 
kingdom. Hence, we are a pilgrim people in a 
world marked by conflict and injustice. 
Christ's grace is at work in the world; his 
command of love and his call to reconciliation 
are not purely future ideals but call us to 
obedience today. 

With Pope Paul VI and Pope John Paul II we 
are convinced that ‘‘peace is possible.”’(16) At 
the same time, experience convinces us that 
“in this world a totally and permanently 

peaceful human society is unfortunately a 

utopia, and that ideologies that hold up that 

prospect as easily attainable are based on 
hopes that cannot be realized, whatever the 
reason behind them.”’(17) 

This recognition—that peace is possible but 
never assured and that its possibility must be 
continually protected and preserved in the face 

of obstacles and attacks upon it—accounts in 

large measure for the complexity of Catholic 

teaching on warfare. In the kingdom of God, 

peace and justice will be fully realized. In 
history, efforts to pursue both peace and justice 
are at times in tension, and the struggle for 
justice may threaten certain forms of peace. 
Justice is always the foundation of peace. 

It is within this tension of kingdom and 
history that Catholic teaching has addressed 
the problem of war. Wars mark the fabric of 
human history, distort the life of nations today, 

  

    
MORE TALK—Retired Cardinal John Dearden 
of Detroit raises a point with Archbishop John 
Roach of St. Paul-Minneapolis during 
deliberations of the National Conference of 

Catholic Bishops meeting in Chicago, (NC 
photo by Sheila O'Donnell) 
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and, in the form of nuclear weapons, threaten 

the destruction of the world as we know it and 
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irst, we find its treatment of the nature of 

peace and the avoidance of war compelling, for 

t represents the prayerful thinking of bishops 
f the entire world and calls vigorously for 

fresh new attitudes, while faithfully reflecting 

traditional church teaching. Secondly, the 

Council Fathers were familiar with more than 

the horrors of World Wars I and II. They saw 

conflicts continuing ‘to produce their 

devastating effect day by day somewhere in 

the world,” the increasing ferocity of warfare 

made possible by modern scientific weapons, 

guerrilla warfare ‘‘drawn out by new methods 

of deceit and subversion,” and terrorism 

regarded as a new way to wage war.(18) The 

same phenomena mark our day 

For similar reasons we draw heavily upon 

the popes of the nuclear age, ‘rom Pope Pius 

XII through Pope John Paul II. The teaching of 

popes and councils must be incarnated by each 

local church in a manner understandable to its 

ulture. This allows each local church to bring 

its unique insights and experience to bear on 

the issues shaping our world. From 1966 to the 

present, Arnerican bishops, individually and 

collectively, have issued numerous statements 

on the issues of peace and war ranging from the 

Vietnam War to conscientious objection and 
the use of nuclear weapons. These statements 

reflect not only the concerns of the hierarchy 

but also the voices of our people who have in- 
creasingly expressed ‘o us their alarm over the 

threat of war. In this letter we wish to continue 
and develop the teaching on peace and war 

which we have previously made, and which 
reflect both the teaching of the universal 

church and the insights and experience of the 

Catholic community of the United States. 

It is significant that explicit treatment of 

war and peace is reserved for the final chapter 

of The Pastoral Constitution. Only after ex- 

ploring the nature and destiny of the human 

person does the council take up the nature of 

peace, which it sees not as an end in itself, but 
as an indispensable condition for the task ‘of 

constructing for all men everywhere a world 

more genuinely human.’'(19) An un- 

derstanding of this task is crucial to un- 
derstanding the church’s view of the moral 

choices open to us as Christians. 

C. The Moral Choices for the Kingdom 

Ta one of its most frequently quoted 
passages, The Pastoral Constitution declares 
that it is necessary ‘‘to undertake a completely 
fresh reappraisal of war."’(20) The council’s 

teaching situates this call for a “fresh reap- 
praisal”’ within the context of a broad analysis 

of the dignity of the human person and the state 

of the world today. If we lose sight of this 

broader discussion we cannot grasp the 

council's wisdom. For the issue of war and 

peace confronts everyone with a basic 

question: What contributes to, and what im- 
pedes, the construction of a more genuinely 

human world? If we are to evaluate war with 

J ist be serious 

about approaching the human person for an 

entirely new attitude. The obligation for all of 

humanity to work toward universal respect for 

ghts and human dignity is a fun 

CLOUDED FUTURE—At the Atomic Energy Commission’s Pacific Proving Grounds in the Mar- 
shail Islands this atomic blest was set off in 1952. This photo was taken about 50 miles from the 
detonation site 10 minutes after zero hour. The mushroom stem had risen about 25 miles and the cloud 
spread as much as 19 miles. Today’s nuclear weapons have far more destructive power than the 
ones tested in the ’50s. (NC photo) 

It is clear, then, that to evaluate war with a 
new attitude, we must go far beyond an 

examination of weapons systems or military 

strategies. We must probe the meaning of the 
moral choices which are ours as Christians. In 
accord with the vision of Vatican II, we need to 

be sensitive to both the danger of war and the 

conditions of true freedom within which moral 
choices can be made.(21) Peace is the setting 

in which moral choice can be most effectively 
exercised. How can we move toward that peace 
which is indispensable for true human 
freedom? How do we define such peace? 

1. The Nature of Peace: 
The Catholic tradition has always un- 

derstood the meaning of peace in positive 

terms. Peace is both a gift of God and a human 

work. It must be constructed on the basis of 
central human values: truth, justice, freedom, 
and love. The Pastoral Constitution states the 
traditional conception of peace: 

‘Peace is not merely the absence of war. 

Nor can it be reduced solely to the maintenance 

of a balance of power between enemies. Nor is 
it brought about by dictatorship. Instead, it is 
rightly and appropriately called ‘an enterprise 

of justice’ (Is. 32:7). Peace results from that 
harmony built into human society by its divine 

founder, and actualized by men as they thirst 
after ever greater justice.”(22) 

Pope John Paul II has enhanced this 
positive conception of peace by relating it with 
new philosophical depth to the church’s 

teaching on human dignity and human rights. 

The relationship was articulated in his 1979 
Address to the General Assembly of the United 

Nations and also in his World Day of Peace 
Message of 1982: 

“Unconditional and effective respect for 

each one’s unprescriptible and inalienable 
rights is the necessary condition in order that 

peace may reign in a society. Vis-a-vis these 

basic rights all others are in a way derivatory 
and secondary. In a society in which these 

rights are not protected, the very idea of 
universality is dead, as soon as a small group of 
individuals set up for their own exclusive ad- 

vantage a principle of discrimination whereby 
the rights and even the lives of others are made 

dependent on the whim of the stronger.’’(23) 

As we have already noted, however, the 

protection of human rights and the preser- 
vation of peace are tasks to be accomplished in 
a world marked by sin and conflict of various 

kinds. The church's teaching on war and peace 
establishes a strong presumption against war 

which is binding on all; it then examines when 

this presumption may be overriden, precisely 

n the name .of preserving the kind of peace 
which protects human dignity and human 
ng 

  

2, The Presumption Against War 
and the Principle of Legitimate Self-Defense: 

Under the rubric, “Curbing the Savagery of 
War,” the council contemplates the ‘“melan- 
choly state of humanity.” It looks at this world 
as it is, not simply as we would want it to be. 

The view is stark: ferocious new means of 
warfare threatening savagery surpassing that 
of the past, deceit, subversion, terrorism, 
genocide. This last crime, in particular, is 

vehemently condemned as horrendous, but all 

activities which deliberately conflict with the 

all-embracing principles of universal natural 
law, which is permanently binding, are 
criminal, as are all orders commanding such 

action. Supreme commendation is due the 
courage of those who openly and fearlessly 
resist those who issue such commands. All 
individuals, especially government officials 
and experts, are bound to honor and improve 
upon agreements which are “‘aimed at making 
military activity and its consequences less 
inhuman” and which “better and more 
workably lead to restraining the frightfulness 
of war.’’(24) 

This remains a realistic appraisal of the 
world today. Later in this section the council 
calls for us ‘‘to strain every muscle as we work 
for the time when all war can be completely 
outlawed by international consent.” We are 
told, however, that this goal requires the 
establishment of some universally recognized 
public authority with effective power “to 

safeguard, on the behalf of all, security, regard 
for justice, and respect for rights.’(25) But 
what of the present? The council is exceedingly 
clear, as are the popes: 

“Certainly, war has not been rooted out of 
human affairs. As long as the danger of war 
remains and there is no competent and suf- 
ficiently powerful authority at the international 
level, governments cannot be denied the right 
to legitimate defense once every means of 
peaceful settlement has been exhausted. 
Therefore, government authorities and others 
who share public responsibility have the duty 
to protect the welfare of the people entrusted to 
their care and to conduct such grave matters 

soberly. But it is one thing to undertake 
military action for the just defense of the 
people, and something else again to seek the 
subjugation of other nations. Nor does the 
Possession of war potential make every 

military or political use of it lawful. Neither 
does the mere fact that war has unhappily 
begun mean that all is fair between the warring 
parties."’(26) 

The Christian has no choice but to defend 
peace, properly understood, against 

aggression. This is an inalienable obligation. It 

is the how of defending peace which offers 

moral options. We stress this principle again 
because we observe so much misunderstanding 
about both those who resist bearing arms and 

those who bear them. Great numbers fron: both 
traditions provide examples of exceptional 
courage, examples the world continues to need. 
Of the millions of men and women who have 
served with integrity in the armed forces many 

have laid down their lives. Many others serve 
today throughout the world in the difficult and 
demanding task of helping to preserve that 

“peace of a sort’’ of which the council speaks 

We see many deeply sincere individuals who, 
far from being indifferent or apathetic to world 
evils, believe strongly in conscience that they 

are best defending true peace by refusing to 
bear arms. In some cases they are motivated 

by their understanding of the Gospel and the 
life and death of Jesus as forbidding all 

violence. In others, their motivation is simply 

to give personal example of Christian for- 
bearance as a positive, constructive approach 

toward loving reconciliation with enemies. In 

still other cases they propose or engage in 

“active non-violence’ as programmed 
resistance to thwart aggression or to render 
ineffective any oppression attempted by force 
of arms. No government, and certainly no 

Christian, may simply assume that such in- 
dividuals are merely pawns of conspiratorial 
forces or guilty of cowardice. 

Catholic teaching sees these two distinct 
moral responses as having a complementary 
relationship, in the sense that both seek to 
serve the common good. They differ in their 
perception of how the common good is to be 
defended most effectively, but both responses 
testify to the Christian conviction that peace 
must be pursued and rights defended within 
moral restraints and in the context of defining 
other basic human values. 

In all of this discussion of cistinct choices, of 
course, we are referring to options open to 
individuals. The council and the popes have 
stated clearly that governments threatened by 
armed, unjust aggression must defend their 
people. This includes defense by armed force if 
necessary as a last resort. We shall discuss 
below the conditions and limits imposed on 
such defense. Even when speaking of in- 
dividuals, however, the council is careful to 
preserve the fundamental right of defense. 
Some choose not to vindicate their rights by 
armed force and adopt other methods of 
defense, but they do not lose the right of 
defense, nor may they renounce their 
obligations to others. They are praised by the 
council, as long as the rights and duties of 
others, or of the community itself, are not in- 
jured. 

Pope Pius XII is especially strong in his 
conviction about the responsibility of the 
Christian to resist unjust aggression: 

“A people threatened with an unjust 
aggression, or already its victim, may not 
remain passively indifferent, if it would think 
and act as befits a Christian. All the more does 
the solidarity of the family of nations forbid 
others to behave as mere spectators, in any 
attitude of apathetic neutrality. Who will ever 
measure the harm already caused in the past 
by such indifference to war of aggression, 
which is quite alien to the Christian instinct? 
How much more keenly has it brought any 
advantage in recompense? On the contrary, it 
has only reassured and encouraged the authors 
and fomentors of aggression, while it obliges 
the several peoples, left to themselves, to in- 
crease their armaments indefinitely 
Among (the) goods (of humanity) some are of 
such importance for society, that it is perfectly 
lawful to defend them against unjust 
aggression. Their defense is even an obligation 
for the nations as a whole, who have a duty not 
to abandon a nation that is attacked.’"(27) 

None of the above is to suggest, however 
that armed force is the only defense against 
unjust aggression, regardless of cir 
cumstances. Well does the council require tha 
grave matters concerning the protection 
peoples be conducted soberly. The Counci 
Fathers were well aware that in today’s worl: 
the “horror and perversity of war are in 
mensely magnified by the multiplication c.   
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ve and to justice. Indeed, each increase in the 

potential destructiveness of weapons and, 

therefore, of war serves to underline the 

rightness of the way that Jesus mandated to his 

followers. But, on the other hand the fact of 

aggression, oppression and injustice in our 
world also serves to legitimate the resort to 
weapons and armed force in defense of justice 
We must recognize the reality of the paradox 

we face as Christians living in the context of the 
world as it presently exists; we must continue 

to articulate our belief that love is possible and 

the only real hope for all human relations, and 

yet accept that force, even deadly force, is 

sometimes justified and that nations must 
provide for their defense. It is the mandate of 
Christians, in the face of this paradox, to strive 
to resolve it through an even greater com- 

mitment to Christ and his message. As Pope 

John Paul IT has said: 
“Christians are aware that plans based on 

aggression, domination and the manipulation 

of others lurk in human hearts, and sometimes 
even secretly nourish human intentions, in 

spite of certain declarations or manifestations 

of a pacifist nature. For Christians know that in 

this world a totally and permanently peaceful 

human society is unfortunately a utopia, and 

that ideologies that hold up that prospect as 

easily attainable are based on hopes that 

cannot be realized, whatever the reason behind 

them. It is a question of a mistaken view of the 

human condition, a lack of application in 

considering the question as a whole; or it may 

be a case of evasion in order to calm fear, or in 

still otner cases a matter of calculated self- 

interest. Christians are convinced, if only 

because they have learned from personal 

experience, that these deceptive hopes lead 

straight to the false peace of totalitarian 

regimes. But this realistic view in no way 

prevents Christians from working for peace; 

instead, it stirs up their ardor, for they also 

know that Christ’s victory over deception, hate 

develop 
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and de ves those in love with peace a more 
than what the most 

generous theories about man have to offer; 

Christ's victory likewise gives a hope more 
surely based than any hope held out by the 
most audacious dreams 

This is why Christians, even as they strive 

to resist and prevent every form of warfare, 

have no hesitation in recalling that, in the name 

of an elementary requirement of justice, 

peoples have a right and even a duty to protect 

their existence and freedom by proportionate 
means against an unjust aggressor.”’(30) 

In light of the framework of Catholic 
teaching on the nature of peace, the avoidance 

of war, and the state’s right of legitimate 

defense, we can now spell out certain moral 

principles within the Catholic tradition which 

provide guidance for public policy and in- 

dividual choice. 

3. The Just War Criteria: 

The moral theory of the “just war” or 
“imited war” doctrine begins with the 
presumption which binds all Christians: We 
should do no harm to our neighbors; how we 
treat our enemy is the key test of whether we 
love our neighbor; and the possibility of taking 
even one human life is a prospect we should 
consider in fear and trembling. How is it 
possible to move from these presumptions to 
the idea of a justifiable use of lethal force? 

Historically and theologically the clearest 
answer to the question is found in St. 

Augustine. Augustine was impressed by the 
fact and the consequences of sin in history—the 

‘not yet” dimension of the kingdom. In his 

view war was both the result of sin and a tragic 
remedy for sin in the life of political societies 
War arose from disordered ambitions, but it 

could also be used, in some cases at least, to 

restrain evil and protect the innocent. The 

classic case which illustrated his view was the 

use of lethal force to prevent aggression 
against innocent victims. Faced with the fact of 
attack on the innocent, the presumption that we 
do no harm, even to our enemy, yielded to the 

command of love understood as the need to 

decisive motive for actio 

rea jestroying cities and millions of 

for their defense.” 

restrain an enemy who would injure the in- 

nocent 

The just war argument has taken several 

forms in the history of Catholic theology, but 
this Augustinian insight as its central 

premise.(31) In the 20th century, papal 
teaching has used the logic of Augustine and 
Aquinas(32) to articulate a right of self-defense 

for states in a decentralized international order 
and to state the criteria for exercising that 
right. The essential position was stated by 
Vatican I: “As long as the danger of war 
persists and there is no international authority 
with the necessary competence and power, 

governments cannot be denied the right of 

lawful self-defense, once all peace efforts have 
failed.’”'(33) We have already indicated the 
centrality of this principle for understanding 
Catholic teaching about the state and its duties. 

Just war teaching has evolved, however, as 

an effort to prevent war; only if war cannot be 

rationally avoided does the teaching then seek 
to restrict and reduce its horrors. It does this 

by establishing a set of rigorous conditions 
which must be met if the decision to go to war is 
to be morally permissible. Such a decision, 
especially today, requires extraordinarily 

strong reasons for overriding the presumption 

in favor of peace and against war. This is one 

significant reason why valid just war teaching 

makes provision for conscientious dissent. It is 

presumed that all sane people prefer peace, 

never want to initiate war, and accept even the 

most justifiable defensive war only as a sad 

necessity. Only the most powerful reasons may 

be permitted to override such objection. In the 

words of Pope Pius XII: 
“The Christian will for peace ... is very 

careful to avoid recourse to the force of arms in 

the defense of rights which, however 

legitimate, do not offset the risk of kindling a 

blaze with all its spiritual and material con- 

sequences.”’(34) 

The determination of when conditions exist 

which allow the resort to force in spite of the 

strong presumption against it is made in light 

of Jus Ad Bellum criteria. The determination of 

how even a justified resort to force must be 

conducted is made in light of the Jus In Bello 

criteria. We shall briefly explore the meaning 

of both. (35) 

Jus Ad Bellum: Why and When 

Recourse to War Is Permissible. 

a. Just cause: War is permissible only to 

confront ‘‘a real and certain danger,” i.e., to 

protect innocent life, to preserve conditions 

necessary for decent human existence, and to 

secure basic human rights. As both Pope Pius 

XII and Pope John XXIII made clear, if war of 

retribution was ever justifiable, the risks of 

modern war negate such a claim today. 

b. Competent authority: In the Catholic 

tradition the right to use force has always been 

joined to the common good; war must be 

declared by those with responsibility for public 

order, not by private groups or individuals. 

The requirement that a decision to go to war 

must be made by competent authority is 

particularly important in a democratic society 

It needs detailed treatment here since it in- 

volves a broad spectrum of related issues 

Some of the bitterest divisions of society in our 

own nation’s history, for example, have been 

provoked over the question of whether or not a 

president of the United States has acted con- 

stitutionally and legally in involving our 

country in a de facto war, even if—indeed, 

especially if—war was never formally 

declared. Equally perplexing problems of 

conscience can be raised for individuals ex- 

pected or legally required to go to war even 

though our duly-elected representatives in 

Congress have, in fact, voted for war 

The criterion of competent authority is of 

further importance in a day when 

revolutionary war has become commonplace. 

Historically, the just war tradition has been 
open to a “just revolution’’ position, 
recognizing that an oppressive government 

may lose its claim to legitimacy Insufficient 

analytical attention has been given to the 

moral issues of revolutionary warfare. The 

mere possession of sufficient weaponry, for 

example, does not legitimize the initiation of 

war by “insurgents” against an established 

government, any more than the government’s 

systematic oppression of its people can be 

carried out under the doctrine of “national 

security.” 
While the legitimacy of revolution in some 

circumstances cannot be denied, just war 

teachings must be applied as rigorously to 

revolutionary-counterrevolutionary conflicts 

as to others. The issue of who constitutes 

competent authority and how such authority is 

exercised is essential. 

When we consider in this letter the issues of 

conscientious objection (CO) and selective 

conscientious objection (SCO), the issue of 

competent authority will arise again. 

c. Comparative justice: Questions con- 

cerning the means of waging war today, 

particularly in view of the destructive potential 

of weapons, have tended to override questions 

concerning the comparative justice of the 

positions of respective adversaries or enemies. 

Inessence: Which side is sufficiently ‘right’ in 

a dispute, and are the values at stake critical 

enough to override the presumption against 

war? The question in its most basic form is 

this: Do the rights and values involved justify 

killing? For whatever the means used, war, by 

definition, involves violence, destruction, 

suffering, and death. The category of com- 

parative justice is designed to emphasize the 

presumption against war which stands at the 

beginning of just war teaching. In a world of 

sovereign states, recognizing neither a com- 

mon moral authority nor a central political 

authority, comparative justice stresses that no 

state should act on the basis that it has ‘‘ab- 

solute justice” on its side. Every party toa 

conflict should acknowledge the limits of its 

‘just cause’ and the consequent requirement 

to use only limited means in pursuit of its ob- 

jectives. Far from legitimizing a crusade 

mentality, comparative justice is designed to 

relativize absolute claims and to restrain the 

use of force even ona “justified” conflict. (36) 

Given techniques of propaganda and the 

ease with which nations and individuals either 

assume or delude themselves into believing 

that God or right is clearly on their side, the 

test of comparative justice may be extremely 

difficult to apply. Clearly, however, this is not 

the case in every instance of war. Blatant 

aggression from without and subversion from 

within are often enough readily identifiable by 

all reasonably fair-minded people. 

d. Right intention: Right intention is 

related to just cause—war can be legitimately 

intended only for the reasons set forth above as 

a just cause. During the conflict, right intention 

means pursuit of peace and reconciliation, 

including avoiding unnecessarily destructive 

acts or imposing unreasonable conditions (e.g., 

unconditional surrender ). 
e. Last resort: For resort to war to be 

justified, all peaceful alternatives must have 

been exhausted. There are formidable 

problems in this requirement. No international 

organization currently in existence has 

exercised sufficient internationally recognized 

authority to be able either to mediate ef- 

fectively in most cases or to prevent conflict by 

the intervention of United Nations or other 

peacekeeping forces. Furthermore, there is a 

tendency for nations or peoples which perceive 

conflict between or among other nations as 

advantageous to themselves to attempt to 

prevent a peaceful settlement rather than 

advance it. 

We regret the apparent unwillingness of 

some to see in the United Nations organization 

the potential for world order which exists and  



  

to encourage its development. Pope Paul VI 
called the United Nations the last hope for 

e. The loss o: hope cannot be allowed 

to happen. Pope John Paul II is again in- 

  

   

    

    

      

I at tior 
) engage on the qualitative 

heir activities, even to reform on 
tain points their own struc 1 order to 

take into account new realities and to enjoy 
effective power.’’(37 

f. Probability o 

iterion to apply, but its purpose is to pre 

ational resort to force or hopeless resi 

the outcome of either will cl 3 

proportionate or futile. The determination 

‘8 a recognition that at times defense of 

ues, even against great odds, may be a 
proportionate”’ witness 

g. Proportionality: In terms of the Jus Ad 
Bellum criteria, proportionality means that the 
darnage to be inflicted and the costs incurred 

by war must be proportionate to the good ex- 

pected by taking up arms. Nor should 
judgments concerning proportionality be 

limited to the temporal order without regard to 

a spiritual dimension in terms of ‘‘damage,” 
“costs” and ‘the good expected.” In today’s 

interdependent world even a local conflict can 
affect people everywhere; this is particularly 

the case when the nuclear powers are involved. 

Hence a nation cannot justly go to war today 
without considering the effect of its action on 
thers and on the international community 

This principle of proportionality applies 

throughout the conduct of the war as well as to 

the decision to begin warfare During the 
Vietnam War our bishops’ conference 
ultimately concluded that the conflict had 
reached such a level of devastation to the 

adversary and damage to our own society, that 

continuing it could not be justified. (38) 
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principle, only underlines the urgency of world 
society to equip itself with effective means of 

negotiation ay the nuclear terror that 

haunts our t n encourage us to enrich our 
-ommon heritage with a very simple discovery 

that is within our reach, namely that war is the 

most barbarous and least effective way of 
resolving conflicts.’’(40) 

The Pontifical Academy of Sciences reaf- 

firmed the Holy Father's theme in its 

November 1981 “Statement on the Con- 
sequences of Nuclear War.’’ Then, in a meeting 
convoked by the Pontifical Academy, 
representatives of the National Academies of 
Science from throughout the world issued a 

“Declaration on the Prevention of Nuclear 
War” which specified the meaning of Pope 

John Paul II's statement that moderr warfare 
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differs by nature from previous forms of war. 
The scientists said: 

“Throughout its history humanity has been 

confronted with war, but since 1945 the nature 

of warfare has changed so profoundly that the 
future of the human race, of generations yet 

inborn, is imperiled For the first time it is 

possible to cause damage on such a 
catastrophic scale as to w ipe out a large part of 

ization and to endanger its very survival 

The large-scale use of such weapons could 

trigger major and irreversible ecological and 

genetic changes whose limits cannot be 
predicted."’(41) 

And earlier, with such thoughts plainly in 

mind, the council had made its own “the 

condemnation of total war already pronounced 

by recent popes.''(42) This condemnation is 

demanded by the principles of proportionality 
and discrimination. Response to aggression 

must not exceed the nature of the aggression 
To destroy civilization as we know it by waging 
a “total war’’ as today it could be waged would 

be a monstrously disproportionate response to 
aggression on the part of any nation. 

Moreover, the lives of innocent persons may 

never be taken directly, regardless of the 
purpose alleged for doing so. To wage truly 
“total” war is by definition to take huge 
numbers of innocent lives. Just response to 
aggression must be discriminate; it must be 
directed against unjust aggressors, not against 
innocent people caught up in a war not of their 
making. The council therefore issued its 
memorable declaration: 
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“Any act of war aimed indiscriminately at 
the destruction of entire cities or of extensive 
areas along with their population is a crime 
against God and man himself. It merits 
unequivocal and unhesitating con- 
demnation.”’( 43) 

When confronting choices among specific 

military options, the question asked by 
proportionality is: once we take into account 

not only the military advantages that will be 

achieved by using this means but also all the 

harms reasonably expected to follow from 
using it, can its use still be justified? We know, 

of course, that no end can justify means evil in 
themselves, such as the executing of hostages 

or the targeting of noncombatants 
Nonetheless, even if the means adopted is not 
evil in itself, it is necessary to take into account 

the probable harms that will result from using 
it and the justice of accepting those harms. It is 
of the utmost importance, in assessing harms 

and the justice of accepting them, to think 
about the poor and the helpless, for they are 
usually the ones who have the least to gain and 

the most to lose when war's violence touches 
their lives. 

In terms of the arms race, if the real end in 

view is legitimate defense against unjust 
aggression, and the means to this end are not 
evil in themselves, we must still examine the 
question of proportionality concerning at- 

tendant evils. Do the exorbitant costs, the 
general climate of insecurity generated, the 
possibility of accidental detonation of highly 
destructive weapons, the danger of error and 
miscalculation that could provoke retaliation 
and war—do such evils or others attendant 
upon and indirectly deriving from the arms 
race make the arms race itself a dispropor- 
tionate response to aggression? Pope John 
Paul II is very clear in his insistence that the 
exercise of the right and duty of a people to 
protect their existence and freedom is con- 
tingent on the use of proportionate means. (44) 

Finally, another set of questions concerns 

the interpretation of the principle of 
discrimination. The principle prohibits directly 
intended attacks on noncombatants and non- 
military targets. It raises a series of questions 

about the term “‘intentional,”’ the category of 

“non-combatant,”” and the meaning of 
“military.” 

These questions merit the debate occurring 
with increasing frequency today. We en- 
courage such debate, for concise and definitive 
answers still appear to be wanting 
Mobilization of forces in modern war includes 
not only the military, but to a significant 
degree the political, economic, and social 
sectors. It is not always easy to determine who 
is directly involved in a ‘‘war effort” or to what 
degree. Plainly, though, not even by the 
broadest definition can one rationally consider 
combatants entire classes of human beings 
such as schoolchildren, hospital patients, the 
elderly, the ill, the average industrial worker 
producing goods not directly related to military 
purposes, farmers, and many others. They 
may never be directly attacked. 

Direct attacks on military targets involve 

similar complexities. Which targets are 
“military” ones and which are not? To what 

degree, for instance, does the use (by either 
revolutionaries or regular military forces) of a 
village or housing in a civilian populated area 

invite attack? What of a munitions factory in 

the heart of a city? Who is directly responsible 

for the deaths of noncombatants should the 
attack be carried out? To revert to the question 
raised earlier, how many deaths of non- 

combatants are “‘tolerable” as a result of in- 
direct attacks—attacks directed against 
combat forces and military targets, which 

nevertheless kill noncombatants at the same 
time? 

These two principles in all their complexity 
must be applied to the range of weapons— 
conventional, nuclear, biological, and 
chemical—with which nations are armed 
today. 

  
  

4. The Value of Nonviolence: 
_ Moved by the example of Jesus’ life and b’ 

 



  

   

  

   
   

ur weapons int      
    swords into ploughshares, our 

farmers’ tools—and we 

brotherly 

e derive from the F 

Savior 46 

Writing in the third century, St. Cyprian of 

Carthage struck a similar note when he in- 

dicated that the Christians of his day did not 

fight against their enemies He himself 

regarded their conduct as propet 

‘They do not even fight against those who 

are attacking since it is not granted to the in- 

nocent to kill even the aggressor, but promptly 

to deliver up their souls and blood that, since so 

much malice and cruelty are rampant in the 

world, they may more quickly withdraw from 

the malicious and the cruel.” 47) 

Some of the early Christian opposition to 

military service was a response to the 

idolatrous practices which prevailed in the 

Roman army. Another powerful motive was 

the fact that army service involved 

preparation for fighting and killing. We see this 

in the case of St. Martin of Tours during the 

fourth century, who renounced his soldierly 

profession with the explanation: ‘Hitherto | 

have served you as a soldier Allow me now to 

become a soldier of God .. . I am a soldier of 

Christ. It is not lawful for me to fight.’"(48) 

In the centuries between the fourth century 

and our own day, the theme of Christian non- 

violence and Christian pacifism has echoed and 

re-echoed, sometimes more strongly, 

sometimes more faintly. One of the great 

nonviolent figures in those centuries was St 

Francis of Assisi Besides making personal 

efforts on behalf of reconciliation ond peace 

Francis stipulated that laypersons who became 

members of his Third Order were not ‘to take 

up lethal weapons, or bear them about, against 

anybody.” 

The vision of Christian nonviolence is not 

passive about injustice and the defense of the 

rights of others; it rather affirms and exem- 

plifies what it means to resist injustice through 

nonviolent methods 

In the 20th century, prescinding from the 

non-Christian witness of a Mahatma Ghandi 

and its worldwide impact, the nonv iolent 

witness of such figures as Dorothy Day and 

Martin Luther King has had a profound impact 

upon the life of the church in the United States 

The witness of numerous Christians who had 

preceded them over the centuries was affirmed 

in a remarkable way at the Second Vatican 

Council 

Two of the passages which were included in 

the final version of The Pastoral Constitution 

gave particular encouragement for Catholics 

in all walks of life to assess their attitudes 

toward war and military service In the light of 

Christian pacifism. In paragraph 79 the council 

fathers called upon governments to enact laws 

procecting the rights of those who adopted the 
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4s Catholic bishops it is incumbent upon us 

to stress to our own community and to the 

wider society the significance of this support 

for a pacifist option for individuals in the 

teaching of Vatican Il and the reaffirmation 

that the popes have given to nonviolent witness 

since the time of the council 

In the development of a theology of peace 

and the growth of the Christian pacifist position 

among Catholics, these words of The Pastoral 

Constitution have special significance: “All 

these factors force us to undertake a com- 

pletely fresh reappraisal of war.”’(52) The 

council fathers had reference to “‘the 

development of armaments by modern science 

(which) has immeasurably magnified the 

horrors and wickedness of war.’’(53) While the 

just war teaching has clearly been in 

possession for the past 1,500 years of Catholic 

thought, the “new moment” in which we find 

ourselves sees the just war teaching and non- 

violence as distinct but interdependent 

methods of evaluating warfare. They diverge 

on some specific conclusions, but they share a 

common presumption against the use of force 

as a means of settling disputes. 

Both find their roots in the Christian 

theological tradition; each contributes to the 

full moral vision we need in pursuit of a human 

peace. We believe the two perspectives support 

and complement one another, each preserving 

the other from distortion. Finally, in an age of 

technological warfare, analysis from the 

viewpoint of non-violence and analysis from 

the viewpoint of the just war teaching often 

converge and agree In their opposition to 

methods of warfare which are in fact in- 

distinguishable from total warfare. 

Il. War and Peace in the Modern World: 

Problems and Principles 

Both the just war teaching and nonviolence 

are confronted with a unique challenge by 

nuclear warfare. This must be the starting 

point of any further moral reflection: nuclear 

weapons, particularly, and nuclear wariare as 

it is planned today, raise new moral questions. 

No previously conceived moral position 

escapes the fundamental confrontation posed 

by contemporary nuclear strategy. Many have 

noted the similarity of the statements made by 

eminent scientists and Vatican II’s observation 

that we are forced today “to undertake a 

completely fresh reappraisal of war.”’ The task 

before us is not simply to repeat what we have 

said before; it is first to consider anew whether 

and how our religious-moral tradition can 

assess, direct, contain, and, we hope, help to 

eliminate the threat posed to the human family 

by the nuclear arsenals of the world. Pope John 
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PEACE TALK—Archbishop John Quinn of San Francisco, former president of the National Con- 

ference of Catholic Bishops, talks with the current president, Archbishop John Roach of St. Paul- 

Minneapolis during a break in discussion on the bishops’ war and peace pastoral. (NC photo by Sheila 

O'Donnell) 

Paul II captured the essence of the problem 

during his pilgrimage to Hiroshima: 

“In the past it was possible to destroy a 

village, a town, a regicn, even a country. Now it 

is the whole planet that has come under 

threat.’’(54) 

The Holy Father's observation illustrates 

why the moral problem is also a religious 

question of the most profound significance. In 

the nuclear arsenals of the United States or the 

Soviet Union alone, there exists a capacity to 

do something no other age could imagine: we 

can threaten the entire planet.(55) For people 

of faith this means we read the Book of Genesis 

with a new awareness; the moral issue at stake 

in nuclear war involves the meaning of sin in its 

most graphic dimensions, Every sinful act is a 

confrontation of the creature and the Creator. 

Today the destructive potential of the nuclear 

powers threatens the human person, the 

civilization we have slowly constructed, and 

even the created order itself. 

We live today, therefore, in the midst of a 

cosmic drama; we possess a power which 

should never be used, but which might be used 

if we do not reverse our direction. We live with 

nuclear weapons knowing we cannot afford one 

serious mistake. This fact dramatizes the 

precariousness of our position, politically, 

morally, and spriritually. 

A prominent “‘sign of the times” today is a 

sharply increased awareness of the danger of 

the nuclear arms race. Such awareness has 

produced a public discussion about nuclear 

policy here and in other countries which is 

unprecedented in its scope and depth. What has 

been accepted for years with almost no 

question is now being subjected to the sharpest 

criticism. What previously had been defined as 

a safe and stable system of deterrence 1s today 

viewed with political and moral skepticism. 

Many forces are at work in this new evaluation, 

and we believe one of the crucial elements is 

the Gospel vision of peace which guides our 

work in this pastoral letter The nuclear age 

has been the theater of our existence for almost 

four decades; today it is being evaluated with a 

new perspective. For many the leaven of the 

Gospel and the light of the Holy Spirit create 

the decisive dimension of this new perspective 

A. The New Moment 

Av the center of the new evaluation of the 

nuclear arms race 1S a recognition of two 

elements: the destructive potential of nuclear 

weapons and the stringent choices which the 

nuclear age poses for both politics and morals. 

The tateful passage into the nuclear age as a 

military reality began with the bombing of 

Nagasaki and Hiroshima, events described by 

Pope Paul VI as a “butchery of untold 

magnitude.”’(56) Since then, in spite of efforts 

at control and plans for disarmament (e.g., the 

Baruch Plan of 1946), the nuclear arsenals 

have escalated, particularly in the two 

superpowers. The qualitative superiority of 

these two states, however, should not over- 

shadow the fact that four other countries 

possess nuclear capacity and a score of states 
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are only steps away from becoming “nuclear 

nations.” 

This nuclear escalation has been opposed 

sporadically and seleciively but never ef- 

fectively. The race has continued in spite of 

carefully expressed doubts by analysts and 

other citizens and in the face of forcefully 

expressed opposition by public rallies. Today 

the opposition to the arms race is no longer 

selective or sporadic, it is widespread and 

sustained. The danger and destructiveness of 

nuclear weapons are understood and resisted 

with new urgency and intensity. There is in the 

public debate today an endorsement of the 

position submitted by the Holy See at the 

United Nations in 1976: The arms race is to be 

condemned as a danger, an act of aggression 

against the poor, and a folly which does not 

provide the security it promises.(57) 

Papal teaching has consistently addressed 

the folly and danger of the arms race but the 

new perception of it which is now held by the 

general public is due in large measure to the 

work of scientists and physicians who have 

described for citizens the concrete human 

consequences of a nuclear war. ( 58) 

In a striking demonstration of his personal 

and pastoral concern for preventing nuclear 

war, Pope John Paul Il commissioned a study 

by the Pontifical Academy of Sciences which 

reinforced the findings of other scientific 

bodies. The Holy Father had the study tran- 

smitted by personal representative to the 

leaders of the United States, the Soviet Union, 

the United Kingdom, and France, and to the 

president of the General Assembly of the 

United Nations. One of its conclusions is 

especially pertinent to the public debate in the 

United States. 

“Recent talk about winning or even sur- 

viving a nuclear war must reflect a failure to 

appreciate a medical reality: Any nuclear war 

would inevitably cause death, disease and 

suffering of pandemonic proportions and 

without the possibility of effective medical 

intervention. That reality leads to the same 

conclusion physicians have reached for life- 

threatening epidemics throughout history. 

Prevention is essential for control.’’(59) 

This medical conclusion has a moral 

corollary. Traditionally, the church’s moral 

teaching sought first to preven. war and then to 

limit its consequences if if occurred. Today the 

possibilities for placing political and moral 

limits on nuclear war are so minimal that the 

moral task, like the medical, is prevention: AS 

a people, we must refuse to legitimate the idea 

of nuclear war. Such a refusal will require not 

only new ideas and new vision, but what the 

Gospel calls conversion of the heart 

To say “no” to nuclear war is both a 

necessary and a complex task. We are moral 

teachers in a tradition which has always been 

prepared to relate moral principles to concrete 

problems. Particularly in this letter we could 

not be content with simply restating general 

moral principles or repeating well-known 

requirements about the ethics of war. We have 
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the use of force, particularly among states 
Precisely because of the destructive nature 

of nuclear weapons, strategies have been 

    

many by the Soviet Union. Some are 

ly smaller than the bomb used on 

Hiroshima, some are larger. Such weapons, if 

employed in great numbers, would totally 

devastate the densely populated countries of 

Western and Central Europe 

Whether under conditions of war in Europe, 

parts of Asia or the Middle East, or the ex- 

change of strategic weapons directly between 

the United States and the Soviet Union, the 

difficulties of limiting the use of nuclear 

weapons are immense. A number of expert 

witnesses advise us that commanders 

operating under conditions of battle probably 

would not be able to exercise strict control; the 

number of weapons used would rapidly in- 

crease, the targets wouid be expanded beyond 

the military, and the level of civilian casualties 

would rise enormously.(68) No one can be 

certain that this escalation would not occur, 

even in the face of political efforts to keep such 

an exchange “‘limited.’’ The chances of keeping 

use limited seem remote, and the consequences 

of escalation to mass destruction would be 

appalling. Former public officials have 

testified that it is improbable that any nuclear 

war could actually be kept limited. Their 

testimony and the consequences involved in 

this problem lead us to conclude that the 

danger of escalation is so great that it would be 

morally unjustifiable to initiate nuclear war in 

any form. The danger is rooted not only in the 

technology of our weapons systems but in the 

weakness and sinfulness of human com- 

munities. We find the moral responsibility of 

beginning nuclear war not justified by rational 

political objectives. 

This judgment affirms that the willingness 

to initiate nuclear war entails a distinct, 

weighty moral responsibility; it involves 

transgressing a fragile barrier—political, 

psychological, and moral—which has been 

constructed since 1945. We express repeatedly 

in this letter vur extreme skepticism about the 

prospects for controlling a nuclear exchange, 

however limited the first use might be. 

Precisely because of this skepticism, we judge 

resort to nuclear weapons to counter a con- 

ventional attack to be morally un- 

justifiable. (69) Consequently we seek to 

reinforce the barrier against any use of nuclear 

weapons. Our support of a “No First Use” 

policy must be seen in this light. 
At the same time we recognize the 

responsibility the United States has had and 

continues to have in assisting allied nations in 

their defense against either a conventional or a 

nuclear attack. Especially in the European 

theater, the deterrence of a nuclear attack may 

require nuclear weapons for a time, even 
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to either 

conventional or 
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be justified.” 

Peace cannot be built by the power of 

rulers alone. Peace can be firmly constructed 
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3. Specilfic steps to reduce the danger of 

war 
4. Long-term measures of policy and 

diplomacy . 

C. The Use of Nuclear Weapons 

Establisihing moral guidelines in the nuclear 
debate means addressing first the question of 

the use of nuclear weapons. That question has 

several dimensions. 

It is clear that those in the church who in- 

terpret the Gospel as forbidding all use of 
violence would oppose any use of nuclear 

weapons under any conditions. In a sense the 

existence off these weapons simply confirms 
and reinforces one of the initial insights of the 
non-violent position, namely, that Christians 

should not use lethal force since the hope of 
using it selectively and restrictively is so often 

an illusion. Nuclear weapons seem to prove this 
point in a way heretofore unknown. 

For the tradition which acknowledges some 
legitimate use of force, some important 
elements of contemporary nuclear strategies 
move beyond the limits of moral justification 
A justifiable use of force must be both 

the destruction of entire cities or of extensive 
areas along with their population is a crime 

against God and man itself. It merits 
unequivocal and unhesitating con- 
demnation."’ (65) 

Retaliatory action whether nuclear or 

conventional which would indiscriminately 

take many wholly innocent lives, lives of people 

who are in no way responsible for reckless 

actions of their government, must also be 
condemned. This condemnation, in our 
judgment, applies even to the retaliatory use of 
weapons striking enemy cities after our own 

have already been struck. No Christian can 

rightfully carry out orders or policies 

deliberately aimed at killing non- 

combatants. (66) 
We make this judgment at the beginning of 

our treatment of nuclear strategy precisely 

because the defense of the principle of non- 
combatant immunity is so important for an 

ethic of war and because the nuclear age has 
posed such extreme problems for the principle. 
Later in this letter we shall discuss specific 
aspects of U.S. policy in light of this principle 
and in light of recent U.S. policy statements 

  

      

not inconsiderable con tional forces at the 

disposal of NATO and the recognitior by 

potential attacker that the outbreak of large 

scale conventional war could escalate to the 

nuclear level through accident or 

miscalculation by either side. We are aware 

that NATO's refusal to adopt a ‘‘No First Use 

pledge is to some extent limited to the 

deterrent effect of this inherent ambiguity 

Nonetheless, in light of the probable effects of 

initiating nuclear war, we urge NATO to move 

rapidly toward the adoption of a “No First 

Use” policy, but doing so in tandem with 

development of an adequate alternative 

defense posture. 

3. Limited Nuclear War: 

It would be possible to agree with our first 

two conclusions and still not be sure about 

retaliatory use of nuclear weapons in what is 

called a “limited exchange.” The issue at stake 

is the real as opposed to the theoretical 

possibility of a “limited nuclear exchange.” 

We recognize that the policy debate on this 

question is inconclusive and that all par- 

ticipants are left with hypothetical projections 

about probable reactions in a nuclear ex- 

change. While not trying to adjudicate the 

technical debate, we are aware of it and wish to 

raise a series of questions which challenge the 

actual meaning of ‘‘limited”” in this discussion. 

» Would leaders have sufficient information 

to know what is happening in a nuciear ex- 

change? 
» Would they be able under the conditions of 

stress, time pressures, and fragmentary in- 

formation to make the extraordinarily precise 

decision needed to keep the exchange limited if 

this were technically possible? 
» Would military commanders be able, in 

the midst of the destruction and confusion of a 

nuclear exchange, to maintain a poiicy of 

“discriminate targeting?” Can this be done in 

modern warfare, waged across great distances 

by aircraft and missiles? 
»Given the accidents we know about in 

peacetime conditions, what assurances are 

there that computer errors could be avoided in 

the midst of a nuclear exchange? 
» Would not the casualties, even in a war 

defined as limited by strategists, still run in the 

millions? 
>How “limited” would be the longterm 

effects of radiation, famine, social fragmen- 

tation, and economic dislocation? 

Unless these questions can be answered 

satisfactorily, we will continue to be highly 

skeptical about the real meaning of “limited.” 

One of the criteria of the just war tradition is a 

reasonable hope of success in bringing about 

justice and peace. We must ask whether such a 

r ble hope can exist once nuclear 

weapons have been exchanged. The burden of 

proof remains on those who assert that 

meaningful limitation is possible. 

Anuclear response to either conventional or 

nuclear attack can cause destruction which 

goes far beyond “legitimate defense.”’ Such use 

of nuclear weapons would not be justified. 

In the face of this frightening and highly 

speculative debate on a matter involving 

millions of human lives, we believe the most 

effective contribution or moral judgment is to 

introduce perspectives by which we can assess 

the empirical debate. Moral perspective should 

be sensitive not only to the quantitative 

dimensions of a question but to its 

psychological, human, and religious charac- 

teristics as well. The issue of limited war is not 

simply the size of weapons contemplated or the 

strategies projected. The debate should include 

the al litical significance of 
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the most dangerous dimension of the nuclear 

arms race. 
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1. The Concept and Development of 

Deterrence Policy 

The concept of deterrence existed in 

military strategy long before the nuclear age, 

but it has taken on a new meaning and 

significance since 1945. Essentially, deterrence 

means ‘“dissuasion of a potential adversary 

from initiating an attack or conflict, often by 

the threat of unacceptable retaliatory 

damage.’’(71) In the nuclear age, deterrence 

has become the centerpiece of both U.S. and 

Saviet policy. Both superpowers have for many 

years now been able to promise a retaliatory 

response which can inflict “unacceptable 

damage.” A situation of stable deterrence 

depends on the ability of each side to deploy its 

retaliatory forces in ways that are not 

vulnerable to an attack (i.e., protected against 

a “first strike”); preserving stability requires 

a willingness by both sides to refrain from 

deploying weapons which appear to have a first 

strike capability. 

This general definition of deterrence does 

not explain either the elements of a deterrence 

strategy or the evolution of deterrence policy 

since 1945. A detailed description of either of 

these subjects would require an extensive 

essay, using materials which can be found in 

abundance in the technical literature on the 

subject of deterrence.(72) Particularly 

significant is the relationship between 

“declaratory policy” (the public explanation of 

our strategic intentions and capabilities) and 

“action policy” (the actual planning and 

targeting policies to be followed in a nuclear 

attack). 
The evolution of deterrence strategy has 

passed through several stages of declaratory 

policy. Using the U.S. case as an example, 

there is a significant difference between 

“Massive Retaliation” and ‘Flexible 

Response,” and between “Mutual Assured 

Destruction” and ‘“Countervailing Strategy.” 

It is also possible to distinguish between 

“counterforce” and ‘‘countervaiue”’ targeting 

policies; and to contrast a posture of 

“minimum deterrence” with “extended 

deterrence.” These terms are well known in 

the technical debate on nuclear policy; they 

are less well known and sometimes loosely 

used in the wider public debate. It is important 

to recognize that there has been substantial 

continuity in U.S. action policy in spite of real 

changes in declaratory policy.(73) 

The recognition of these different elements 

in the deterrent and the evolution of policy 

means that moral assessment of deterrence 

requires a series of distinct judgments. They 

include: an analysis of the factual character of 

the deterrent (e.g., what is involved in 

targeting doctrine); analysis of the historical 

development of the policy (e.8-, whether 

changes have occurred which are significant 

for moral analysis of the policy): the 

reiationship of deterrence policy and other 

aspects of US.-Soviet affairs; and deter- 

mination of the key moral questions involved in 

deterrence policy. 

2. The Moral Assessment of Deterrence 

The distinctively new dimensions of nuclear 

deterrence were recognized by policymakers 

and strategists only after much reflection 

   
   

   

  

RAIN OF PEACE—Hundreds of people, m 

Catholics for Peace, parade through the rain 

Similarly, the moral challenge posed by 

nuclear deterrence was grasped only after 

careful deliberation. The moral and political 

paradox posed by deterrence was concisely 

stated by Vatican II: 

“Undoubtedly, armaments are not amassed 

merely for use in wartime. Since the defensive 

strength of any nation is thought to depend on 

its capacity for immediate retaliation, the 

stockpiling of arms which grows from year to 

year serves, in a way hitherto unthought of, as 

a deterrent to potential attackers. Many people 

look upon this as the most effective way known 

at the present time for maintaining some sort 

of peace among nations Whatever one may 

think of this form of deterrent, people are 

convinced that the arms race, which quite a 

few countries have entered, is no infallible way 

of maintaining real peace and that the 

resulting so-called balance of power is no sure 

genuine path to achieving it. Rather than 

eliminate the causes of war, the arms race 

serves only to aggravate the position. As long 

as extravagent sums of money are poured into 

the development of new weapons, it is im- 

possible to devote adequate aid in tackling the 

misery which prevails at the present day in the 

world. Instead of eradicating international 

conflict once and for all, the contagion is 

spreading to other parts of the world. New 

approaches, based on reformed attitudes, will 

have to be chosen in order to remove this 

stumbling block, to free the earth from its 

pressing anxieties, and give back to the world a 

genuine peace.” (74) 
Without making a specific moral judgment 

on deterrence, the council clearly designated 

the elements of the arms race: the tension 

between “peace of a sort” preserved by 

deterrence and ‘‘genuine peace” required for a 

stable international life; the contradiction 

between what is spent for destructive capacity 

and what is needed for constructive develop- 

ment. 

In the post-conciliar assessment of war and 

peace, and specifically of deterrence, different 

parties to the political-moral debate, within the 

church and in civil society, have focused on one 

or another aspect of the problem. For some, the 

fact that nuclear weapons have not been used 

since 1945 means that deterrence has worked 

and this fact satisfies the demands of both the
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political and the moral order. Others contest 
this assessment by highlighting the risk of 
failure involved in continued reliarce on 
deterrence and pointing out how politically and 
morally catastrophic even a single failure 
would be. Still others note that the absence of 
nuclear war is not necessarily proof that the 
policy of deterrence has prevented it. Indeed, 
some would find in the policy of deterrence the 
driving force in the superpower arms race. Still 
other observers, many of them Catholic 
moralists, have stressed that deterrence may 
not morally include the intention of 
deliberately attacking civilian populations or 
noncombatants. 

The statements of the NCCB-USCC over the 
past several years have both reflecied and 
contributed to the wider moral debate on 
deterrence. In the NCCB pastoral letter, “To 
Live In Christ Jesus” (1976), we focused on the 
moral limits of declaratory policy while calling 
for stronger measures of arms control.(75) In 
1979 Cardinal John Krol speaking for the USCC 
in support of SALT II ratification brought into 
focus the other elements of the deterrence 
problem: the actual use of nuclear weapons 
may have been prevented (a moral good), but 
the risk of failure and the physical harm and 
moral evil resulting from possible nuclear war 
remained. ‘This explains,” Cardinal Krol 
stated, “the Catholic dissatisfaction with 
nuclear deterrence and the ugency of the 
Catholic demand that the nuclear arms race be 
reversed. It is of the utmost importance that 
negotiations proceed to meaningful and con- 
tinuing reductions in nuclear stockpiles, and 
eventually to the phasing out altogether of 
nuclear deterrence and the threat of mutual- 
assured destruction."’(76) 

These two texts, aiong with the conciliar 
statement, have influenced much of Catholic 
opinion expressed recently on the nuclear 
question. 

In June 1982, Pope John Paul IT provided 
new impetus and insight to the moral analysis 
with his statement to the United Nations 
Second Special Session on Disarmament. The 
pope first situated the problem of deterrence 
within the context of world politics. No power, 
he observes, will admit to wishing to start a 
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attack. He then discusses the notion of 
deterrence: 

“Many even think that such preparations 
constitute the way—even the only way—to 
safeguard peace in some fashion or at least t> 
impede to the utmost in an efficacious way the 
outbreak of wars, especially major conflicts 
which might lead to the ultimate holocaust of 
humanity and the destruction of the civilization 
that man has constructed so laboriously over 
the centuries. 

“In this approach one can see the 
‘philosophy of peace’ which was proclaimed in 
the ancient Roman principle: Si vis pacem, 
para bellum. Put in modera terms, this 
‘philosophy’ has the label of ‘deterrence’ and 
one can find it in various guises of the search 
for a ‘balance of forces’ which sometimes has 
been called, and not without reason, the 
balance of terror.’”(77) 

Having offered this analysis of the general 
concept of deterrence, the Holy Father in- 
troduces his consideraations on disarmament, 
especially, but not only, nuclear disarmament. 
Pope John Paul II makes this statement about 
the morality of deterrence: 

“In current conditions ‘deterrence’ based on 
balance, certainly not as an end in itseif but as 
a step on the way toward a progressive 
disarmament, may still be judged morally 
acceptable. Nonetheless in order to ensure 
peace, it is indispensable not to be satisfied 
with this minimum which is always susceptible 
to the real danger of explosion.’”(78) 

In Pope John Paul II’s assessment we 
perceive two dimensions of the contemporary 
dilemma of deterrence. One dimension is the 
danger of nuclear war, with its human and 
moral costs. The possession of nuclear 
weapons, the continuing quantitative growth of 
the arms race, and the danger of nuclear 
proliferation all point to the grave danger of 
basing ‘peace of a sort” on deterrence. The 
other dimension is the independence and 
freedom of nations and entire peoples, in- 
cluding the need to protect smaller nations 
from threats to their independence and in- 
tegrity. Deterrence reflects the radical distrust 
which marks international politics, a condition 
identified as a major problem by Pope John 

ALi eace on Earth” and reaffirmed by 
VI and Pope John Paul II. Thus a   

  

balance of forces, preventing either side from 
achieving superiority, can be seen as a means 

    

of safeguarding both dimensions 
The moral duty today is to prevent nuclear 
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rrence may still be judged 

acceptable, ‘certainly not as an end in 
Nself but as a step on the way toward a 
progressive disarmament.” 

On more than one occasion the Holy Father 
has demonstrated his awareness of the 
fragility and complexity of the deterrence 
relationship among nations. Speaking to 
UNESCO in June 1980, he said: “Up to the 
present, we are told that nuclear arms are a 
force of dissuasion which have prevented the 
eruption of a major war. And that is probably 
true. Still, we must ask if it will always be this 

  

  

assessment Pope John Paul II told an in- 
ternational meeting of scientists on August 23, 
1982: 

“You can more easily ascertain that the 
logic of nuclear deterrence cannot be con- 
sidered a final goal or an appropriate and 
Secure means for safeguarding international 
peace.’’(80) 

Relating Pope John Paul’s general 
statements to the specific policies of the U.S. 
deterrent requires both judgments of fact and 
an application of moral principles. In 
preparing this letter we have tried, through a 
number of sources, to determine as precisely 
as possible the factual character of US. 
deterrence strategy. Two questions have 
particularly concerned us: 1) the targeting 
doctrine and strategic plans for the use of the 
deterrent, particularly their impact on civilian 
casualties; and 2) the relationship of 
deterrence strategy and nuclear war-fighting 
capability to the likelihood that war will in fact 
be prevented. 

Moral Principles and Policy Choices 
Targeting doctrine raises significant moral 

questions because it is a significant deter- 
minate of what would occur if nuclear weapons 
were ever to be used. Although we 
acknowledge the need for deterrent, not all 
forms of deterrence are morally acceptable. 
There are moral limits to deterrence policy as 
well as to policy regarding use. Specifically, it 
is not morally acceptable to intend to kill the 
innocent as part of a strategy of deterring 
nuclear war. The question of whether U.S. 
policy involves an intention to strike civilian 
centers (directly targeting civilian 
populations) has been one of our factual con- 
cerns. 

This complex question has always produced 
a variety of responses, official and unofficial in 
character. The NCCB committee has received 
a series of statements of clarification of policy 
from U.S. government Officials.(81) Essen- 
tially these statements declare that it is not 
US. strategic Policy to target the Soviet 
civilian population as such or to use nuclear 
weapons deliberately for the Purpose of 
destroying population centers. These 
statements respond, in principle at least, to one moral criterion for assessing deterrence 
policy: the immunity of noncombatants from 
direct attack either by conventional or nuclear 
weapons. 

These statements do not address or resolve 
another very troublesome moral problem, 
namely, that an attack on military targets or 
militarily significant industrial targets could 
involve “indirect” (i.e., unintended) but 
massive civilian casualties. We are advised, 
for example, that the United States strategic 
nuclear targeting plan (SIOP—Single In- 
tegrated Operational Plan) has identified 60 
“military” targets within the city of Moscow 
alone, and that 40,000 “military” targets for 
nuclear weapons have been identified in the 
whole of the Soviet Union. (82) It is important to 
Tecognize that Soviet policy is subject to the 
same moral judgment; attacks on several 
“industrial targets” or politically significant 

targets in the United States could produce 
massive civilian casualties. The number of 
civilians who would necessarily be killed by 
such strikes is horrendous. (83) This problem is 
unavoidable because of the way modern 
military facilities and production centers are 
so thoroughly interspersed with civilian living 
and working areas. It is aggravated if one side 
deliberately positions military targets in the 
midst of a civilian population. In our con 
sultations, administration officials readily 
admitted that, while they hoped any nuclear 
exchange could be kept limited, they were 
prepared to retaliate in a massive way if 
necessary. They also agreed that once any 
substantial numbers of weapons were used, the 
civilian casualty levels would quickly become 
truly catastrophic, and that even with attacks 
limited to “military” targets, the number of 
deaths in a substantial exchange would be 
almost indistinguishable from what might 
occur if civilian centers had been deliberately 
and directly struck. These possibilities pose a 
different moral question and are to be judged 
by a different moral criterion: the principle of 
proportionality. 

While any judgment of proportionality is 
always open to differing evaluations, there are 
actions which can be decisively judged to be 
disproportionate. A narrow adherence ex- 
clusively to the principle of noncombatant 
immunity as a criterion for policy is an 
inadequate moral posture for it ignores some 
evil and unacceptable consequences. Hence, 
we cannot be satisfied that the assertion of an 
intention not to strike civilians directly, or even 
the most honest effort to implement that in- 
tention, by itself constitutes a “moral policy” 
for the use of nuclear weapons. 

The location of industrial or militarily 
significant economic targets within heavily 
populated areas or in those areas affected by 
radioactive fallout could well involve such 
massive civilian casualties that, in our 
judgment, such a strike would be deemed 
morally disproportionate, even though not 
intentionally indiscriminate. 

The problem is not simply one of producing 
highly accurate weapons that might minimize 
civilian casualities in any single explosion, but 
one of increasing the likelihood of escalation at 
a level where Many, even “discriminating,” 
weapons would cumulatively kill very large 
numbers of civilians. Those civilian deaths 
would occur both immediately and from the 
long-term effects of social and economic 
devastation. 

A second issue of concern to us is the 
relationship of deterrence doctrine to war- 
fighting strategies. We are aware of the 
argument that war-fighting capabilities 
enhance the credibility of the deterrent, par- 
ticularly the strategy of extended deterrence. 
But the development of such capabilities raises 
other strategic and moral questions. The 
relationship of war-fighting capabilities and 
targeting doctrine exemplifies the difficult 
choices in this area of policy. Targeting civilian 
populations would violate the principle of 
discrimination—one of the central moral 
principles of a Christian ethic of war. But 
“counterforce targeting,” while preferable Septet 
“The moral duty today 

is to 

prevent nuclear war 
from ever occurring and 

to protect and 

preserve 
those key values 

of justice, 
freedom and 

independence...” 
  Se    
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from the perspective of protecting civilians, is 

often ved with a declaratory policy which 
conveys the notion that nuclear war is subject 
to precise rational and moral limits. We 

already have expressed our doubts about such 

a concept. Furthermore, a purely counterforce 
strategy may seem to threaten the viability of 

ther nations’ retaliatory forces, making 

deterrence unstable in a crisis and war more 
likely 

While we welcome any effort to protect 

i populations, we do not want to 

gitumize or encourage moves which extend 

leterrence beyond the specific objective of 

preventing the use of nuclear weapons or other 

actions which could lead directly to a nuclear 
exchange 

These considerations of concrete elements 

of nuclear deterrence policy, made in light of 
John Paul II’s evaluation, but applying it 

through our own prudential judgments, lead us 
a strictly conditioned moral acceptance of 

nuclear deterrence. We cannot consider it 

adequate as a long-term basis for peace. 

This strictly conditioned judgment yields 

a for morally assessing the elements of 

ep strategy. Clearly, these criteria 

strate that we cannot approve of every 

weapons system, strategic doctrine, or policy 

nitiative advanced in the name of 

g deterrence. On the contrary, 

quire continual public scrutiny 
of what our government proposes to do with the 
deterrent 

On the basis of these criteria we wish now to 
make some specific evaluations 

1. If nuclear deterrence exists only to 

prevent the use of nuclear weapons by others, 

then proposals to go beyond this to planning for 

prolonged periods of repeated nuclear strikes 

and counter-strikes, or “‘prevailing" in nuclear 

war, are not a ceptable They encourage 

notions that nuclear war can be engaged in 
with tolerable human and moral consequences 

Rather, we must continually say “no” to the 

idea of nuclear war 

2. If nuclear deterrence is our goal, ‘‘suf- 

” to deter is an adequate strategy; the 

nuclear superiority must be rejected 

lear deterrence should be used as a 

1 the way toward progressive disar- 

Each proposed addition to our 

strategic system or change in strategic doc- 

must be assessed precisely in light of 

it will render steps toward 

progressiv lisartr * more or less 

ficiene’ 

whether 

eria provide us with the 

© judgments and recom 
ut the present direction of U.S. 

plicy. Progress toward a world freed 
e on nuc 

e th ce a sort 

e Criterion, June 3, 1983 

third is the need to 

f nuclear weapons in 

general judgments we 
roposals in respect to 

€ posture 

of weapons which are likely 

ulnerable to attack, yet also possess a 
prompt hard target kill” capability that 

threatens to make other side's retaliatory 

forces vulnerable weapons may seem to 
a first strike; (84) we 

resist such weapons for this reason and we 

t denlovment of such weapons 

which generate fear of a first strike against 
US. forces. 

2. The willingness to foster strategic 
planning which seeks a nuclear war-fighting 

capability that goes beyond the limited func- 

tion of deterrence outlined in this letter. 

3. Proposals which have the effect of 
lowering the nuclear threshold and blurring the 
difference between nuclear and conventional 
weapons 

In support of the concept of “‘sufficiency” as 
an adequate deterrent, and in light of the 
present size and composition of both the U.S. 
and Soviet strategic arsenals, we recommend: 

1. Support for immediate, bilateral, 
verifiable agreements to halt the testing, 
production, and deployment of new nuclear 
Weapons systems. (85) 

2. Support for negotiated bilateral deep cuts 
in the arsenals of both superpowers, par- 
ticularly those weapons systems which have 
destabilizing characteristics; U.S. proposals 

like those for START (Strategic Arms 

Reduction Talks) and INF (Intermediate- 
range Nuclear Forces) negotiations in Geneva 

are said to be designed to achieve deep 

cuts; (86) our hope is that they will be pursued 
in a manner which will realize these goals 

5. Support for early and successful con- 
clusion of negotiations of a comprehensive test 
ban treaty 

4. Removal by all parties of short-range 

nuclear weapons which multiply dangers 

disproportionate to their deterrent value. 

5. Removal by ail parties of nuclear 

weapons from areas where they are likely to be 

overrun in the early stages of war, thus forcing 

rapid and unvontrollable decisions on their use 
6. Strengthening of command and control 

over nuclear weapons to prevent inadvertent 
and unauthorized use 

These igments are meant to exemplify 

how a lack of unequivocal condemnation of 

deterrence is meant only to be an attempt to 

acknowledge the role attributed to deterrence, 

but not to support its extension beyond the 

limited purpose discussed above. Some have 

urged us to condemn all aspects of nuclear 
deterrence. This urging has been based on a 

variety of reasons, but has emphasized par- 

ticularly the high and terrible risks that either 

deliberate use or accidental detonation of 
nuclear weapons could quickly escalate to 
something utterly disproportionate to any 

acceptable moral purpose. That determination 
requires highly technical judgments about 

hypothetical events. Although reasons exist 

which move some to condemn reliance on 

nuclear weapons for deterrence, we have not 
reached this conclusion for the reasons outlined 
in this letter 

Nevertheless, there must be no misun- 

derstanding of our profound skepticism about 

the moral acceptability of any use of nuclear 

weapons. It is obvious that the use of any 

ms which violate the principle of 
di ination merits unequivocal con- 
jemnation. We are told that some weapons are 

aly rce’’ use against 

ry nd targets. The moral issue, 

designed for ny 

H ls not resolved by the design of 

weapons or the planned intention for use; there 

are also consequences which must be a: ed 

It would be a perverted political policy or 

moral casuistry which tried to justify using a 

eapon which “‘indirectly’’ or 1 

killed a million innocent people 

they happened to live near a 

significant target.’ 

Even the “indirect effects’ of initiating 

nuclear war are sufficient to make it an un- 

justifiable moral risk in any form. It is not 

sufficient, for example, to contend that “‘our”’ 
side has plans for “limited” or ‘‘discriminate”’ 

use. Modern warfare is not readily contained 

by good intentions or technological designs 

The psychological climate of the world is such 

that mention of the term ‘“‘nuclear” generates 

uneasiness. Many contend that the use of one 

tactical nuclear weapon could produce panic, 

with completely unpredictable consequences. 
It is precisely this mix of political, 

psychological and technological uncertainty 

which has moved us in this ietter to reintorce 
with moral prohibitions and prescriptions the 
prevailing political barrier against resort to 
nuclear weapons. Our support for enhanced 
command and control facilities, for major 
reductions in strategic and tactical nuclear 
forces, and for a “No First Use" policy (as set 
forth in this letter) is meant to be seen as a 
complement to our desire to draw a moral line 
against nuclear war. 

Any claim, by any government, that it is 

pursuing a morally acceptable policy of 
deterrence must be scrutinized with the 
greatest care. We are prepared and eager to 
participate in our country in the on-going 

public debate on moral grounds. 
The need to rethink the deterrence policy of 

our nation, to make the revisions necessary to 

reduce the possibility of nuclear war, and to 
move toward a more stable system of national 

and international security will demand a 

substantial intellectual, political and moral 
effort. It also will require, we believe, the 
willingness to open ourselves to the 
providential care, power and word of God, 

which call us to recognize our common 

humanity and the bonds of mutual respon- 
sibility which exist in the international com- 

munity in spite of political differences and 
nuclear arsenals. 

Indeed, we do acknowledge that there are 

many strong voices within our own episcopal 

ranks and within the wider Catholic com- 
munity in the U.S. which challenge the strategy 

of deterrence as an adequate response to the 

arms race today. They highlight the historical 
evidence that deterrence has not, in fact, set in 
motion substantial processes of disarmament 

Moreover, these voices rightly raise the 

concern that even the conditional acceptance of 
nuclear deterrence as laid out in a letter such 
as this might be inappropriately used by some 
to reinforce the policy of arms buildup. In its 

stead, they call us to raise a prophetic 

challenge to the community of faith—a 
challenge which goes beyond nuclear 

deterrence, toward more resolute steps to 

actual bilateral disarmament and 
peacemaking. We recognize the intellectual 
ground on which the argument is built and the 
religious sensibility which gives it its strong 
force 

The dangers of the nuclear age and the 
enormous difficulties we face in moving toward 
a more adequate system of global security, 

stability, and justice require steps beyond our 

present conceptions of security and defense 

policy. In the following section we propose a 
series of steps aimed at a more adequate policy 

for preserving peace in a nuclear world. 

UI. The Promotion of Peace: 
Proposals and Policies 

In a world which is not yet the fulfillment of 
God's kingdom, a world where both personal 

actions and social forces manifest the con- 

tinuing influence of sin and disorder among us, 

consistent attention must be paid to preventing 

and limiting the violence of war. But this task, 
addressed extensively in the previous section 

of this letter, does not exhaust Catholic 

teaching on war and peace. A complementary 

theme, reflected in the Scriptures and the 

theology of the church and _ signific antly 

developed by papal teaching in this century, is 

the building of peace as the way to prevent war 

This traditional theme was vividly reasserted 

by Pope John Paul in his homily at Coventry 
Cathedral 

Peace is not just the absence of war. It 

involves mutual res 1 confidence bet 

ween peoples and s. It involves 

collaboration and binding agreements. Like a 

cathedral, peace must be constructed patiently 
and with unshakable faith.’'(87 

This positive conception of peacemaking 

profoundly influences many people in our time 

At the beginning of this letter we affirmed the 

need for a more fully developed theology of 

peace. The basis of such a theology is found in 

the papal teaching of this century. In this 

section of our pastoral we wish to illustrate how 
the positive vision of peace contained in 
Catholic teaching provides direction for policy 
and personal choices 

A. Specific Steps 

to Reduce the Danger of War 

The dangers of modern war are specific and 
visible; our teaching must be equally specific 
about the needs of peace. Effective arms 
control leading to mutual disarmament, 
ratification of pending treaties(88), develop- 
ment of nonviolent alternatives, are but some 
of the recommendations we would place before 
the Catholic community and all men and 

women of good will. These should be part of a 
foreign policy which recognizes and respects 
the claims of citizens of every nation to the 
same inalienable rights we treasure, and seeks 
to ensure an international security based on the 

awareness that the Creator has provided this 
world and all its resources for the sustenance 
and benefit of the entire human family. The 

truth that the globe is inhabited by a single 

family in which all have the same basic needs 

and all have a right to the goods of the earthis a 

fundamental principle of Catholic teaching 
which we believe to be of increasing im- 

portance today. In an interdependent world all 
need to affirm their common nature and 
destiny; such a perspective should inform our 

policy vision and negotiating posture in pursuit 
of peace today. 

1. Accelerated work for arms control, 

reduction, and disarmament: 
Despite serious efforts, starting with the 

Baruch plans and continuing through SALT I 

and SALT II, the results have been far too 
limited and partial to be commensurate with 
the risks of nuclear war. Yet efforts for 
negotiated control and reduction of arms must 

continue. In his 1982 address to the United 
Nations Pope John Paul II left no doubt about 
the importance of these efforts. 

“Today once again before you all I reaffirm 

my confidence in the power of true negotiations 

to arrive at just and equitable solutions.”’(89) 
In this same spirit, we urge negotiations to 

halt the testing, production, and deployment of 

new nuclear weapons systems. Not only should 

steps be taken to end development and 
deployment, but the numbers of existing 

weapons must be reduced in a manner which 
lessens the danger of war 

Arms control and disarmament must be a 
process of verifiable agreements especially 
between two superpowers. While we do not 
advocate a policy of unilateral disarmament, 
we believe the urgent need for control of the 
arms race requires a willingness for each side 
to take some first steps. The United States has 

already taken a number of important in- 
dependent initiatives to reduce some of the 
gravest dangers and to encourage a con- 

structive Soviet response; additional 
initiatives are encouraged. By independent 

initiatives we mean carefully chosen limited 
steps which the United States could take for a 
defined period of time, seeking to elicit a 
comparable step from the Soviet Union. If an 
appropriate response is not forthcoming, the 
United States would no longer be bound by 
Steps taken. Our country has previously taken  
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1, hout persistent and parallel 

efforts to reduce the political tensions which 

motivate the buildup of armaments, will not 

The United States should therefore 

have a continuing policy of maximum political 

engagement with governments of potential 

adversaries providing for repeated, 

systematic ¢ ussion and negotiation of areas 

of friction. This policy should be carried out by 

a system of periodic, carefully prepared 

meetings at several levels of government, 

including summit meetings at regular in- 

tervals. Such channels of discussion are too 

important to be re garded by either of the major 

powers as a concession or an event made 

dependent on daily shifts in international 

developments. 

b. The Nuclear Non-Proliferation 
Treaty of 

1968 (NPT) acknow ledged that the spread of 

nuclear weapons to hitherto non-nuclear states 

(horizontal proliferation) could hardly be 

prevented in the long run in the absence of 

serious efforts by the nuclear states to control 

and reduce their own nuclear arsenals (ver- 

tical proliferation) Article VI of the NPT 

pledged the superpowers to serious efforts to 

control and to reduce their own nuclear ar- 

senals; unfortunately, this promise has not 

been kept. Moreoever, the multinational 

controls envisaged in the treaty seem to have 

been gradually r sJaxed by the states exporting 

fissionable materials for the production of 

energy. If these tendencies are not constrained, 

the treaty may eventually lose its symbolic and 

practical effectiveness. For this reason the 

United States should, in concert with other 

nuclear exporting states seriously reexamine 

its policies and progran and make clear its 

determination to uphold the spirit as well as the 

letter of the treaty 
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2. Continued Insistence on Efforts 

to Minimize the Risk of Any War: 

While it is right and proper that priority be 

given to reducing ana ultimately eliminating 

the likelihood of nuclear war, this does not of 

itself remove the threat of other forms of 

warfare. Indeed, negotiated reduction in 

nuclear weapons av ailable to the superpowers 

could conc ly increase the danger of non- 

2ar wars 

    

3. The Relationship of Nuclear 

and Conventional Defenses: 

The strong position we have taken against 

the use of nuclear weapons, and particularly 

the stand against the initiation of nuclear war 

in any form, calls for further clarification of 

ur view of the requirements for conventional 

defense 

Nuclear threats have often come to take the 

place of efforts to deter or defend against non- 

nuclear attack with weapons that are them- 

selves non-nuciear, particularly in the NATO- 

Warsaw Pact confrontation. Many analysts 

conclude that, in the absence of nuclear 

deterrent threats more troops and con- 

ventional lear) weapons would be 

required to protect our allies. Rejection of 

some forms of nuclear deterrence could 

therefore conceivably require a willingness to 

pay higher costs to develop conventional for- 

e \ther nations might 
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also have to accept higher costs for their own 

defense, particularly in Western Europe if the 

threat to use nuclear weapons first were 

withdrawn. We cannot judge the strength of 

these arguments In particular cases. Tt may 

well be that some strengthening of con- 

\ defense would be a proportionate 

ice to pay, if this will reduce the possibility of 
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It is not for us to settle the technical ¢ 

about policy and budgets. From the per- 

spective of a developing theology of peace 

however, we feel obliged to contribute a moral 

dimension to the discussion. We hope that a 

significant reduction In numbers of con- 

ventional arms and weaponry would go hand in 

hand with diminishing reliance on nuclear 

deterrence. The history of recent wars (even 

so-called “minor” or “jimited” wars) has 

shown that conventional war can also become 

indiscriminate in conduct and disproportionate 

to any valid purpose. We do not want in any 

way to give encouragement to a notion of 

“making the world safe for conventional war,” 

which introduces its own horrors 

Hence, we believe that any program 

directed at reducing reliance on nuclear 

weapons is not likely to succeed unless it in- 

cludes measures to reduce tensions, and to 

work for the balanced reduction of con- 

ventional forces. We believe that important 

possibilities exist which, if energetically 

pursued, would ensure against building up 

conventional forces as @ concomitant of 

reductions in nuclear weapons. Examples are 

to be found in the ongoing negotiations for 

mutual balanced force reductions, the 

prospects for which are certainly not dim and 

would be enhanced by agreements on strategic 

weapons, and in the confidence-building 

measures still envisaged under the Helsinki 

agreement and review conference 

We must reemphasize with all our being, 

nonetheless, that it is not only nuclear war that 

must be prevented, but war itself Therefore, 

with Pope John Paul Il we decl 

“Today, the scale and the horror of modern 

warfare—whether nuclear or not—makes it 

totally unacceptable as & means of settling 

differences between nations. War should 

belong to the tragic past, to history; it should 

find no place on humanity's agenda for the 

future.” (94) 

Reason and experience tell us that a con- 

tinuing upward spiral, even in conventional 

arms, coupled with an unbridled increase in 

armed forces, instead of securing true peace, 

will almost certainly be provocative of war 

4, Civil Defense: 

Attention must be given to existing 

programs for civil defense against nuclear 

attack, including blast and fall-out shelters and 

relocation plans. It is unclear in the public 

mind whether these are intended to offer 

significant protection against at least some 

forms of nuclear attack or are being put into 

place to enhance the credibility of the strategic 

deterrent forces by demonstrating an ability to 

survive attack. This confusion has led to public 

skepticism and even ridicule of the program 

and casis doubt on the credibility of the 

government. An independent commission of 

scientists, engineers and weapons experts 1s 

needed to examine if these or any other plans 

offer a realistic prospect of survival for the 

nation’s population or its cherished values 

which a nuclear war would presumably be 

fought to preserve 

  

    

5, Efforts to Develop Non-Violent 

Means of Conflict Resolution: 

We affirm a nation’s right to defend itself, 

its citizens, and its values Security is the right 

of all, but that right, like everything else, must 

be subject to divine Jaw and the limits defined 

by that law. We must find means of defending 

peoples that do not depend upon the threat of 

annihilation. Immoral means can never be 

justified by the end sought; no objective, 

however worthy of good in itself, can justify 
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sinful acts or policies. Though our primary 

concern through this statement is war and the 

nuclear threat, these principles apply as well to 

all forms of violence, including insurgency, 

counter-insurgency, ““estabilization,” and the 

like 

a. The Second Vatican Council praised 

“those who renounce the use of violence in the 

vindication of their rights and who resort to 

methods of defense which are otherwise 

available to weaker parties, provided that this 

can be done without injury to the rights and 

duties of others or of the community it- 

self.’(95) To make such renunciation effective 

and still defend what must be defended, the 

arts of diplomacy, negotiation, and com- 

promise must be developed and fully exer- 

cised. Nonviolent means of resistance to evil 

deserve much more study and consideration 

than they have thus far received. There have 

been significant instances in which people have 

successfully resisted oppression without 

recourse to arms.(96) Nonviolence is not the 

way of the weak, the cowardly, or the im- 

patient. Such movements have seldom gained 

headlines, even though they have left their 

mark on history. The heroic Danes who would 

not turn Jews over to the Nazis and the Nor- 

wegians who would not teach Nazi propaganda 

in schools serve as inspiring examples in the 

history of nonviolence. 

Nonviolent resistance, like war, can take 

many forms depending upon the demands of a 

given situation. There 1S, for instance, 

organized popular defense instituted by 

government as part of its contingency plan- 

ning. Citizens would be trained in the 

techniques of peaceable non-compliance and 

non-cooperation as a means of hindering an 

invading force or non-democratic government 

from imposing its will. Effective nonviolent 

resistance requires the united will of a people 

and may demand as much patience and 

sacrifice from those who practice it as 1s now 

demanded by war and preparation for war. It 

may not always succeed. Nevertheless, before 

the possibility is dismissed as impractical or 

unrealistic, we urge that it be measured 

against the almost certain effects of a major 

war 

b. Nonviolent resistance offers a common 

ground of agreement for those individuals who 

choose the option of Christian pacifism even to 

the point of accepting the need to die rather 

than to kill, and those who choose the option of 

lethal force allowed by the theology of just war: 

Non-violent resistance makes clear that both 

are able to be committed to the same ob- 

jective: defense of their country. 

c. Popular defense would go beyond conflict 

resolution and compromise to a basic synthesis 

of beliefs and values In its practice, the ob- 

jective is not only to avoid causing harm or 

injury to another creature, but, more 

positively, to seek the good of the other. 

Blunting the aggression of an adversary or 

oppressor would not be enough. The goal is 
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winning the other over, making the adversary 
a friend. 

It is useful to point out that these principles 
are thoroughly compatible with—and to some 
extent derived from—Christian teachings and 
must be part of any Christian theology of 

peace. Spiritual writers have helped trace the 
theory of non-violence to its roots in Scripture 
and tradition and have illustrated its practice 

and success in their studies of the church 
fathers and the Age of Martyrs. Christ’s own 

teachings and example provide a model way of 
life incorporating the truth, and a refusal to 
return evil for evil 

Nonviolent popular defense does not insure 
that lives would not be lost. Nevertheless, once 

we recognize that the almost certain con- 

sequences of existing policies and strategies of 

war carry with them a very real threat to the 
future existence of humankind itself, practical 

reason as well as spiritual faith demand that it 
be given serious consideration as an alter- 

native course of action 

d. Once again we declare that the only true 

defease for the world’s population is tt 

rejection of nuclear war and the conventional 
wars which ¢ escalate into nuclear war 

t in Paul II, we call upon 

educational research institutes to take a 

lead in conducting peace studies: ‘‘Scientific 

studies on war, its nature, causes, means 

)bjectives, and risks have much to teach us on 

the conditions for peace To achieve 

this end, we urge that funds equivalent to a 

designated percentage (even one-tenth of one 

percent) of current budgetary allotments for 

military poses be set aside to support such 

peace research 

Tr 1981, the Commission on Proposals for the 

National Academy of Peace and Conflict 

Resolution recommended the establishment of 

the United States Academy of Peace, a 

recommendation nearly as old as this country’s 

Constitution. The commission found that 

peace is a legitimate field of learning that 

encoir SES interdisciplinary 

research, education, and training directed 

rd peacemaking expertise.(98) We en- 

Jorse the commission’s recommendation and 

irge all ens to support training in conflict 

resolution, nonviolent resistance, and 
programs devoted to service to peace and 

education for peace. Such an academy would 

not only provide a center for peace studies and 

t also be a tangible evidence of our 

n's its often professed com- 
tment to i ational peace and the 

tion of war. We urge universities, par 

‘atholic universities in our country, 
develop programs for rigorous 
sciplinary research, education and 

i directed toward peacemaking ex- 

rigorous 

We, too, must be prepared to do our part to 
achieve these ends. We encourage churches 

tion. f n ary 

schools to colleges and institutes of higher 

learning, to undertake similar programs at 
their own initiative. Every effort must be made 
to understand and evaluate the arms race, to 
encourage truly transnational perspectives on 
disarmament, and to explore new forms of 
international cooperation and exchange. No 
greater challenge or higher priority can be 

imagined than the development and perfection 
of a theology of peace suited to a civilization 
poised on the brink of self-destruction. It is our 
prayerful hope that this document will prove to 
be a starting point and inspiration for that 
endeavor. 

6. The Role of Conscience: 

A dominant characteristic of the Second 
Vatican Council’s evaluation of modern 
warfare was the stress it placed on the 
requirement for proper formation of con- 
science. Moral principles are effective 
restraints on power only when policies reflect 

them and individuals practice them. The 
relationship of the authority of the state and the 
conscience of the individual on matters of war 
and peace takes a new urgency in the face of 

the destructive nature of modern war. 

a. In this connection we reiterate the 

position we took in 1980. Catholic teaching does 
not question the right in principle of a govern- 
ment to require military service of its citizens 

provided the government shows it is necessary. 

A citizen may not casually disregard his 

country’s conscientious decision to call its 

citizens to acts of ‘“‘legitimate defense.” 

Moreoever, the role of Christian citizens in the 
armed forces is a service to the common good 

and an exercise of the virtue of patriotism, so 

long as they fulfill this role within defined 
moral norms. (99) 

b. At the same time, no state may demand 
blind obedience. Our 1980 statement urged the 
government to present convincing reasons for 
draft registration, and opposed reinstitution of 
conscription itself except in the case of a 
national defense emergency. Moreoever, it 

reiterated our support for conscientious ob- 
jection in general and for selective con- 
scientious objection to participation in a 
particular war, either because of the ends 
being pursued or the means being used. We 

sonscientious objection a 
moral conclusion which can be validly derived 

from the classical teaching of just war prin- 

ciples. We continue to insist upon respect for 

and legislative protection of the rights of both 
classes of conscientious objectors. We also 
approve requiring alternative service to the 

—not related to military needs—by 
such persons 

called selective 

B. Shaping a Peaceful World 

Preventing nuclear war is a moral im- 

perative; but the avoidance of war, nuclear or 
conventional, is not a sufficient conception of 

ations today. Nor does it ternational 

  

exhaust the content of Catholic teaching. Both 

the political needs and the moral challenge of 

our time require a positive conception of peace, 

based on a vision of a first world order. Pope 

Paul VI summarized classical Catholic 

his encyclical, “The Development 

Peace cannot be limited to a 

mere absence of war, the result of an ever 

precarious balance of forces. No, peace is 

something built up day after day, in the pursuit 

of an order intended by God, which implies a 

more perfect form of justice among men and 
women."'(100) 

1. World Order in Catholic Teaching 

This positive conception of peace sees it as 

the fruit of order; order, in turn, is shaped by 

the values of justice, truth, freedom, and love 
The basis of this teaching is found in sacred 

Scripture, St. Augustine and St. Thomas. It has 
found contemporary expression and 

development in papal teaching of this century 
The popes of the nuclear age, from Pius XII 
through John Paul II have affirmed pursuit of 
international order as the way to banish the 

scourge of war from human affairs. (101) 

The fundamental premise of world order in 
Catholic teaching is a theological truth: the 
unity of the human family—rooted in common 
creation, destined for the kingdom, and united 

by moral bonds of rights and duties. This basic 
truth about the unity of the human family 
pervades the entire teaching on war and peace: 
for the pacifist position it is one of the reasons 
why life cannot be taken, while for the just war 
position, even in a justified conflict bonds of 
responsibility remain in spite of the conflict. 

Catholic teaching recognizes that in modern 
history, at least since the Peace of Westphalia 
(1648) the international community has been 

governed by nation-states. Catholic moral 

theology, as expressed for example in chapters 
2 and 3 of ‘Peace on Earth,” accords a real but 
relative moral value to sovereign states. The 
value is real because of the functions states 
fulfill as sources of order and authority in the 

political community; it is relative because 

boundaries of the sovereign state do not 

dissolve the deeper relationships of respon- 
sibility existing in the human community. Just 
as within nations the moral fabric of society is 

described in Catholic teaching in terms of 

reciprocal rights and duties—between in- 
dividuals, and then between the individual and 
the state—so in the international community 

“Peace on Earth” defines the rights and duties 
which exist among states. (102) 

In the past 20 years Catholic teaching has 

become increasingly specific about the content 
of these international rights and duties. In 1963, 

Peace on Earth’’ sketched the political and 
legal order among states. In 1967, “The 

Development of Peoples’’ elaborated on order 
of economic rights and duties. In 1979, Pope 
John Paul articulated the human rights basis of 

international relations in his Address to the 
United Nations. 

These documents, and others which build 
upon them, outlined a moral order of in- 
ternational relations, i.e., how the international 
community should be organized. At the same 
time this teaching has been sensitive to the 
actual pattern of relations prevailing among 
states. While not ignoring present geopolitical 
realities, one of the primary functions of 

Catholic teaching on world order has been to 
point the way toward a more integrated in- 
ternational system. 

In analyzing this path toward world order, 
the category increasingly used in Catholic 

moral teaching (and, more recently, in the 

social sciences also) is the interdependence of 

the world today. The theological principal of 
unity has always affirmed a human in- 

terdependence; but today this bond is com- 
plemented by the growing political and 

economic interdependence of the world, 
manifested in a whole range of international 
issues.(103) 

An important element missing from world 
order today is a properly constituted political 
authority with the capacity to shape our 
material interdependence in the direction of 
moral interdependence. Pope John XXIII 
stated the case in the following way: 

“Today the universal common good poses 

problems of worldwide dimensions, which 
cannot be adequately tackled or solved except 
by the efforts of public authority endowed with 
a wideness of powers, structure and means of 

the same proportions: that is, of public 

authority which is in a position to operate in an 

effective manner on a worldwide basis. The 

moral order itself, therefore, demands that 

such a form of public authority be 

established."'( 104) 

Just as the nation-state was a step in the 
evolution of government at a time when ex- 

panding trade and new weapons technologies 

made the feudal system inadequate to manage 

conflicts and provide security, so we are now 

entering an era of new, global in- 

terdependencies requiring global systems of 

governance to manage the resulting conflicts 

and ensure our common security. Major global 

problems such as worldwide inflation, trade 

and payments deficits, competition over scarce 

resources, hunger, widespread unemployment, 
global environmental dangers, the growing 

power of transnational corporations and the 
threat of international financial collapse, as 
well as the danger of world war resulting from 

these growing tensions—cannot be remedied 
by a single nation-state approach. They shall 

require the concerted effort of the whole world 
community. As we shall indicate below, the 
United Nations should be particularly con- 
sidered in this effort. 

In the nuclear age, it is in the regulation of 
inter-state conflicts and ultimately the 

replacement of military by negotiated 
solutions that the supreme importance and 
necessity of a moral as well as a political 

concept of the international common good can 
be grasped. The absence of adequate struc- 
tures for addressing these issues places even 
greater responsibility on the policies of in- 
dividual states. By a mix of political vision and 
moral wisdom, states are called to interpret 
the national interest in light of the larger global 
interest. 

We are living in a global age with problems 
and conflicts on a global scale. Either we shall 
learn to resolve these problems together, or we 

shall destroy one another. Mutual security and 

survival require a new vision of the world as 

one interdependent planet. We have rights and 
duties not only within our diverse national 

communities but within the larger world 
community. 

2. The Superpowers in a Disordered World: 

No relationship more dramatically 
demonstrates the fragile nature of order in 

international affairs today than that of the 

United States and the Soviet Union. These two 
sovereign states have avoided open war, 
nuclear or conventional, but they are divided 
by philosophy, ideology and competing am- 
bitions. Their competition is global in scope 
and involves everything from comparing 
nuclear arsenals to printed propaganda. Both 
have been criticized in international meetings 

because of their policies in the nuclear arms 
race.(105) 

In our 1980 pastoral letter on Marxism, we 

sought to portray the significant differences 
between Christian teaching and Marxism; at 
the same tiine we addressed the need for states 

“The popes of the 

nuclear age... 

have affirmed pursuit 
of international 

order as the way 

to banish 
the scourge of 

war from 

human affairs.”   
 



      
    

“It is one thing to recognize that the people of the 

world do not want war. It is quite another 
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empowering the poor *(106) 

We believe this passage reflects the 

teaching of ‘Peace on Earth,” the continuing 

call for dialogue of Pope Paul VI and the 1979 

address of Pope John Paul Il at the United 

Nations. We continue to stress this theme even 

while we recognize the difficulty of realizing its 

objectives 

The difficulties are particularly severe on 

the issue of the arms race For most 

Americans, the danger of war is commonly 

defined primarily in terms of the threat of 

Soviet military expansionism and the con- 

sequent need to deter or defend against a Sov let 

military threat Many assume that the 

existence of this threat is permanent and that 

nothing can be done about it except to build and 

maintain overwhelming or at least coun- 

tervailing military power. 107) 

The fact of a Soviet threat, as well as the 

existence of a Soviet imperial drive for 

hegemony, at least in regions of major 

strategic interest, cannot be denied The 

history of the “Cold War” has produced 

varying interpretations of which side caused 

which conflict, but whatever the details of 

history illustrate, the plain fact 1s that the 

memories of Soviet policies in Eastern Europe 

scent events in Afghanistan and Poland 

t eft their mark in the American political 

debate. Many peoples are forcibly kept under 

communist domination despite their manifest 

wishes to be free. Soviet power Is very great 

Whether the Soviet Union's pursuit of military 

might is motivated primarily by defensive or 

aggressive aims might be debated, but the 

effect is nevertheless to leave profoundly in 

secure e who must live in the shadow of 

that might 

ns need have no illusions about the 

system of 

st 

for all. At the 
», NATO is an 

s which have 

the Warsaw 

+] foyy) | 

in their behavior. 

1an rights in our 

ar stic policy 
the acid test of our 

tic values. In this 

» justify, for r asons of state, 

imes that continue to violate 

human rights Is all the more morally 

reprehensible in its hypocrisy 

A glory of the United States is the range of 

political freedoms its system permits us. We, 

as bishops, aS Catholics, as citizens, exercise 

those freedoms in writing this letter, with its 

share of criticisms of our government. We have 

true freedom of religion, freedom of speech, 

and access to a free press. We could not 

exercise the same freedoms in contemporary 

Eastern Europe or in the Soviet Union. Free 

people must always pay a proportionate price 

and run some risks—responsibly—to preserve 

their freedom 

It is one thing to recognize that the people of 

the world do not want war It is quite another 

thing to attribute the same good motives to 

regimes or political systems that have con- 

sistently demonstrated precisely the opposite 

in their behavior. There are political 

philosophies with understandings of morality 

so radically different from ours, that even 

negotiations proceed from different premises, 

although identical terminology may be used by 

both sides. This is no reason for not negotiating. 

It is a very good reason for not negotiating 

blindly or naively 

In this regard, Pope John Paul II offers 

some sober reminders concerning dialogue and 

peace 

‘One must mention the tactical and 

deliberate lie, which misuses language, which 

has recourse to the most sophisticated 

techniques of propaganda, which deceives and 

distorts dialogue and incites to aggression 

while certain parties are fostered by ideologies 

which, in spite of their declarations, are Op- 

posed to the dignity of the human person, 

ideologies which see in struggle the motive 

force of history, that see in force the source of 

rights, that see in the discernment of the enemy 

the ABC of politics dialogue is fixed and 

sterile. Or, if it still exists, itis a superficial and 

falsified reality. It becomes very difficult, not 

to say impossible, therefore There follows 

slmost a complete lack of communication 

ountries and blocs. Even the in- 

r ions are paralyzed And the 

he risk of ser- 

» arms race. Howe en in what can 

onsidered as an impasse to the extent that 

ividuals support such ideologies, the at- 

t to have a lucid dialogue seems still 

necessary in order to unbloc k the situation and 

to work for the possible establishment of peace 

wn particular points. This is to be done by 

counting upon common sense, on the 

lities of danger for everyone and on the 

irations to which the peoples them- 

largely adhere.’ (108 
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The fact that the Soviet Union now possesses 

a huge arsenal of strategic weapons as 

threatening to us as ours may appear to them 

does not exclude the possibility of success In 

such negotiations. The conviction of many 

European observers that a modus vivendi 

often summarized as “detente’’) isa practical 

possibility in political, economic and scientific 

areas should not be lightly dismissed in our 

country 

Sensible and successful diplomacy, 

however, will demand that we avoid the trap of 

a form of anti-Sovietism which fails to grasp 

the central danger of a superpower rivalry in 

which both the U.S. and the USSR. are the 

players, and fails to recognize the common 

interest both states have in never using nuclear 

weapons. Some of those dangers, and common 

interests, would exist in any world where two 

great powers, even relatively benign ones, 

competed for power, influence and security. 

The diplomatic requirement for addressing the 

U.S.-Soviet relationship is not romantic 

idealism about Soviet intentions and 

capabilities but solid realism which recognizes 

that everyone will lose in a nuclear exchange. 

As bishops we are concerned with issues 

which go beyond diplomatic requirements. It is 

of some value to keep raising in the realm of 

the political debate truths which ground our 

involvement in the affairs of nations and 

peoples. Diplomatic dialogue usually sees the 

other as a potential or real adversary. Soviet 

behavior in some cases merits the adjective 

reprehensible, but the Soviet people and their 

leaders are human beings created in the image 

and likeness of God. To believe we are con- 

demned in the future only to what has been the 

past of US.-Soviet relations is to un 

derestimate both our human potential for 

creative diplomacy and God’s action in our 

midst which can open the way to changes we 

could barely imagine. We do not intend to 

foster illusory ideas that the road ahead in 

superpower relations will be devoid of tension 

or that peace will be easily achieved. But we do 

warn against that “hardness of heart” which 

can close us or others to the changes needed to 

make the future different from the past. 

3. Interdependence: From Fact to Policy: 

While the nuclear arms race focuses at- 

tention on the U.S.-Soviet relationship, it is 

neither politically wise nor morally justifiable 

to ignore the broader international context in 

which that relationship exists. Public attention, 

riveted on the big powers, often misses the 

plight of scores of countries and millions of 

people simply trying to survive. The in- 

terdependence of the world means a set of 

interrelated human questions. Important as 

keeping the peace in the nuclear age is, it does 

not solve or dissolve the other major problems 

of the day. Among these problems the pre- 

eminent issue is the continuing chasm in living 

standards between the industrialized world 

(East and West) and the developing world. To 

quote Pope John Paul II: 

“So widespread is the phenomenon that it 

brings into question the financial, monetary, 

production and commercial mechanisms that, 

resting on various political pressures, support 

the world economy These are proving in 

capable either of remedying the unjust social 

situations inherited from the past or of dealing 

with the urgent challenges and ethical 

demands of the present "(109) 

The East-West competition, central as it is 

to world order and important as it is in the 

foreign policy debate, does not address this 

moral question which rivals the nuclear issue 

in its human significance. While the problem of 

the developing nations would itself require a 

pastoral letter, Catholic teaching has maln- 

tained an analysis of the problem which should 

be identified here. The analysis acknowledges 

internal causes of poverty, but also con- 

centrates on the way the larger international 

economic structures affect the poor nations. 

These particularly involve trade, monetary, 

investment and aid policies. 

Neither of the superpowers is conspicuous in 

these areas for initiatives designed to address 

“the absolute poverty” in which millions live 

today.(110) 
From our perspective and experience as 

bishops, we believe there is a much greater 

potential for response to these questions in the 

mind and hearts of Americans than has been 

reflected in U.S. policy. As pastors who often 

appeal to our congregations for funds destined 

for international programs, we find good will 

and great generosity the prevailing charac- 

teristics. The spirit of generosity which shaped 

the Marshall Plan is still alive in the American 

public. 
We must discover how to translate this 

personal sense of generosity and compassion 

into support for policies which would respond to 

papal teaching in international economic 

issues. It is precisely the need to expand our 

conception of international charity and relief to 

an understanding of the need for social justice 

in terms of trade, aid, and monetary issues 

which was reflected in Pope John Paul II’s call 

to American Catholics in Yankee Stadium: 

“Within the framework of your national 

institutions and in cooperation with all your 

compatriots, you will also want to seek out the 

structural reasons which foster or cause the 

different forms of poverty in the world and in 

your own country, so that you can apply the 

proper remedies You will not allow yourselves 

to be intimidated or discouraged by over- 

simplified explanations, which are more 

ideological than scientific—explanations
 which 

LISTENING—Cardinal Terence Cooke of New York listens as Bishop Anthony Pilla, right, of 

Cleveland and an unidentified bishop discuss the pastoral during a break in the activities. (NC photo 

by Sheila O'Donnell)  
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to recreate over 

The pope’s words highlight an intellectual 

moral, and political challenge for the United 

States. Intellectually, there is a need to rethink 

the meaning of national interest in an in- 

terdependent world. Morally, there is a need to 

build upon the spirit of generosity present in 

the U.S. public, directing it toward a more 

systematic response to the major issues af- 

fecting the poor of the world. Politically, there 
is a need for U.S. policies which promote the 

profound structural reforms called for by 
recent papal teaching 

Precisely in the name of international order 
papal teaching has, by word and deed, sought 
to promote multilateral forms of cooperation 
toward the developing world. The U.S. capacity 
for leadership in multilatera! institutions is 

very great. We urge much more vigorous and 
creative response to the needs of the 
developing countries by the United States in 
these institutions. 

The significant role the United States could 
play is evident in the daily agenda facing these 
institutions. Proposals addressing the 
relationship of the industrialized and 
developing countries on a broad spectrum of 
issues, all in need of ‘profound reforms,” are 
regularly discussed in the United Nations and 

other international organizations. Without U.S. 
participation, significant reform and sub- 
stantial change in the direction of addressing 
the needs of the poor will not occur. Meeting 
these needs is an essential element for a 
peaceful world. 

Papal teaching of the last four decades has 
not only supported international intitutions in 
principle, it has supported the United Nations 

specifically. Pope Paul VI said to the U.N. 
General Assembly: 

“The edifice which you hve constructed 
must never fail; it must be perfected and made 
equal to the needs which world history will 
present. You mark a stage in the development 
of mankind for which retreat must never be 
admitted, but from which it is necessary that 
advance be made.”’(112) 

It is entirely necessary to examine the 
United Nations carefully, to recognize its 
limitations and propose changes where needed. 
Nevertheless, in light of the continuing en- 
dorsement found in papal teaching, we urge 
that the United States adopt a stronger sup- 
portive leadership role with respect to the 
United Nations. The growing interdependence 
of the nations and peoples of the world, coupled 
with the extra-governmental presence of 
multinational corporations, requires new 
structures of cooperation. As one of the foun- 
ders of and major financial contributors to the 
United Nations, the United States can, and 
should, assume a more positive and creative 
role in its life today. 

It is in the context of the United Nations that 
the impact of the arms race on the prospects 
for economic development is highlighted. The 
numerous U.N. studies on the relationship of 
development and disarmament support the 
judgment of Vatican II cited earlier in this 
letter: ‘The arms race is one of the greatest 
curses on the human race and the harm it in- 

  

  

flicts upon the poor is more than can be en- 

dured.""(113 

We are aware that the precise relationship 

between disarmament and development is 

easily demonstrated nor easily 

ited, But the fact of a massive distortion 
f resources in the face of crying human need 
creates a moral question. In an interdependent 
world, the security of one nation is related to 

the security of all. When we consider how and 

what we pay for defense today, we need a 
broader view than the equation of arms with 
security.(114) The threats to the security and 
stability of an interdependent world are not all 
contained in missiles and bombers. 

If the arms race in all its dimensions is not 
reversed, resources will not be available for 
the human needs so evident in many parts of 
the globe and in our own country as well. But 

we also know that making resources available 

is a first step; policies of wise use would also 
have to follow. Part of the process of thinking 

about the economics of disarmament includes 
the possibilities of conversion of defense in- 
dustries to other purposes. Many say the 
possibilities are great if the political will is 
present. We say the political will to reorient 

resources to human needs and redirect in- 
dustrial, scientific, and technological capacity 
to meet those needs is part of the challenge of 
the nuclear age. Those whose livelihood is 
dependent upon industries which can be 
reoriented should rightfully expect assistance 
in making the transition to new forms of em- 
ployment. The economic dimension of the arms 
race is broader than we can assess here, but 
these issues we have raised are among the 
primary questions before the nation. (115) 

An interdependent world requires an un- 
derstanding that key policy questions today 
involve mutuality of interest. If the monetary 
and trading systems are not governed by 
sensitivity to mutual needs, they can be 
destroyed. If the protection of human rights 
and the promotion of human needs are left as 
orphans in the diplomatic arena, the stability 
we seek in increased armaments will even- 
tually be threatened by rights denied and needs 
unmet in vast sectors of the globe. If future 
planning about conservation of and access to 
resources is relegated to a pure struggle of 
power, we shall simply guarantee conflict in 
the future 

The moral challenge of interdependence 
concerns shaping the relationships and rules of 
practice which will support our common need 
for security, welfare, and safety. The challenge 
tests our idea of human community, our policy 
analysis, and our political will. The need to 
prevent nuclear war is absolutely crucial, but 
even if this is achieved, there is much more to 
be done. 

IV. The Pastoral Challenge and Response 

A. The Church: A Community 
of Conscience, Prayer and Penance 

Pope John Paul II, in his first encyclical, 
recalled with gratitude the teaching of Pius XII 
on the church. He then went on to say: 

“Membership in that body has for its source 
a particular call, united with the saving action 
of grace. Therefore, if we wish to keep in mind 
this community of the People of God, which is 
so vast and so extremely differentiated, we 
must see first and foremost Christ saying in a 
way to each member of the community: 
‘Follow Me.’ It is the community of the 
disciples, each of whom in a different way—at 
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“We must continually equip ourselves 

to profess the full faith 

of the church in an increasingly 

secularized society. 

We must develop a sense of solidarity...” 
  

times very consciously and consistently, at 

other times not very consciously and very 

consistently—is following Christ. This shows 
also the deeply ‘personal’ aspect and dimen- 
sion of this society.”’(116) 

In the following pages we should like to spell 
out some of the implications of being a com- 
munity of Jesus’ disciples in a time when our 
nation is so heavily armed with nuclear 
weapons and is engaged in a continuing 

development of new weapons together with 
strategies for their use. 

It is clear today, perhaps more than in 

previous generations, that convinced 

Christians are a minority in nearly every 
country of the world—including nominally 
Christian and Catholic nations. In our own 
country we are coming to a fuller awareness 
that a response to the call of Jesus is both 
personal and demanding. As believers we can 
identify rather easily with the early church as a 
company of witnesses engaged in a difficult 
mission. To be disciples of Jesus requires that 
we continually go beyond where we now are. To 
obey the call of Jesus means separating our- 
selves from all attachments and affiliation that 
could prevent us from hearing and following 
our authentic vocation. To set out on the road to 
discipleship is to dispose oneself for a share in 
the cross (cf. Jn. 16:20). To be a Christian, 
according to the New Testament, is not simply 
to believe with one’s mind, but also to become a 
doer of the word, a wayfarer with and a witness 
to Jesus. This means, of course, that we never 

expect complete success within history, and 
that we must regard as normal even the path of 
persecution and the possibility of martyrdom. 

We readily recognize that we live in a world 
that is becoming increasingly estranged from 
Christian values. In order to remain a 
Christian, one must take a resolute stand 
against many commonly accepted axioms of 
the world. To become true disciples, we must 
undergo a demanding course of induction into 
the adult Christian community. We must 
continually equip ourselves to profess the full 
faith of the church in an_ increasingly 
secularized society. We must develop a sense of 
solidarity, cemented by relationships with 
mature and exemplary Christians who 
represent Christ and his way of life. 

All of these comments about the meaning of 
being a disciple or a follower of Jesus today are 
especially relevant to the quest for genuine 
peace in our time. 

B. Elements of a Pastoral Response 

We recommend and endorse for the faithful 
some practical programs to meet the challenge 
to their faith in this area of grave concern. 

1, Educational Programs 
and Formation of Conscience 

Since war, especially the threat of nuclear 
war, is one of the central problems of our day, 
how we seek to solve it could determine the 
mode, and even the possibility, of life on earth. 
God made human beings stewards of the earth; 
we cannot escape this responsibility. Therefore 
we urge every diocese and parish to implement 
balanced and objective educational programs 
to help people at all age levels to understand 
better the issues of war and peace. Develop- 
ment and implementation of such programs 
must receive a high priority during the next 
several years. They must teach the full impact 
of our Christian faith. To accomplish this, this 

pastoral letter in its entirety, including its 
complexity should be used as a guide and a 
framework for such programs, as they lead 
people to make moral decisions about the 
problems of war and peace, keeping in mind 

that the applications of principles in this 
pastoral letter do not carry the same moral 
authority as our statements of universal moral 
principles and formal church teaching. 

In developing educational programs, we 
must keep in mind that questions of war and 
peace have a profoundly moral dimension 
which responsible Christians cannot ignore. 
They are questions of life and death. True, they 
also have a political dimension because they 
are embedded in public policy. But the fact that 
they are also political is no excuse for denying 
the church’s obligation to provide its members 
with the help they need in forming their con- 
sciences. We must learn together how to make 
correct and responsible moral judgments. We 
reject, therefore, criticism of the church’s 
concern with these issues on the ground that it 
“should not become involved in politics.” We 
are called to move from discussion to witness 
and action. 

At the same time, we recognize that the 
church’s teaching authority does not carry the 
same force when it deals with technical 
solutions involving particular means as it does 
when it speaks of principles or ends. People 
may agree in abhorring an injustice, for in- 
stance, yet sincerely disagree as to what 
practical approach will achieve justice. 
Religious groups are as entitled as others to 
their opinion in such cases, but they should not 
claim that their opinions are the only ones that 
people of good will may hold. 

The church’s educational programs must 
explain clearly those principles or teachings 
about which there is little question. Those 
teachings, which seek to make explicit the 
Gospel call to peace and the tradition of the 
church, should then be applied to concrete 
situations. They must indicate what the 
possible legitimate options are and what the 
consequences of those options may be. While 
this approach should be self-evident, it needs to 
be emphasized. Some people who have entered 
the public debate on nuclear warfare, at all 
points on the spectrum of opinion, appear not to 
understand or accept some of the clear 
teachings of the church as contained in papal or 
conciliar documents. For example, some would 
place almost no limits on the use of nuclear 
weapons if they are needed for ‘‘self-defense.”” 
Some on the other side of the debate insist on 
conclusions which may be legitimate options 
but cannot be made obligatory on the basis of 
actual church teaching. 

2. True Peace Calls 
for ‘‘Reverence for Life” 

All of the values we are promoting in this 
letter rest ultimately in the disarmament of the 
human heart and the conversion of the human 
spirit to God who alone can give authentic 
peace. Indeed, to have peace in our world, we 

must first have peace within ourselves, As 
Pope John Paul II reminded us in his 1982 
World Day of Peace message, world peace will 
always elude us until peace becomes a reality 
for each of us personally. ‘It springs from the 
dynamism of free wills guided by reason 
towards the common good that is to be attained 
in truth, justice and love.”(117) Interior peace 
becomes possible only when we have a con- 
version of spirit. We cannot have peace with 
hate in our hearts. 

No society can live in peace with itself, or 
with the world, without a full awareness of the 
worth and dignity of every human person, and 
of the sacredness of all human life (Jas. 4:1-2). 
When we accept violence in any form as 
commonplace, our sensitivities become dulled. 
When we accept violence, war itself can be   
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3. Prayer: 

A conversion of our hearts and minds will 

make it possible for us to enter into a closer 

communion with our Lord. We nourish that 

communion by personal and communal 

prayer, for it is in prayer that we encounter 

Jesus who is our peace and learn from him the 
way to peace 

In prayer we are renewed in faith and 
confirmed in our hope in God’s promise. 

The Lord’s promise is that he is in our midst 
when we gather in prayer. Strengthened by this 

conviction, we beseech the Risen Christ to fill 
the world with his peace. We call upon Mary, 

the first disciple and the Queen of Peace, to 

intercede for us and for the people of our time 
that we may walk in the way of peace. In this 

context, we encourage devotion to Our Lady of 
Peace. 

  

As believers, we understand peace as a gift 
of God. This belief prompts us to pray con- 

stantly, personally and communally, par- 

ticularly through the reading of Scripture and 

devotion to the rosary, especially in the family. 
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future when technology will make weapons more destructive than any in the past. (NC 

Through these means and others, we seek the 

wisdom to begin the search for peace and the 

courage to sustain us as instruments of Christ's 

peace in the world 

The practice of contemplative prayer is 

especially valuable for advancing harmony 

and peace in the world. For this prayer rises by 

divine grace, where there is total disarmament 

of the heart, and unfolds in an experience of 
love which is the moving force of peace 

Contemplation fosters a vision of the human 

family as united and interdependent in the 

mystery of God’s love for all people. This 

silent, interior prayer bridges temporarily the 

“already” and “not yet,” this world and God’s 
kingdom of peace 

The Mass in particular is a unique means of 
seeking God’s help to create the conditions 
essential for true peace in ourselves and in the 
world. In the Eucharist we encounter the risen 

Lord, who gave us his peace. He shares with us 
the grace of the redemption, which helps us to 
preserve and nourish this precious gift. 
Nowhere is the church’s urgent plea for peace 
more evident in the liturgy than in the Com- 

munion rite. After beginning this rite of the 
Mass with the Lord’s Prayer, praying for 
reconciliation now and in the kingdom to come, 

the community asks God to ‘‘grant us peace in 

our day,” not just at some time in the distant 

future. Even before we are exhorted ‘‘to offer 
each other the sign of peace,” the priest con- 
tinues the church’s prayer for peace, recalling 
the Lord Jesus Christ’s own legacy of peace: 

“Lord Jesus Christ, you said to your 
apostles: I leave you peace, my peace I give 

you. Look not on our sins, but on the faith of 

your church, and grant us the peace and unity 
of your kingdom.” 

Therefore we encourage every Catholic to 
make the sign of peace at Mass an authentic 

sign of our reconciliation with God and with one 
another. This sign of peace is also a visible 
expression of our commitment to work for 
peace as a Christian community. We approach 
the table of the Lord only after having 
dedicated ourselves as a Christian community 

to peace and reconciliation. As an added sign of 

commitment, we suggest that there always be 
a petition for peace in the general intercessions 

at every eucharistic celebration. 
We implore other Christians and everyone 

of good will to join us in this continuing prayer 
for peace, as we beseech God for peace within 
ourselves, in our families and community, in 

our nation, and in the world. 

4, Penance: 

Prayer by itself is incomplete without 

penance. Penance directs us toward our goal of 
putting on the attitudes of Jesus himself. 
Because we are all capable of violence, we are 
never totally conformed to Christ and are 
always in need of conversion. The 20th century 
alone provides adequate evidence of our 
violence as individuals and as a nation. Thus, 
there is continual need for acts of penance and 
conversion. The worship of the church, par- 
ticularly through the sacrament of recon- 
ciliation and communal penance services, 
offers us multiple ways to make reparation for 
the violence in our own lives and in our world. 

As a tangible sign of our need and desire to 
do penance, we, for the cause of peace, commit 
ourselves to fast and abstinence on each Friday 
of the year. We call upon our people voluntarily 
to do penance on Friday by eating less food and 
by abstaining from meat. This return to a 

traditional practice of penance, once well 
observed in the U.S. church, should be ac- 

companied by works of charity and service 

toward our neighbors. Every Friday should be 
a day significantly devoted to prayer, penance 

and almsgiving for peace. 

It is to such forms of penance and con- 
version that the Scriptures summon us. In the 
words of the prophet Isaiah: 

“Ts not the sort of fast that pleases me, to 

break unjust fetters and undo the thongs of the 
to let the oppressed go free and break 

ke, to share your bread with the 

and shelter the homeless poor, to 
the person you see to be naked and not 

turn from your own kin? Then will your light 

   

    

shine like the dawn and your wound be quickly 
healed over. If you do away with the yoke, the 
clenched fist, the wicked word, if you give your 
bread to the hungry and relief to the oppressed, 

your light will rise in the darkness, and your 

shadows become like noon.’ (Is. 58:6-8; 10) 
The present nuclear arms race has 

distracted us from the words of the prophets, 
has turned us from peacemaking, and has 

focused our attention on a nuclear buildup 

leading to annihilation. We are called to turn 

back from this evil of total destruction and turn 
instead in prayer and penance toward God, 

toward our neighbor, and toward the building 

of a peaceful world: 

“T set before you life or death, a blessing or 
a curse. Choose life then, so that you and your 

descendants may live in the love of Yahweh 

your God, obeying his voice, clinging to him; 

for in this your life consists, and on this 

depends your long stay in the land which 
Yahweh swore to your fathers Abraham, Isaac 

and Jacob, he would give them.’’(Dt. 11:26) 

C. Challenge and Hope 

The arms race presents questions of con- 

science we may not evade. As American 
Catholics, we are called to express our loyalty 

to the deepest values we cherish: peace, 
justice, and security for the entire human 
family. National goals and policies must be 
measured against that standard. 

We speak here in a specific way to the 
Catholic community. After the passage of 
nearly four decades and a concomitant growth 
in our understanding of the ever growing 
horror of nuclear war, we must shape the 
climate of opinion which will make it possible 
for our country to express profound sorrow 
over the atomic bombing in 1945. Without that 
sorrow, there is no possibility of finding a way 
to repudiate future use of nuclear weapons or of 
conventional weapons in such military actions 
as would not fulfill just war criteria. 

To Priests, Deacons, Religious and Pastoral 

Ministers: 

We recognize the unique role in the church 
which belongs to priests and deacons by reason 
of the sacrament of holy orders and their 
unique responsibility in the community of 
believers. We also recognize the valued and 
indispensable role of men and women 
Religious. To all of them and to all other 
pastoral ministers we stress that the 
cultivation of the Gospel vision of peace as a 
way of life for believers and as a leaven in 

society should be a major objective. As 
bishops, we are aware each day of our 
dependence upon your efforts. We are aware, 
too, that this letter and the new obligations it 

could present to the faithful may create dif- 
ficulties for you in dealing with those you serve. 
We have confidence in your capacity and 
ability to convert these difficulties into an 
opportunity to give a fuller witness to our Lord 
and his message. This letter will be known by 
the faithful only as well as you know it, preach 
and teach it, and use it creatively. 

To Educators: 
We have outlined in this letter Catholic 

teaching on war and peace, but this framework 
will become a living message only through 
your work in the Catholic community. To teach 
the ways of peace is not ‘‘to weaken the nation’s 
will” but to be concerned for the nation’s soul. 
We address theologians in a particular way, 
because we know that we have only begun the 
journey toward a theology of peace; without 
your specific contributions this desparately 
needed dimension of our faith will not be 
realized. Through your help we may provide 
new vision and wisdom for church and state. 

We are confident that all models of Catholic 
education which have served the church in our 
country so well in so many ways will creatively 

rise to the challenge of peace. 

To Parents: 
Your role, in our eyes, is unsurpassed by any 

other; the foundation of society is the family. 
We are conscious of the continuing sacrifices 
you make in the efforts to nuture the full human 

and spiritual growth of your children. Children 
hear the Gospel message first from your lips 
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To Men and Women in Military Service: 

Millions of you are Catholics serving in the 
armed forces. We recognize that you carry 

special responsibilities for the issues we have 
considered in this letter. Our perspective on 

your profession is that of Vatican II: ‘All those 
who enter the military service in loyalty to 

their country should look upon themselves as 
the custodians of the security and freedom of 

their fellow-countrymen; and where they carry 

out their duty properly, they are contributing to 
the maintenance of peace.'’(119) 
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We address particularly those involved in 

the exercise of authority over others. We are 

aware of your responsibilities and impressed 
by the standard of personal and professional 

duty you uphold. We feel, therefore, that we 

can urge you to do everything you can to assure 

that every peaceful alternative is exhausted 
before war is even remotely considered. In 
developing battle plans and weapons systems, 
we urge you to try to ensure that these are 

designed to reduce violence, destruction, 
suffering, and death to a minimum, keeping in 

mind especially noncombatants and other 
innocent persons. 

Those who train individuals for military 

duties must remember that the citizen does not 
lose his or her basic human rights by entrance 

into military service. No one, for whatever 

Treason, can justly treat a military person with 

less dignity and respect than that demanded 

for and deserved by every human person. One 

of the most difficult problems of war involves 

defending a free society without destroying the 

WAR OR PEACE—War always has been a part of human history. But only in the past 30 years has 

war technology developed to the point that the very existence of humanity is in peril. (NC photo by 
Robert Maust) 

  

  

values that give it meaning and validity 

Dehumanization of a nation’s military per- 

sonnel by dulling their sensibilities and 

generating hatred toward adversaries in an 

effort to increase their fighting effectiveness 

robs them of basic human rights and freedoms, 
degrading them as persons 

Attention must be given to the effects on 

military personnel themselves of the use of 

even legitimate means of conducting war 

While attacking legitimate targets and 

wounding or killing opposed combat forces 

may be morally justified, what happens to 

military persons required to carry out these 
actions? Are they treated merely as_in- 

struments of war, insensitive as the weapons 
they use? With what moral or emotional ex- 

periences do they return from war and attempt 

to resume normal civilian liv How does 

their experience affect society? How are they 

treated by society? 

It is not only basic human rights of ad- 

versaries that must be respected, but those of 
our own forces, as well. We re-emphasize, 
therefore, the obligation of responsible 
authorities to ensure appropriate training and 

education of combat forces and to provide 
appropriate support for those who have ex- 
perienced combat. It is unconscionable to 

deprive those veterans of combat whose lives 

have been severely disrupted or traumatized 
by their combat experiences of proper 

psychological and other appropriate treatment 
and support. 

Finally, we are grateful for the sacrifice so 
many in military service must make today and 

for the service offered in the past by veterans. 
We urge that those sacrifices be mitigated so 
far as possible by the provision of appropriate 
living and working conditions and adequate 

financial recompense. Military persons and 
their families must be provided continuing 

opportunity for full spiritual growth, the 
exercise of their religious faith, and a dignified 
mode of life. 

We especially commend and encourage our 

priests in military service. In addition to the 

message already addressed to all priests and 

Religious, we stress the special obligations and 
opportunities you face in direct pastoral ser- 
vice to the men and women of the armed for- 
ces. To compl it a teaching d of 
this scope, we shall need the sensitive and wise 
pastoral guidance only you can provide. We 
promise our support in facing this challenge. 

To Men and Women in Defense Industries: 
You also face specific questions, because 

the defense industry is directly involved in the 
development and production of the weapons of 
mass destruction which have concerned us in 
this letter. We do not presume or pretend that 
clear answers exist to many of the personal and 
professional and financial choices facing you in 
your varying responsibilities. In this letter we 

have ruled out certain uses of nuclear weapons, 
while also expressing conditional moral ac- 

ceptance for deterrence. All Catholics, at every 
level of defense industries, can and should use 
the moral principles of this letter to form their 
consciences. We realize that different 
judgments of conscience will face different 
people, and we recognize the possibility of 

diverse concrete judgments being made in this 
complex area. We seek as moral teachers and 
pastors to be available to all who confront these 
questions of personal and vocational choice. 
Those who in conscience decide that they 

should no longer be associated with defense 

activities should find support in the Catholic 
community. Those who remain in these in- 

dustries or earn a profit from the weapons 
industry should find in the church guidance and 
support for the ongoing evaluation of their 
work 

To Men and Women of Science: 

At Hiroshima Pope John Paul said: 
‘Criticism of science and technology is 

sometimes so severe that it comes close to 
condemning science itself. On the contrary, 

science and technology are a wonderful 

product of a God-given human creativity, since 

they have provided us with wonderful 

possibilities and we all gratefully benefit from 

them. But we know that this potential is not a 
neutral one: It can be used either for man’s 
progress or for his degradation.”(120) We 

appreciate the efforts of scientists, some of 

whom first unlocked the secret of atomic power 
and others of whom have developed it in 

diverse ways, to turn the enormous power of 

science to the cause of peace. 

Modern history is not lacking scientists who 

have looked back with deep remorse on the 
development of weapons to which they con 

tributed, sometimes with the highest 
motivation, even believing that they were 

creating weapons that would render all other 

weapons obsolete and convince the world of the 

unthinkableness of war. Such efforts have ever 

proved illusory. Surely, equivalent dedication 

of scientific minds to reverse current trends, 
and to pursue concepts as bold and ad- 
venturesome in favor of peace as those which 

in the past have magnified the risks of war, 

could result in dramatic benefits for all of 
humanity. We particularly note in this regard 
the extensive efforts of public education un- 
dertaken by physicians and scientists on the 

medical consequences of nuclear war 
We do not, however, wish to limit our 

remarks to the physical sciences alone. Nor do 

we limit our remarks to physical scientists. In 
his address at the United Nations University in 

Hiroshima, Pope John Paul II warned about 

misuse of ‘the social sciences and the human 
behavioral sciences when they are utilized to 

manipulate people, to crush their mind, souls, 
dignity and freedom ...’'(121) The positive 
role of social science in overcoming the 

dangers of the nuclear age is evident in this 
letter. We have been dependent upon the 

research and analysis of social scientists in our 

effort to apply the moral principles of the 
Catholic tradition to the concrete problems of 
our day. We encourage social scientists to 

continue this work of relating moral wisdom 
and political reality. We are in continuing need 

of your insights. 

To Men and Women of the Media: 
We have directly felt our dependence upon 

you in writing this letter; all the problems we 

have confronted have been analyzed daily in 

the media. As we have grappled with these 
issues, we have experienced some of the 
responsibility you bear for interpreting them. 
On the quality of your efforts depends in great 

measure the opportunity the general public will 
have for understanding this letter. 

To Public Officials: 
Vatican II spoke forcefully of ‘‘the difficult 

yet noble art of politics.’(122) No public issue 
is more difficult than avoiding war; no public 
task more noble than building a secure peace. 
Public officials in a democracy must both lead 

and listen; they are ultimately dependent upon 

a popular consensus to sustain policy. We urge 
you to lead with courage and to listen to the 

public debate with sensitivity. 

Leadership in a nuclear world means 

examining with great care and objectivity 
every potential initiative toward world peace, 
regardless of how unpromising it might at first 
appear. One specific initiative which might be 
taken now would be the establishment of a task 
force including the public sector, industry, 
labor, economists and scientists with the 
mandate to consider the problems and 

challenges posed by nuclear disarmament to 
our economic well-being and industrial output. 
Listening includes being particularly attentive 
to the consciences of those who sincerely 

believe that they may not morally support 

warfare in general, a given war, or the exercise 
of a particular role within the armed forces. 
Public officials might well serve all of our 

fellow citizens by proposing and supporting 

legislation designed to give maximum 

protection to this precious freedom, true 
freedom of conscience. 

In response to public officials who both lead 
and listen, we urge citizens to respect the 

vocation of public service. It is a role easily 
maligned but not easily fulfilled. Neither 

justice nor peace can be achieved with stability 

in the absence of courageous and creative 

public servants.   
 



  

To Catholics as Citizens 

All papal t peace 

ypinion. Pope John Pau 

before us: “There 1s no 

of the 

nas stressed the 
   

   

         

     
       

  

   sal f 
While some othe 

ar weapons 

  

and cannot 

he virtue of patriotism t 

itizens we respect and honor our country, but 

love and loyalty make us examine 

and regularly its role in world affairs, 

asking that it live up to its full pote ntial as an 

agent of peace with justic e for all people 

Citi I t \ te a generous and 

    
   

   

       

  

    

  

of patriotism 

ed. This me 

  

  

direct their attention to the good of the 

whole human family, united by the different 

which bind together races, people and 

nations.” (124 

In a pluralistic democracy like the United 

church has a unique opportunity, 

sause of the strong constitutional 

both religious freedom and 

ech and the press, to help call 

» moral dimensions of public 

a previous pastoral letter, Human 

Life In Our Day,” we said In our democratic 

the jdamental right of political 

cannot be denied, nor 1s rational debate 

lic policy decisions of government 
in the 

noral and political principles to be 

It is the duty of the governed to 

conerete issues of 

ilfilling this role, the 

£ omimunity of con 

ivil community. It does 

tance by teaching clearly 

church the moral principles which 

pe the Catholic conscience The 

surch also fulfills a teaching le, however, in 

striving te share the moral wisdom of the 

( tradition with the larger society 

    

freedom of Sp 

  

attention to 

  

sues 

  

   
   
    

   

          

   
      

    

  

    

the wider public discussion, we look 

yrward in a special way to cooperating with all 

ther Christians with whom we share common 

traditions. We also treasure CoC perative efforts 

with Jewish and Islamic communities, which 

ng and abiding concern for peace as 

s and human value. Finally, we 

reaffirm our desire to participate in a commor 

public effort with all men women of good 

will who seek to re 

    

  

a reli 
  

      

verse th 

  

arms race and 

secure the peace of the world 

Conclusion 

As we close this lengthy letter, we iry tc 

answer two key ques ctly as we can 

Why do we addr matters fraught 

with 
ontroversy and 

We speak as pastors not politicians 

We are teachers, not technicians We cannot 

avoid our responsibility to lift up the moral 

dimensions of the choic re our world and 

nation, The nuclear age is an era of moral as 

are the first 

Genesis with the power to 

      

  

ons as dir 

ess these 

  

such complexity 

passion 

  

  

   well as physical danger We 
  

generation since 

   

    

  

virtually destroy God's creation. We cannot 

remain silent in the face of such danger Why 

jo we address these issues We are sit 

rying to li the L be     
peacemaker: 

What 

are saying    decisions 4 

ng the most press 

age. Wt these decis! 
are              

      

  

oral choices. In 

saying that good ends 

ry, protecting freedom, 

moral means (the use of 

r ely and 

r that our 
1) the wrong 

with greater 

paint t al 1   
we are 

    
   

  

     

ng one’s 
tify 

   

  

    
wed every day 

KIN     
actually 

  

yur quest fc 

we are 

Father, we need a 

whole world must 

and technical 

onflict; “‘no”’ to 

por struction; “no” to an arms 

race which robs the poor and the vulnerable; 

and ‘no’ to the moral danger of a nuclear age 

t places before humankind indefensible 

i of stant terror oF surrender 

Peacemaking is not an optional commitment. 

Itis a requirement of our faith. We are called to 

be peacemakers, not by some movement of the 

moment, but by our Lord Jesus. The content 

and context of our peacemaking 1s set, not by 

some political agenda or ideological program, 

but by the hing of his church 

Thus far in this pastoral letter we have 

made suggestions we hope will be helpful in the 

present ¥ orld crisis. Looking ahead to the long 

and productive future of humanity for which 

we all hope, we feel that a more all-inclusive 

and final solution is needed. We speak here of 

the truly effective international authority for 

which Pope John XXIII ardently longed in 

Peace on Earth’’(126) and of which Pope Paul 

VI spoke to the United Nations on his visit there 

in 1965.(127) The hope for such a structure is 

not unrealistic, because the point has been 

reached where public opinion sees clearly that, 

with the massive weapo of the present, war 

is no longer viable There is a substitute for 

war. There is negotiation under the supervision 

of a global body realistically fashioned to do its 

job. It must be given the equipment to keep 

constant surveillance on the entire earth 

Present technology makes this possible. It 

must have the authority, freely conferred upon 

it by all the nations, to investigate what seems 

to be preparations for war by any one of them 

It must be empowered by all the nations to 

enforce its cc mmands on every nation. It must 

be so constituted as to pose no threat to any 

nation’s sovereignty Obviously the creation of 

such a sophisticated instrumentality is a 

gigantic task, but Is it hoping for too much to 

believe that the genius of humanity, aided by 

the grace and guidance of God, is able to ac- 

complish it? To create it may take decades of 

unrelenting daily toil by the world’s best minds 

and most devoted hearts, but it shall never 

come into existence unless we make a begin- 

ning now 
‘As we come to the end of our pastoral letter 

we boldly propose the beginning of this work. 

The evil of the proliferation of nuclear arms 

become more evident every day to all people 

No one is exempt from the janger. If ridding 

the world of the weapons of war could be done 

the whole human race would do it gladly 

tomorrow. Shall we shrink from the task 

because it is hard? 

We turn to our own government and we beg 

it to pro to the United Nations that it begin 

this work uamediately, that it create an in- 

ternational task force for peace; that this task 

force, with membership open to every nation, 

meet daily through the years ahead, with one 

da: the creation of a world that will 

yne day be safe from war Freed from the 

bondage of war that holds it captive in its 

threat, the world will at last be able to address 

its problems and to make genuine human 

progress, So that every day there may be more 

freedom, more food, and more opportunity for 

n who walks the face of the 
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will be all in all. But a better world is here for 

human hands and hearts and minds to make 

For the community of faith the risen Christ 

is the beginning and end of all things. For all 

tlngs were created through him and all things 

will return to the Father through him 

It is our belief in the risen Christ which 

sustains us in confronting the awesome 

hallenge of the nuclear arms race Present in 

the beginning as the word of the Father, 

present in history as the word incarnate, and 

with us today in his word, sacraments, and 

Spirit, he is the reason for our hope and faith 

Respecting our freedom, he does not solve our 

problems but sustains us as we take respon- 

sibility for his work of creation and try to shape 

it in the ways of the kingdom. We believe his 

grace will never fail us. We offer this letter to 

the church and to all who can draw strength 

and wisdom from it in the conviction that we 

must not fail him. We must subordinate the 

power of the nuclear age to human control and 

direct it to human benefit. As we do this we are 

conscious of God’s continuing work among us, 

which will one day issue forth in the beautiful 

final kingdom prophesied by the seer of the 

Book of Revelation: 

“Then I saw a new heaven and a new earth; 

for the first heaven and the first earth had 

passed away and the sea was no more And I 

saw the holy city, new Jerusalem, coming 

down out of heaven from God, prepared as a 

bride adorned for her husband; and I heard a 

great voice from the throne saying, ‘Behold, 

the dwelling of God is with men. He will dwell 

with them, and they shall be his people, and 

God himself will be with them, he will wipe 

away every tear from their eyes, and death 

shall be no more, neither shall there be 

mourning nor crying nor pain any more, for the 

former things have passed away.’ And he who 

sat upon the throne said, ‘Behold, I make all 

things new.’”’ (Rev. 21 1-5). 

FOOTNOTES 

1, Vatican II, “The Pastoral Constitution on the 

Church in the Modern World” (hereafter cited 

Pastoral Constitution), 71. Papal and conciliar texts 

will be referred to by title with paragraph number 

Several collections of these texts exist although no 

single collection is comprehensive; see the following 

Peace and Disarmanent Documents of the World 

Council of Churches and the Roman Catholic 

Church,” ( Zeneva and Rome 1982) (hereafter cited 

Documents, with page number) J. Gremillion, “The 

Gospel of Peace and Justice Catholic Social 

Teaching Since Pope John,’ (Maryknoll, N Y.: 1976) 

D.J. O’Brien and T.A Shannon, eds., “Renewing the 

Earth: Catholic Documents on Peace, Justice and 

Liberation N 1977). A. Flannery, OP, ed., 

“Vatican Council II: The Conciliar and Post-Conciliar 

Documents,” Collegeville, Mn. 1975); W. Abbot, 

ed., “The Documents of Vatican Il,” (N.Y.: 1966) 

Both the Flennery and Abbot translations of The 

Pastoral Constitution are used in this letter 

2. John Paul II, Message to the Second Special 

Session of the United Nations General Assembly 

Devoted to Disarmament, (June 1982), 7 (hereafter 

cited: Message U.N. Special Session 1982) 

3. John Paul Il, Address to Scientists and 

Scholars, 4; Origins, 10 1981) p. 621 

4. The Pastoral Constitution 1s made up of two 

parts; yet it constitutes an organic unity. By way of 

explanation the constitution 1s called ‘‘pastoral’ 

because, while resting on doctrinal principles, it 

seeks to express the relation of the church to the 

world and modern mankind. The result is that, on the 

one hand, a pastoral slant is present in the first part, 

and, on the other hand, a doctrinal slant is present in 

the second part. Pastoral ( onstitution, Footnote 1 

5. Same, Footnote | 
6. Same, 43 

7. John Paul Il, Message U.N Special Session 

1982, 2. 

8. Pastoral Constitution, 61 

9, Same, 80 
10. Same, 16 
11. Same, 80. 

12. The exact opposite of this vision is presented in 

Joel 3:10 where the foreign nations are told that their 

weapons will do them no g' sod in face of God's coming, 

wrath 

  

  

   

  

13. An omission in the New Testament 1s 

significant s context. Scholars have    
   

ade us 

      

   

     

aware of presence of utionary groups in 

Israel dur the time of Barabbas, for 

example at prison who had 

committe 
i       

Alth to proclaim and tc bring 

4 h often stood in op- xod wi 
iakes no reference rder, t 

    

position to the ex! 

ee 
—————— 

PEACE STATEMENT
— 

members of the Lyonsville, 

Christ tops a stack of petitions showing 

ecumenical support for the bi 

A statement signed by 

Mil., Church of 

(NC photo by James L, Kilcoyne) 

to, nor does he join in an, 

the Zealots to overthrow 

See M. Smith, ‘Zealots an\ 

Relations,” Harvard Theo! 

9. 
14, John Paul II, World Day of 

12; Origins, 11 (1982) p 477 

15. Same, 11, 12; p. 477, 478. 

16. John Paul II, M 
1982, 13; Pope Paul VI, 

  

1973 
17. John Paul II, World Da 

1982, 12, cited p. 478. 
18. Pastoral Constitution, 79 

19. Same, 77 
20. Same, 80 
21. Same, 17 
2. Same, 78. 

23. John Paul Il, Worl 

1962, 9. The Pastoral Constit 

is not only the fruit of j 

commits us to engage in 

brotherhood.”’ No. 78. 

24. Pastoral Constitution, 79 

2%. Same, 62 
2%. Same, 79 
21. Pius XII, Chri 

theme is reiterated in Pi 

of 1953; “The community 

unprincipled criminals ¥ 

ambitious plans, are not al 

This is the reason why oth 

preserve their very existence an 

possessions, and unl 
fee action to interna 
native but to get reat 

defend themselves. This right to be prepared for self- 

defense cannot be denied, even in these days, to any 

state.” 
98. Pastoral Constitution, 80. 

29. Same, 80 
30. John Paul II, World Day o! 

1982. 12; p. 478 

ess they are prep: 
tional criminals, have no alter 

dy for the day when they must 

31. Augustine called it a 

assert that war Is 
Christian charity, an 

a sad necessity in the 
would be still more un! 
dominate just men 

Russell, 
1975); P. Ramsey, 

science” (Durham, N.C 

Force and Political Responsibility” (N Y. 

JT. Johnson, “Ideology, Reason an: 

of War” (Princeton: 1975), 

intrinsica! 

” (The City of G 

15) Representative s 

theology of the just war tradition in 

The Just War in the Middle Ages” (N.Y 

“War and the Christian Con- 

“The Just War 
1968) 

d the Limitation 
r Tradition and 

the Restraint of War: A 

Inquiry” 

(N.Y vival” 

1959) p. 40-61 
32. Aquinas treats 

Summa Theologica,’ 

64 

33. Pastoral Constitution, 79 

Princeton 

Classic Just War Theories” 

University, 1971); W. O'Brien, “War and-or Sur 

‘The Conduct of Just and 

1981); J.C. Murray, “Remarks 

* Theological Studies 20 

1969), 

Limited War” (N.Y 

on the Moral Problem of War,’ 

1981); L 

lessage U 

justice, 

1%1) 

“Just Wai 

y attempts such as those of 

authority by violent means 

d Sicarii, Their Origins and 

logical Review 64 (1971) 1- 

N. Special Session 

World Day of Peace Message 

y of Peace Message 

id Day of Peace Message 

tution stresses that peace 

but also love which 

“the studied practice of 

istmas Message 1948. The same 

us XIl's Christmas Message 

of nations must reckon with 

ho, in order to realize their 

fraid to unleash total war 

er countries if they wish to 

d their most precious 
ared to accord 

Manichaean heresy to 

lly evil and contrary to 

d stated: “War and conquest are 

eyes of men of principle, yet it 

fortunate if wrongdoers should 

od,” Book IV, C 

urveys of the history and 

clude: F.H 

Moral and Historical 
Five 

(Ph.D. Dissertation, Yale 
B. Walters, 

the question of war in the 

 [LIlae, q.40; also cf IL-Ilae 

34. Pius XII, Christmas Message, 1948. 

35. For an analysis of the conte 

of these principles cf: R. Potter, 

War,” McCormick Quarterly 23 

Childress in Shannon, cited, p 40-58 

36. James T. Johnson, “The Just War: Force ana 

cited; ‘Ideology, Reaso 

cited; W. O'Brien, “Th 
Political Responsibility 

and the Limitation of W 

Conduct of Just and Limited War,” cited, p. 13 

Vanderpol, “La 
p. 387ff 

  

    
doctrine scolastique du droit 

j¢ Murray Theology and Mod 

ishops’ pastoral. 

Peace Message 

f Peace Message, 

nt and relationship 
The Moral Logic of 
1970) p. 203-233; J  



Morality and Moderr 

rid Day of Peace Message 

‘onference, 
ashington: 1971 

nstitution, 80 
I, World Day of Peace Message 

Resolution or 

i claration on Prevention of Nuclear War 

Sept. 24, 1962 
42. Pastoral Constitution, 80 
43. Same, 80. 
44. John Paul II, World Day of Peace Message 

1962, 12 
45. Representative authors in the tradition of 

Christian pacifism and nonviolence include: R. 

Bainton, “Christian Attitudes Toward War and 
Peace,” (Abington: 1960) ch. 4, 5, 10; J. Yoder, “The 
Politics of Jesus,”” (Grand Rapids: 1972), ““Never- 
theless: Varieties of Religious Pacifism," (Scott- 
sdale: 1971); T. Merton, “Faith and Violence 
Christian Teaching and Christian Practice,” (Notre 
Dame: 1968); G. Zahn, ‘Conscience and Dissent,” 
N.Y.: 1967); E. Egan, ‘The Beatitudes of Works of 

Mercy and Pacifism,” in T. Shannon, ed., “War or 
Peace: The Search for New Answers,” (N.Y.: 1980) 
p. 169-187; J. Fahey, “The Catholic Church and The 
Arms Race,"’ Worldview, 22 (1979) p. 3641; J 
Douglass, The Nonviolent Cross: A Theology of 
Revolution and Peace,” (N.Y. : 1966) 

46. Justin, “Dialogue with Trypho,” ch. 20; cf 
also “The First Apology,”’ chs. 14, 39 

47. Cyprian, ‘Collected Letters; letters to 
Cornelius. 

48. Suplicius Serverus, “The Life of Martin,” 4. 3. 
49. Pastoral Constitution, 79. 
30. Same, 78. 
51. ‘Human Life in Our Day,” chapter 2, p. 44. 
52. Pastoral Constitution, 80. 
53. Same, 80. 
44. John Paul II, Address to Scientists and 

Scholars, 4; cited, p. 621 
55. Cf. Declaration on Prevention oi Nuclear War. 
536. Paul VI, World Day of Peace Message, 1967; in 

Documents, p. 198. 
57. Statement of the Holy See to the United 

Nations (1976), in “The Church and the Arms Race;”” 
Pax Christi, USA (N.Y.: 1976) p. 23-24. 

58. R. Adams and S. Cullen, ‘The Final Epidemic: 
Physicians and Scientists on Nuclear War,” 
(Chicago: 1981). 

59. Pontifical Academy of Sciences, ‘Statement 
on the Consequences of the Use of Nuclear Weapons,” 
in Documents, p. 241. 

60. John Paul II, World Day of Peace Message 
1982, 6, cited, p. 476. 

61. The following quotations are from public of- 
ficials who have served at the highest policy levels in 
recent administrations of our government: 

“It is time to recognize that no one has ever suc- 
ceeded in advancing any persuasive reason to believe 
that any use of nuclear weapons, even on the smallest 
scale, could reliably be expected to remain limited.” 
McG. Bundy, G.F. Kennan, R.S. McNamara and G. 
Smith, ‘Nuclear Weapons and the Atlantic Alliance,” 
Foreign Affairs 60 (1982) p. 757. 

“From my experience in combat there is no way 
that (nuclear escalation) ... can be controlled 
because of the lack of information, the pressure of 
time and the deadly results that are taking place on 
both sides of the battle line.” Gen. A.S. Collins, Jr 
former deputy commander-in-chief of U.S. Army in 
Europe), ‘Theatre Nuclear Warfare: The Bat- 
tlefield,” in J.F. Reichart and S.R. Sturn, eds., 
American Defense Policy,’ fifth ed., (Baltimore 

1982) p. 359-360 
None of this potential flexibility changes my view 

that a full-scale thermonuclear exchange would be an 
unprecedented disaster for the Soviet Union as well 
as for the United States. Nor is it at all clear that an 
nitial use of nuclear weapons—however selectively 
they might be targeted—could be kept from 
escalating to a full-scale thermonuclear exchange, 
specially if command-and-<ontrol centers were 

cought under attack. The odds are high, whether 
eapons were used against tactical or strategic 

rgets, that control would be lost on both sides and 
e exchange would become unconstrained.” Harold 
»wn, Department of Defense Annual Report FY 
9 (Washington: 1978) 
%. also: “The Effects of Nuclear War 
ashington: 1979; U.S. Government Printing Of. 

For example, cf.: H.A. Kissinger, ‘Nuclear 

sons and Foreign Policy” (N.Y.: 1957), ‘The 
sit hoice” (N.Y_: 1960); R. Osgood and R 

e, Order and Justice” (Baltimore 
nm, “The Great Debate: Theories of 

alegy N.Y.: 1985); D. Ball, “Car 
Adelphi Paper No. 16 

On Fighting A Nuclea 

NCCB 
f this pastora 

d in the quotes four dotnote 

69. Our conclusions and judgments in this area 

although based on careful study and reflection of the 

application of moral principles do not have, of course 
the same force as the principles themselves and 
therefore allow for different opinions, as the Precis 
makes clear 

70. Undoubtedly aware of the long and detailed 

technical debate on limited war, Pope John Paul II 
highlighted the unacceptable moral risk of crossing 
the threshold to nuclear war in his Angelus 
Message” of December 13, 1981 

“T have, in fact, the deep conviction that, in the 
light of a nuclear war's effects, which can be scien- 
tifically foreseen as certain, the only choice that is 
morally and humanly valid, is represented by the 
reduction of nuclear armaments, while waiting for 
their future complete elimination, carried out 
simultaneously by all the parties, by means of ex- 
plicit agreements and with the commitment of ac- 
cepting effective controls.” In Documents, p. 240. 

71, W.H. Kincade and J.D. Porro, ‘Negotiating 
Security: An Arins Control Reader’ (Washington 
1979). 

72. Several surveys are available, for example cf 
J.H. Kahin, ‘Security in the Nuclear Age: 
Developing U.S. Strategic Policy,” (Washington: 
1975); M. Mandelbaum, ‘The Nuclear Question: The 
United States and Nuclear Weapons 1946-1976,” 
(Cambridge, England: 1979); B. Brodie, 
“Development of Nuclear Strategy,” International 
Security, 2 (1978) p. 65-83. 

73. The relationship of these two levels of policy is 
the burden of an article by D. Ball, “U.S. Strategic 
Forces: How Would They Be Used?” Internatione! 
Security, 7 (1982-83) p. 31-60. 

74. Pastoral Constitution, 81. 
75. USCC, “To Live In Christ Jesus,” 

(Washington: 1976) p. 34. 
76. Cardinal John Krol, Testimony on Salt II, 

Origins (1979) p. 197. 
77. John Paul II, Message U.N. Special Session, 

1982; 3. 
78. Same, 8. 
79. John Paul II, Address to UNESCO, 21, 1980. 
80. John Paul II, letter to International Seminar 

on the World Implications of a Nuclear Conflict, 
August 23, 1982; Text in NC News Documentary, 
August 24, 1982. 

81. Particularly helpful was the letter of January 
15, 1983, of Mr. William Clark, national security 
adviser, to Cardinal Bernardin. Mr. Clark stated 
“For moral, political and military reasons, the 
United States does not target the Soviet civilian 
population as such. There is no deliberately opaque 
meaning conveyed in the last two words. We do not 
threaten the existence of Soviet civilization by 
threatening Soviet cities. Rather, we hold at risk the 
war-making capability of the Soviet Union—its ar- 
med forces, and the industrial capacity to sustain 
war. It would be irresponsible for us to issue policy 
statements which might suggest to the Soviets that it 
would be their advantage to establish privileged 
sanctuaries within heavily populated areas, thus 
inducing them to locate much of their war-fighting 
capability within those urban sanctuaries.’ A 
reaffirmation of the Administration’s policy is also 
found in Secretary Weinberger’s Annual Report to 
Congress (Caspar Weinberger, Annual Report to 
Congress, February 1, 1983, p. 55): “The Reagan 
Administration's policy is that under no cir- 
cumstances may such weapons be used deliberately 
for the purpose of destroying populations.” Also the 
letter of Mr. Weinberger to Bishop O'Connor of 
February 9, 1983, has a similar statement 

82. S. Zuckerman, ‘Nuclear Illusion and Reality,’ 

(N.Y.: 19862); D. Ball, cited, p. 36; T. Powers, 
Choosing A Strategy for World War III,” The 

Atlantic Monthly (November 1982) p. 82-110. 
83. Cf. the comments in Pontifical Academy of 

Sciences ‘‘Statement on the Consequences of the Use 
of Nuclear Weapons,” cited above. 

4. Several experts in strategic theory would 

place both the MX missile and Pershing II missiles in 
this category 

85. In each of the successive drafts of this letter 
we have tried to state a central moral imperative 

: be 

reduce the chance of 
unauthorized firing sar Weapons 

91. Same, 9. Cf. U.S. Catholic Conference, At issue 
2 Arms Export Policies—Ethical Choices,”’ 
Washington: 1978) for suggestions about controlling 

the conventional arms trade. 
92. The International Security Act of 1976 provides 

for such human rights review. 
93. John Paul II, Address to the United Nations 

General Assembly, Origins, 9 (1979), p. 268. 

94, John Paul [1, Homily at Coventry Cathedral, 
cited, p. 55 

95. Pastoral Constitution 78. 

9%. G. Sharp, ‘The Politics of Nonviolent Action,” 
(Boston: 1973); R. Fisher and W. Ury, ‘Getting to 
Yes: Negotiating Agreement Without Giving In,” 
(Boston: 1981) 

97. John Paul Ii, World Day of Peace Message 
1982, 7, cited; p. 476. 

98. “To Establish the United States Academy of 
Peace’’: Report of the Commission on Proposals for 
the National Academy of Peace and Conflict 
Resolution, (Washington: 1981) p. 119-120. 

99. U.S. Catholic Conference, “Statement on 
Registration and Conscription for Military Service’ 
(Washington: 1980): cf. also ‘Human Life in Our 
Day,” cited, p. 42-45. 

100. Paul VI, “The Development of Peoples” 
(1966), 76. 

101. Cf. V. Yzermans, ed., ‘Major Addresses of 
Pius XII,” two vols. (St. Paul: 1961) and J 
Gremillion, “The Gospel of Peace and Justice,” cited. 

102. Cf. John XXIII, “Peace on Earth” (1963) esp. 
80-145. 

103. A sampling of the policy problems and 
possibilities posed by interdependence can be found 
in: R.O, Keohane and J.S. Nye, Jr., “Power and 
Interdependence” (Boston: 1977); S. Hoifmann, 
“Primacy or World Order” (N.Y.: 1978); The 
Overseas Development Council, The U.S. and World 
Development 1979; 1980; 1982, (Washington, D.C.). 

104. John XXII, ‘Peace on Earth,”’ 137. 
105. This has particularly been the case in the two 

U.N. Special Sessions on Disarmament, 1979, 1982. 
106. U.S. Catholic Conference, ‘Marxist Com- 

munism” (Washington: 1980) p. 19. 

107. The debate on U.S.-Soviet reletions is ex- 
tensive; recent examples of it are found in: A. Ulam, 
“U.S.-Soviet Relations: Unhappy Coexistence: 
America and The World, 1978,” Foreign Affairs 57 
(1979) p. 556-571; W.G. Hyland, “U.S.-Soviet 
Relations: The Long Road Back: America and The 
World, 1981,” Foreign Affairs 60 (1982) p. 525-550; R. 
Legvold, “Containment Without Confrontation,” 
Foreign Policy, 40 (1980) p. 74-98; S. Hoffmann, 
“Muscle and Brains,” Foreign Policy 37 (1979-80) p. 
3-27; P. Hassner, ‘Moscow and The Western 
Alliance,” Problems of Communism, 36 (1981) p. 37- 
54; S. Bialer, ‘‘The Harsh Decade: Soviet Policies in 
the 1980s,"" Foreign Affairs 59 (1981) p. 999-1020; G. 

* 

Y 
anger’’ (N.Y 

1980s," Foreign Affairs 59 
The im: ray 

Ls Power 

19 
Diplomacy of Power: Soviet Armed 

Forces as a Political Instrument” ( Washington: 1981 

Barnet, “The Giants: R and America 

N.Y 77 M. McGwire oviet Military 

Requirements, the Brookings Institute 
Washington: 1982); R. Tucker, “The Purposes of 

American Power,’ Foreign Affairs 59 ( 1980-81) p. 241- 
274. A. Geyer, “The Idea of Disarmament 
Rethinking the Unthinkable” (Washington: 1982) 

For a review of Soviet adherence to treaties cf.: “The 
SALT Syndrome Charges and Facts: Analysis of an 
Anti-Salt Documentary,’ Report prepared by U.S. 
Government Agencies (State, Defense, CIA, ACDA 

ana NSC). Reprinted in The Defense Monitor, Vol. 10; 
No. 8a. Center for Defense Information 

108. John Paul IJ, World Day of Peace Message 
1983, 7 

109. John Paul II, “The Redeemer of Man,’ 16, 
Origins, 8 (1980) p. 635 

110. The phrase and its description are found in 
R.S. McNamara, Report to the Board of Governors of 
the World Bank 1978; cf. also 1979; 1980 (Washington, 
D.C.) 

111. John Paul II, Homily at Yankee Stadium, 4 
Origins, 9 (1979) p. 311. 

112. Paul VI, Address to the General Assembly of 
the United Nations (1965), 2. 

113. Pastoral Constitution, 81. 
114. Cf. Hoffman, cited; “Independent Com- 

mission on Disarmament and Security Issues:” 
Common Security (N.Y.: 1982). 

115. For an analysis of the policy problems of 
reallocating resources, cf: Bruce M. Russett, ‘The 
Prisoners of Insecurity,” (San Francisco: 1983). Cf: 
Common Security, cited; Russett, cited; U.N. Report 
on Disarmament and Development (N.Y.: 1982); 
United Nations, ‘The Relationship Between Disar- 
mament and Development: A Summary;”’ Fact Sheet 
21; (N.Y.: 1982). 

116. John Paul II, ‘The Redeemer of Man,” 21, 
cited; p. 641. Much of the following reflects the con- 
tent of A. Dulles, “A Church To Believe In: 
Discipleship and The Dynamics of Freedom,” (N.Y 
1982) ch. 1. 

117, John Paul II, World Day of Peace Message 
1982, 4, cited; p. 475. 

118. Paul VI, World Day of Peace Message 1976. 
119. Pastoral Constitution, 79. 
120. John Paul II, Address to Scientists and 

Scholars, 3, cited; p. 621. 
121. Same, 3. 
122. Pastoral Constitution, 75. 
123. John Paul II, Address at Hiroshima, 2; 

Origins, 10 (1981) p. 620. 
124. Pastoral Constitution, 75. 
125. “Human Life In Our Day,” cited. p. 41. 
126. John XXIII, ‘Peace on Earth” (1963), 137. 
127. Paul VI, Address to the General Assembly of 

the United Nations (1965), 2. 

  

PASTORAL PASSED—A happy Cardinal Joseph L. Bernardin of Chicago thanks the U.S bishops 
fter voted 238-9 to accept the pastoral letter on war and peace. Cardi 

¢ drafting the letter, is flanked by other cc 

xiliary to the military vicar, Father Bryan Hehir, | 

t and Auxiliary Bishe 

icher of Latayet    
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I grew up in New England in the 1940s and 1990s and attended a Protestant church and 
Sunday school. Occasionally I spent the night with a Catholic friend and went with her to Mass or to religious instructions. 

I quickly discovered important similarities 
between my friend's experience and my own. Both her religious education class and mine 
met in chilly and unattractive church basements. Each Sroup could be attentive one week and distracted the next Each contained at least one youngster who asked hard questions. And each was taught by a woman 

In both groups there was a strong emphasis on the content of what ought to be learned. We students understood that being informed about our faith was an important responsibility, In both groups the obvious commitment of the teacher left a lasting impression 
Today, when | look at the religious education of my own children and their friends, I see similarities with My own experiences years ago. My children have been urged in their programs to appreciate the content of what is taught. The impact made by the teacher's faith remains central 
But I also see differences. My children’s faith was nourished by practices which were seldom part of my growing up 
For example, many youngsters now ex- perience a home Mass occasionally. Thus they learn that the place where they eat and sleep and play and study is holy ground. I know several young families who worship together regularly and encourage their children to take an active part, 

A family with nine children spent several Christmases helping out at a home for the elderly run by the Little Sisters of the Poor, The father is the hom 
hoped this experi 
youngsters learn that a living faith includes Service to others. 
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In my son’s high school religion class in social justice, a field trip took students first to an inner city soup kitchen and then to an elegant suburban shopping mall. Indelible images 
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Spirit of God active in lives of Jesus and early Christians 
Modern notion of spirit would have been incomprehensible to Old Testament mind 

by Fr. JOHN CASTELOT 
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doctrine of the Trinity, but they did experience 

the threefold action in their lives of God as 

Father, as redeemer and as sanctifier 

The first Christians did not start with an 
abstract, revealed truth and then proceed to 
verify that truth in their lives. It was just the 
other way around. They experienced God’s 

presence and action and then, but only slowly 

and very gradually, came to express that 
experience in technical language. 

The transition from experience to doctrinal 
statement was not easy; it took centuries. 

In the earliest days of Christianity, the 
people had only dimly perceived notions of the 
Son and the Holy Spirit. They were quite 
convinced that, in a very real and mysterious 

way, they encountered God in Jesus of 

Nazareth and that God’s spirit was powerfully 

active in their lives in an amazing variety of 
ways. 

But it took time for them to be able to 
conceive of the Son as the Son of God and of the 
Spirit of God as the Holy Spirit. 

We must, then, approach the New 

Testament through the minds and the eyes of 

its authors. And there is some ambiguity here, 

as we see how the word “‘spirit”’ is used by the 
authors. 

As we see examples of the influence of God's 

spirit discussed in the lives of New Testament 

people, we must keep in mind that the spirit 
often seems to be the same spirit spoken of in 
the Old Testament—that divine force that 
enables people to accomplish things beyond 
their natural capabilities. Other times the use 
of the word “‘spirit” appears to mean more 

than that. Then, too, translators of the original 

texts may have confused the issue in some 
instances. 

These points may seem a bit academic here. 

But they are a necessary introduction to my 

upcoming columns dealing with the action of 

the spirit in the New Testament. We need to be 
careful not to misunderstand the transition 
from the Old to the New Testament. 

In any event, as we shall see, the spirit of 

God was a dynamic force in the life of Jesus 

and of the first Christians. 

1983 by NC News Service 

Innovations nourish faith 

of teens (from 33) 
youth tries to stretch the religious con- 
sciousness beyond the family to the elderly 
poor; to stimulate greater sensitivity to the 
contrast between the very rich and very poor 

within a single city; to nurture an appreciation 
of one’s religious and ethnic heritage. 

I know a number of parishes where youths 
and adults have participated together in a 24- 
hour fast. It encourages them to develop a 
concern for the oppression and poverty 
everywhere in the world. 

Participants in the fast read and listen to 

talks and watch films about world hunger. 

They pray and play and begin to fee} really 
hungry and try to sleep on the floor of a 
classroom or gym. 

They come wanting to know more about 
hunger and hoping to make contact in some 
small way with their sisters and brothers 

whose hunger is not chosen and never ends. 

THE WOR 
We can imagine the dismay of the apostles 

in today’s gospel. Miles away from a source of 
food, they realize that the 5,000 people who 
came to see Jesus must be fed. Upon analyzing 
the supplies, however, they discover that they 
barely have enough food to feed themselves, 
much less a crowd of 5,000. It’s a sort of Mur- 
phy’s-law-gospel story: at the worst possible 

moment something has gone wrong. 

We identify with the apostles because a 
similar thing happens to us all the time—albeit 
on a more emotional or psychological plane. It 
usually happens when we are at an emotional 

low point in our lives, under a great deal of 

stress. We barely have enough strength to keep 

  

Usually the fast ends with a meal. The 

weary and hungry participants sit down to eat 

and discover that only a third of them will have 
full dinners with all the trimmings. A second 
group may have a bow! of thin soup, a piece of 
bread, perhaps a piece of fruit. And the final 
third have only a cup of rice. 

Those concluding meals offer participants 

an accurate picture of the human family’s 

“daily bread.” They also raise some in- 
teresting ethical dilemmas among _par- 

ticipants. Should those hungry people with full 
plates share with others who have little? Can 
those without enough wait for their more 

fortunate neighbors to share with them? 

This is an educational experience not easily 

forgotten. 

1983 by NC News Service 

JUNE 5, 1983 

Feast of Corpus Christi (C) 

Genesis 14: 18-20 
I Corinthians 11 : 23-26 

Luke 9: 11-17 

are good listeners or pillars of strength. Their 
timing could not be worse. 

What do we do? The same thing the apostles 
do in today’s gospel. Feeling as if we are in an 

impossible situation, just as the disciples, we 
turn to the Lord. We ask Him what we should 
do. He smiles reassuringly, but He asks us a 
seemingly insensitive question, He asks how 

much strength we have. Half-thinking to 
ourselves that He should already know, we tell 
Him that we barely have enough strength for 

ourselves, much less for those around us. 
And like the apostles, we look at Him oddly 

when He tells us to take what little we have and 
share it with the others. Our only real choice is 

to trust His judgement. And so we take our five 
loaves of strength and our two fishes of courage 

t with nd we sh r friends, our spouse   
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are ready to die rather than break the law of ee ithe sky. God made them @ lout ot 

yur God,” one of the brothers told the king 
nothing. The Lord made you and me In the 
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Scauet ng 

Tt 7 

Light the fires!” the king shouted. “Put a same way. Be willing to die now. De ve wil 

vive vou and your brothers ck tor ( 

pan over the flames.”’ The king s soldiers threw give ys u and your brothers Back T° ne. We wih 

dest brother on the pan In a moment he all live together again 
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The boy spoke up to the king. “What are you 
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ave suffered for a few moments 

live with God. Like them I offer aged her other sons waiting for 

, 
My brothers hi 

  

was dez 
The mother encour 

   

    

The Lord our God cares for us. 
2 : 

The king had the second son seized. ° Will Now they are @ 
faa 

you eat pork rather than die like your my life rather than break
 the Lord’s law I pray ” 

brother?” the soldiers asked him. ‘Never!” that you, 0 King, will come to believe that the 

the young man shouted. “You can kill me but Lord alone is God. 
we 

the king of the world will raise us up to live The king jumped from his throne Kill 

forever.” The second brother died too 
him!” he shouted. The boy died trusting in God 

The soldiers grabbed the third brother 
The mother was the last to die. She was the 

‘The Lord gave me this body. I give it up mother of seven martyrs who loved God 

Lord’s law. From the Part I: Let’s Talk 

rather than break the 

Lord I will receive it back again.” The king and 

the soldiers were amazed at the young man’s Activity: After re 

courage. But they killed him just the same. 
some time thinking about what values your 

Then the soldiers took the fourth son Just family holds most dear. The Jewish mother 

before he died the young man spoke up. I and her seven sons valued their God more 

choose to die at your hands,” he said, “with the highly than their lives. What would you die for? 

hope that God will raise me to life again.” 
Questions: What is the point of this story? 

king so furious? How did the 

The king was angrier than before. He felt Why was the 

him. He ordered the Jewish sons and their mother keep up their 

ading this story, spend 

these men were mocking 

soldiers to torture the fifth son. “Do not think courage during their horrible ordeal? What is 4 

our God has forgotten us,”’ the son warned the martyr? 

king. “You will suffer worse pains than you are 

eT ae suffer.” 

part U: Parent and Yeacher Notes 

Mike me did the sixth brother a few Story Background: 
“Maccabee”’ in Hebrew 

= 

eans ** we e ff the mar- 

All this : kept € 
means “hammer The story of 

All this time the mother kept encouraging 
tyrdom of the Jewish mother and her seven 

difying story, to give 

seni 
sons is intended to be an e' ; 

others courage In the face of great difficulties 

and injustices The book in which the story 1S 

found speaks explicitly of God creating the 

world out of nothing and of the resurrection, at 

least of the just, after death. 

The Bible and Us: What things in life are 

you willing to sacrifice for? What martyrs do 

you admire? What do you think gave them the 

courage to die for their faith? The story of the 

Jewish mother who was willing to watch her 

seven sons die rather than break one of God's 

commands is a moving challenge 
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St. Malachy Parish 
Brownsburg, Indiana 

Fr. William Pappano, pastor 

by SUSAN MICINSKI 

nvolvement—especially in the area of decisior 
making 

And these lay people were not all cast from 
the same mold. '‘We have a lot of different 

types of people—everything from country 
people to suburbanites,” declared Father John 

Hall, associate pastor. ‘It’s a unique blending 
together that lends challenges other places 

may not have to face. The only type that we 
don't have is i y 

No matter what kind of people one thinks of 

when speaking about this parish, there is a 
common thread that runs among them all 
According to the pastor, it is a very family 

oriented parish. ‘‘We latched onto this family 
theme when Father Hall and I first came here, 
ard we've (ried to carry it through in school 
and other programs.” 

FATHER HALL agrees with this, and ex- 

plained that ‘this orientation shows up 

especially during a Sunday liturgy—families 

come together for them.” It is almost unheard 
of for one family member to come to one Mass 

while other members go to another. 

expressed similar sentiments 

situation is definitely something 
s with its members. We couldn't get a 

singles group going because young people from 

high school go on to coliege, and from that they 

usually end up getting married 

Music is a great passion of this parish 

family There must be close to 100 

parishioners involved with some aspect of 

music,” declared Stephen Weber, school 
principal. ‘We have two guitar groups, a choir 

and at least six people who serve regularly as 
organists 

Since St. Malachy is such a growing, family 

oriented parish, the education of its school 

children is high on its list of priorities, and can 
be evidenced by the school's mission 

statement—‘‘to serve the Lord and to serve 
you.” Drawing students from five townships 

SMILING PARISHIONERS—The key word t 
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at this state com- 
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ve group of parents 
it amount of volunteer 

hers, working with pupils 

ry, and cafete: 
chool 

school’s activ 

lows for participation 

kickball, ball 

roughout the year 

AND DON’T forget how important 

life is in the school,’’ declared the 

religious cation. 

stated Weber. “Our children plan 

the liturgies at each grade level, as well as for 

all school Masses which focus on a theme 
everyone can relate to.” According to him, 

these parochial school youngsters live the 
Church year as a natural part of their lives, not 
as something added on. 

Recognizing the fact that religious 

education is important at all levels, this 
Brownsburg parish offers a variety of 

programs for pre-school through adult. Their 

pre-school program builds on what parents 
started teaching children at home, after which 
the elementary one readies them for the 

sacraments. Junior and senior high school 
students learn about modern moral problems. 
Throughout the year many opportunities are 

given for adult growth—weekly Bible sessions 

are held; seasonal sessions meet for Lent and 
Advent; and parish renewals are sponsored. 

‘We've had an adult education committee 
for the past five years,” explained Melevin, 
and since that time we've been expanding a 

lot. Hopefully we're meeting the needs of 
people through the formation of small groups.” 
He stated they are currently in the works of 

taking a parish-wide survey to assess needs for 
further adult education programs. 

One highly successful program that will 
soon be starting up again is the Vacation Bible 

School which has been in existence for 10 years. 

According to Melevin, 160 children took part in 
it last year, ‘‘and we hope to have at least this 
many or more this summer. It’s actually a self- 
perpetuating kind of thing. Children and 
parents benefit from this. The parents really 

get involved in the final liturgy,” he declared. 
‘Our religious life is definitely growing in 

this parish,” stated Father Hall. ‘We're trying 

to tell the people to develop themselves as a 
whole person’—by means of spiritual, athletic 
and academic development.” 

St. Malachy, the patron saint of this parish, 

describe St. Malachy Parish in Brownsburg is 

family.” and these members are all proud te be a part of it. From left to right are: Stephen Weber 
principa!; Betty Lockard, schoo! secretary, Fath 

assoviate pas erestary: Father Johe Hal 

r William Pappano, paste 

and Robert M 
Nancy Bishop, parish 
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was born in 1094 and baptized Mael Maedoc Ua 
Morgair, which translates Malachy More. 

After receiving his early education from his 
father, he was ordained by St. Cellach, Bishop 
of Armagh, at the age of 25. He was regarded as 

the leading Irish ecclesiastical figure of his day 

and was responsible for introducing the Roman 
liturgy in Ireland. Always a strong supporter of 

monastic living, ironically, he died in the 
company of St. Bernard of Clairvaux, one of the 
greatest monastics. 

In 1869 St. Malachy Parish was formed 

with Father Brassart as pastor. The church 
was dedicated in 1904, and could seat ap- 

proximately 300. The school was dedicated in 
1955 while Father Edward Bauer was serving 
as pastor. At that time the Sisters of 
Providence were the faculty. Now there are 

none, although two sisters are expected to 
come this fall 

The large debt left from the building of the 
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school fell upon the shoulders of Father 
Maurice DeJean. While he was pastor, three 
large classrooms, a spacious parish hall and 
cafeteria were added onto the school 

Upon the death of Father DeJean, Ar- 
chbishop Schulte selected Father Charles A. 

Noll to become the next pastor. Under his 
leadership, necessary changes were made in 

the sanctuary to carry out the directives of 
Vatican II, He also is credited with forming the 
St. Malachy Board of Education. The new 
church was built and dedicated while Father 
Noll was pastor, and he also celebrated his 40th 
anniversary of ordination at St. Malachy. 

In July of 1980, Fathers Pappano and Hall 
were assigned to the parish. Before coming 
here, Father Pappano was an assistant pastor 
at St. Patrick, Holy Name and St. Michael, and 

former instructor at Ritter High School. Prior 
to his assignment, Father Hall served as a 
deacon at St. Joseph Parish in Shelbyville. 
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Pope expresses his deep devotion to Jesus and Mary 
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The St 
Alumnae Club will have its annual 

Mary-of-the-Woods 

luncheon at Woodstock Country 
Club, Indianapolis, at 11:30 a.m 
The Club will welcome the In. 
dianapolis area '83 graduates of the 
college into the club. For further 
uiformation call Melissa Mates, 251- 
3516 

tae 

The Junior Knights and 
Daughters of SS. Peter and Paul 
Cathedral will have a yard sale and 
car wash at the St. Peter Claver 
Center, 3110 Sutherland Ave., In- 
dianapolis, from 9 a.m. to6 p.m. 

wae 

St. Christopher Singles invite 
Catholic single adults in the ar- 
hdiocese to the second annual 
summer dance in the school 
afeteria, corner of Lynhurst Dr 

        
By 

0 i 

FUN FOR THE WHOLE FAMILY! 

ae The 

   

   

LIST 

   in Parenting s 

   

  

held from 10 a.m. to noon at the St 
Vincent Wellne: ter, Zionsville 
The same pr will be 
presented at the Center on 
June 21. For re; ation call 873- 

  

2799, tae 

The Fifth Wheeler Club hold its 
regular monthly meeting at 8 p.m. 
at The Catholic Center, 1400 N 
Meridian, Indianapolis. For more 

information call Mary, 862-6510, or 
Theresa, 882-5377 

tae 

The women of ten Indianapolis 
southside parishes will have a 
rummage sale for the benefit of 
Fatima Retreat House in the church 
gymnasium of St. James parish, 

1151 E. Cameron St. The hours are 9 
a.m. to 3 p.m. Parishes include 
Sacred Heart, St. Patrick, Holy 
Rosary, St. Catherine, St. James, 
Holy Name, St. Jude, St. Mark, St. 
Barnabas and Our Lady of the 
Greenwood. tke 

ACTIVE 

TN 46206 eet, 

  

   
Rose of Lima parish at 

will sponsor a square 
1 the parish hall from 8 to 10 

».m. Admission: 25 cents or a $1 
limit per family 

June 4, 5 
Providence High School's spring 

festival on the school grounds, 
Clarksville, will feature chicken 
dinners and strawberry shortcake 
on Sunday. Hours: 2 to 11 p.m. on 
Saturday; 11 a.m to 5 p.m. on 
Sunday 

    
   

June 5 
St. Mary parish, New Albany, 

will have its annual Corpus Christi 
procession at 2 p.m. All are welcome 
to participate. Reception in the 
school cafeteria will follow the 
procession. 

ke 

Boy Scout Troop 175 of Christ the 
King parish, Indianapolis, wil serve 
a pancake and country sausage 
breakfast in the school cafeteria, 
5858 Crittenden Ave., from 8:30 a.m. 
tol p.m. Tickets: $2 for adults; $1.50 
for children. 

wae 

The annual St. Agnes Academy 
Alumnae reunion will begin with 

     

June 10-11-12 
Menu 

Sun. 
Sls 

—— RAFFLE PRIZES 
| 1st Prize $1,000.00 

| 2nd Prize $500.00 
3rd Prize $250.00 

    

Fish Dinner* 

Serving 5-8 p.m. 

Chicken* 

Serving 4:30-8 p.m. 

seem 

Smorgasbord 

Serving Noon-2 4-8 p.m. 

  

{ Not Be 

Rides © Games ® Crafts © Boutique 

Bingo * Monte Carlo * Country Store 

  

  

  

@ . 

iii 

   
   
GRADUATES THREE—Kendrick Felder, left, and Nicholas Wells look up at 6-ft. 9-in. Kevin Ross, 

24, after the three graduated from Marva Collias’ Westside Preparatory School in Chicago. The 
former basketball player at Creighton University in Omaha, Neb., gave the commencement address 
to his fellow graduates after completion of his courses in the special school. Ross now tests out at the 
high school senior level in reading and math. See story on p. 40. (NC photo from UPI) 

Mass at St. John Church, In- 
dianapolis, at 11 a.m. followed by 
brunch at the Atkinson Hotel. For 
reservations call 784-8364 or 253- 
6697 

tae 

St. Francis de Sales Court is 
sponsoring a kaleidoscope of color 
fashion show and salad spread from 
5 to 7 p.m. in the school basement at 
St. Francis de Sales parish, 2167 
Avondale Place, Indianapolis 
Admission: $4. Tickets available at 
the door or call 926-9125. 

June 6, 12 
A meeting of SDRC will be held at 

St. Mary parish Greensburg, at 7:30 
P.m. on June 6. In the Indianapolis 

area the SDRC group will have a 
family picnic at Broad Ripple Park, 
Indianapolis on June 12, at 1 p.m. 
For information contact Cheryl 
Andreasen, 846-6697. 

June 7 
An Over-Fifty Day will be held at 

Mount St. Francis Retreat Center, 
west of New Albany, from 9 a.m. to3 
p.m. Call 612-923-8818 for in- 
formation. 

June 7-30 
“Successful Living,” a course in 

self-development and happiness will 
be held at Alverna Center, 8140 
Spring Mill Road, Indianapolis, on 

Tuesday and Thursday evenings 
from 7:30 to 9:30. For information 
call 317-257-7338. 

June 8 
St. Mark parish monthly lun- 

cheon/card party will begin at 11:30 
a.m, in the parish hall, Edgewood 
and US 31S, Indianapolis. Men are 
welcome 

June 8-21 
Brebeuf Preparatory School, 

2801 W. 86th St., Indianapolis, will 
offer a reading/writing workshop 
from 8:30 a.m. to 11:45 a.m. for 
incoming freshmen. The course 
reviews basic reading, writing and 

(Continued on next page) 

St. Meinrad offers continuing education 
ST. MEINRAD—St. Meinrad 

School of Theology’s Depart- 
ment of Continuing Education 

will offer five study programs 
during June, beginning with 

“Doing Spiritual Direction” 
from June 6-10. Sister of Charity 

Mary Caroline Marchal, 

associate academic dean and 
director of the summer session 
in the School of Theology, is 
coordinating these programs 
which are each worth one and a 
half hours of academic credit. 

“Doing Spiritual Direction’ 
is a course designed to help 
spiritual directors raise their 
awareness of the history of the 

practice, its foundations in the 

Bible and the need to receive as 
well as exercise this ministry. 

Speakers will include 
Benedictine Fathers Sebastian 
Leonard and Eugene Hensell of 

St. Meinrad School of Theology; 

Rev. Msgr. Jerome Neufelder 

of the Diocese of Evansville; 

and Father Forster Freeman, 

spiritual director at Andover 

Newton Theological School and 

I ard = Divinity 

  

School in 

Jr., campus minister at 
Louisiana State University. 

Dr. Scott will also offer a 
program from June 13-17 en- 
titled “Luke: Middle-Class 
poverty,” which will examine 
Luke's vision of Christian life, 
poverty’s place in that life and 
how that witness translates into 
today’s world. 

“The Parish: A People, A 
Structure, A Mission,” the final 

program, will be conducted by 
Providence Sister Marie Kevin 
Tighe, associate director of 

spiritual formation at St. 
Meinrad College. The program, 

designed for parish priests, 

councils and directors of 
religious education, will view 
the Church as a social system 

and explore more effective 
ways for parishes to work and 
grow together. 

  

ARTS 

Art for Kids 

St. Joan of Arc School 
(at Social Hall — 42nd & Park) 

Saturday, June 11, Noon to 6 PM 

FEATURING: Steve Allee Jazz Band 

FREE ADMISSION 

FEST 

Art for Sale 

    
  

COME 
PRA   

St Joan of Arc Church 

On the first Sunday 

   



oe the se 
ng Life Holistically 
ration call 259-4365. 

June 10-12 
A Marriage Encounter weekend 

will be held at Mount St. Frai 

Retreat Center Mount St Francis 

I For information call 5302-239 

nae 

A Men's Serenity weekend is 

scheduled at Fatima Retreat House 

with Fr. Rip Collins directing the 

program. For reserv ations call 317- 

545-7681 ae 

A weekend retreat for men will 

held at St. Jude Guest House, St 

Meinrad Archabbey, St Meinrad 

For details call Benedictine Fr. Mel 

Patton, 812-357-6968. 

wae 

Scheduled retreats at Mount St 

Francis Retreat Center in southern 

Indiana include a “Quiet Weekend 

with the Word,” June 10-12 and a 

retreat for Religious men and 

women from June 15-19 For i 

formation and/or reservations 

812-923-8818. 

June 11 

The Catholic Widowed 

Organization CWO) will have a get 

together at 6 p.m. at the home of 

Esther Held, 8931 Spicewood Ct., 

Indianapolis. Members are asked to 

bring salads, vegetables and 

jesserts. June 7 is reservation 

jeadline. Call Dolores, 7844207, 

236-1565 

June 12 
Patrick parish T 

t Park, North Terre Ha 

yegin with a celebration 

i y at the park at 11:0 a 

Transportation from the hurch 

>e provided at 11 a.m 

Socials 

MONDAY: St. Ann, 6:30 p Our 

Lady Low 5:0 p St 

rtville F 

K of C Pius X 

Roncalli High Schoo! 

as 
AY 

7 p.m 

p.m 
ouncil 

St. Peter Claver Center 
5 p.m.; St 

}DNESDAY : St 

St. Bernadette 
5:30 p.m.; St 

St. Roch, 7-1 

St. Catherine 
p.m.; Holy Family 
Westside K of C 

ub Road; St. Peter 
er, 3110 Sutherland 
FRIDAY: St. Andrew 

» hall, 6:30 p.m St 

pher parish hall, Speedway, 

St. Rita parish hall, 6:30 

Holy Name, Hartman Hall, 

p.m. SATURDAY: Cathedral 

High School, 3 p.m.; K of C Council 

437, 1305 N. Delaware, 4:30 p.m 

SUNDAY: Cardinal Ritter High 

6 p.m.; St. Philip parish 

hall, 3 p.m 

6:30 p.m 

6:30 

School, 

OBITUARIES 
+ ARROWOOD, Evelyn L., 61, Our 

Lady of the Greenwood, Greenwood 

May 16. Wife of Jack; mother of 

Jacqueline Burgett 

+ BARTH, Louis F., 74, St Mary 

New Albany, May 13. Husband of 

Catherine; brother of Catherine 

Bodner 
+ BLEDSOE, Mary Kathleen, 62, St. 

Mary of the Knobs, Floyds Knobs, 

May 26. Wife of Malcolm; mother of 

Mary Kay Osterle, Wayne Wright 

and Clark and Jim Bledsoe; sister of 

Patricia Hommel and Michael 

Divine. 
+ BOYD, Florence, ?9, St. Margaret 

Mary, Terre Haute, May 2) Mother 

of James Boyd; sister of Genevieve 

Moore, Geraldine Chase, Earl and 

Albert Howenstein 
+ BURLESON, Elizabeth J., 63, St 

Anthony, Clarksville, May 25 Wife 

of Robert; mother of Mark 

Burleson; daughter of Florence 

Beaucond; sister of Kathleen 

Jarrett, Candice Reinmiller and 

John Beaucond 
+ DEIWERT, Dorothy B., 4, St 

Joseph, Sugar Creek Township, 

May 25. Mother of Elizabeth Reuter 

and Ardell Deiwert; sister of Celia 

Lortz, Mary Boger and Lawrence 

Gosch 

Services held for Sister Cockrell 

ST. MARY-OF THE-WOODS, 

Ind —Funeral services for 

Providence Sr. Mary Christina 

Cockrell, 81, who died here on May 

2, were held in the Church of the 

Immaculate Conception on May 24 

The former Romualda Cockrell 

was a native of Vera Cruz, Mexico. 

and joined the Congregation of the 

Sisters of Providence in 1936. From 

the time of her final profession of 

R) 
0 THE 2 We 

Yr Ine cal 

jotel 

Bill Walker, Pres 

3904 N. COLLEGE AVE 

AROUND THE WORLD 

TRAVEL 

ALL MAJOR CREDIT 

« 317-925-3525 + INDIANAPOLIS 

vows in 1944 until three days before 

her death, Sr. Mary Christina's life 

was devoted to prayer during the 

night hours in the Chapel of Per 

petual Adoration, St Mary-of-the- 

Woods, 

She is survived by two sisters 

Pauline Cockrell Scott and Frances 

M. Cockrell, both of San Diego, 

Calif 

AGENCY 
uf eed 

ARDS ACCEPTEO 

Esther Walker, Vice-Pres 

EGGERT, Paul F., &, St. An- 

drew, Richmond, May 27. Cousin of 

Richard H. Fuchs. 

+ JONES, Esther Porter, 73, St. 

Bridget, Indianapolis, May 25. 

Sister of Anna Johnson, Lama 

Thomas, Hazel, Alma and Stanley 

Porter 

+ KELLEY, Howard, 75, St. Mary, 

Rushville, May 26. Brother of Eloise 

Lakin and Larry Kelley 

+ KRUER, Joseph P., 81, St 

Joseph, St. Joseph Hill, April 19 

Husband of Alma 

+ MARGUET, Mary (McBarron), 

83, St. Mary, New Albany, May 18. 

Mother of Mary Ann Nord, 

Margaret and C Pat Marguet; 

sister of Catherine Endicott. 

ee 

Montessori course will train teachers 

ST. MARY OF THE 

WOODS—St. Mary-of-the-Wo- 

ods College here will offer 

several programs for the 

summer beginning with a seven 

week Montessori teacher 

training course from June 20 to 

Aug. 5. All courses will be 

conducted by prominent 

leaders in each respective field, 

and are worth variable hours of 

credit 

The Montessori course will 

help prepare persons for cer- 

tification by the American 

Montessori Society, and will 

consist of three different 

phases academic, internship 

and supportive courses. 

+ MARKSBURY, Sophia A., 67, St 

James, Indianapolis, May 24. Sister 

of Mary Marksbury, Josephine 

Pieczko, Anna Misiniec, Stella 

Risch, Rosemary Persinger, Agnes 

Schludecker, Katherine Deneen and 

Andrew Misiniec 

+ POPP, Clarissa, 52, St. Joseph, St. 
Joseph Hill, April 16. Wife of Alfred. 

+ POPP, Robert M., 80, St. Joseph, 

St. Joseph Hill, March 18. Husband 

of Hedwig 

+ RUSSELL, Erma L., 63, St. Philip 

Neri, Indianapolis, May 23. Mother 

of Rhonda Russell 

+ WISEMAN, Mary Ehringer, 76, 

St. Joseph, St. Joseph Hill, March 

29. Mother of Mary Lou Baumann, 

Caroline and Paul Ehringer. 

A Hispanic Ministry in- 

stitute, sponsored by the Office 

of Hispanic Ministry, Ar- 

chdiocese of Indianapolis, 

Spanish Speaking Catholic 

Commission, Midwest Institute 

for Hispanic Ministry and The 

Woods, will be held from June 

26 to July 1. Geared to members 

of religious communities, 

Hispanic community leaders 

and interested lay persons, the 

institute will cover a history of 

Hispanics, ethnic roots, 

theology of oppressed and 

oppressor, Christology, family 

values and emerging leader- 

ship. 

From July 10-22, a two week 

Parish Ministry certificate 

program entitled Sacramental 

Theology, will be offered 

Designed for parish ministry 

professionals, this program will 

help to renew and update one’s 

understanding of contemporary 

theology as it affects service to 

people in the parish com- 

munity. 

For more information about 

any of the programs, contact 

Providence Sister Maureen 

Loonam, St. Mary -of-the-Woods 

College, St. Mary-of-the-Woods, 

IN 47876, 812-535-4141, ext. 222 
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AP ASEZING 

in 1854 
Call on us to help you 
pre-arrange service. 

Area Code: 317 

632-5374   4601 E. New York Sireet Sant 

, 

Agia 

Pre-Arrangements? 

Pre-Paid Funerals? 

What Should 

| Do? 

The Grinsteiner Funeral Home Is the oldest 

funeral establishment in Indianapolis. Founded 

oO 
~h 
~ 

Harold C er 

Af 
wade 

SAIN INC 
MIT NS IN. 

F Edward Gidsc 

  

  

  
  

    
Our Lady of Fatima 

Council 3228 
Knights of Columbus 

Sout ost F pad, indianat   

Oe 

LITTLE FLOWER PARISH 
13th & Bosart Avenue, Indianapolis 

FESTIVAL 
Friday, June 10 

6:00 PM to 10:00 PM 

Saturday, June 11 
12:00 Noon to 10:00 PM 

Sunday, June 12 
1:00 PM to 6:00 PM 

Midway & Rides * 
  

  
DRAWING 
June 12th (Need Not Be Present) 

§ $2,500 Grand Prize 
$1,000 2nd Prize   

      
4 Meals by Peachy 

4 Rummage Sale 
Hanon a0eE Goods QO] Sdi€ 

> Kiddie 

> Adult Games 

‘> Bake Sale 

DONATION — $1.00 

Booth      



  

YOUTH CORNER 
Schwanekamp named 

football coach at Chatard 
by SUSAN MICINSKI 

      service. Puri 

new football 

Meridian Eigh § 

Schwanekamp, a graduate 

of Butler University, who has 

been at Chatard for five years 

as the assistant football coach 

and head wrestling coach, “was 

chosen from a field of 17 ap- 

plicants because he has been 

hoo! 

  

       cording to the principal 

Chuck is as much a gentleman 

as é ach; he is highly 

respected by his players and the 

Chatard community.”” In ad- 

dition to his coaching, Sch- 

wanekamp teaches U.S. History 
and is active in retreat work at 
the school 

    

Married and the father of 

hildren, the new coach is a 

laristic minister at 

iatard and his parish, Christ 
the King 

   
      

Our Lady of Lourdes, In- 

lianapolis, youth will discuss 

Dreams” on ‘‘Lifesigns,’’ the 

radio show for youth this 
Sunday, June 5. The program is 
aired at 11:30 a.m. on WICR 88.7 

FM 

CYO will sponsor a youth 
council outing (miniature golf 

and a picnic) on Saturday, June 

ll, On Monday, June 13 the 
Boy's Match Play Golf Tour- 

nament will be held. 

Boys Town graduates three girls 
BOYS TOWN, Neb. (NC)— 

When this year’s seniors 

graduated from Boys Town 

High School May 29, a female 
delivered the class address 

Five young women became 

the first females to graduate 

from the traditionally male 

school. The five and their 40 
male classmates joined 

thousands of others who have 
received diplomas from Boys 
Town, founded in 1917 by Father 

Edward Flanagan as a haven 
fur homeless boys. 

Girls were admitted to Boys 

Town in 1979 as part of a short- 

term evaluation program to 
assist the Douglas County 
District Court in Omaha assess 
out-of-home placement for 
girls. However, a 60- to 90-day 

evaluation proved to be too 

short, said Torn Schuyler, 

public relations director of Boys 

Town. Girls began to average a 
two- to three-year stay, like the 
boys, he said. 

Nearly 20 girls and almost 
400 boys live on the Boys Town 

campus near Omaha each year 
Eight to 10 giris live in a home 
with a trained husband and 
wife, called family teachers. 

PAPER ART’S FACTORY OUTLET 
We Specialize in Seconds, Returns, Over-Runs 

and Out-of-Line Paper Party Goods 
AT A 50% OR BETTER SAVINGS 

  

JUST FOR YOU 
SPECIAL FOR JUNE & JULY 

SILLY SALE 
(STOCK REDUCTION) 

4th OF JULY SUPPLIES 

The females attend classes with 
the males at the middle and 
high schools. 

The girls are not as out- 
numbered at the Boys Town 
Vocational Career Center, 
however. Approximately 100 
girls who live near Boys Town 

attend classes at the vocational 
facility, taking courses such as 

carpentry, auto body, baking, 
hair styling or driver's 
education. 

Three of this year’s female 
graduates—all five of whom are 
from Nebraska—plan to con- 
tinue their educations in 
college. Joni Bachelor, 18, of 

York, who gave the senior 
address, and Lisa Bordogna, 17, 
of Lincoln, plan to attend Doane 
Teachers College in Crete, Neb. 

Cindy Koppenhaver, 17, of 
Omaha, has not chosen a 
school. Jeanette Hoer, 17, of 
Wahoo, has not decided if she 
will attend college. 

| FRORN IN DOCKING, NORFOLK, 
| APENGLAND, IN 1558, HENRY 
STUDIED AT CAMBRIDGE AND AT 

the Saints 

RAR me   

  

ee 

PRESIDENT’S FAVORITE—Ellen Lynch holds a letter sent to her by President Reagan which con- 
tains a copy of the president’s favorite recipe. Ellen and her first grade classmates at St. Gabriel’s 
School in New York were preparing a cookbook and their pastor, Msgr. John Doherty, suggested that 
Ellen write the president. The recipe is for macaroni and cheese. (NC photo by Chris Sheridan) 

24-year-old gives advice to eighth-grade classmates 
CHICAGO (NC)—Kevin 

Ross, the former Creighton 

University basketball player 

who left the school with 
minimal language and math 

skills and without a degree, 
gave the commencement ad- 

dress May 25 to his eighth-grade 
or younger classmates at 

Chicago’s Westside 
Preparatory School. The 24- 

year-old Ross advised his 

classmates to “never cease 
learning, '’ because then “the 
acrimonious debate about in- 
ner-city students will become as 

obsolete as covered wagons on 

the expressway.” Ross left 
Creighton, a Jesuit-run school 

ST. HENRY 

in Omaha, Neb., in the spring of 
1982. Creighton provided the 
money for Ross to attend 
Westside. With a reading level 

approaching that of a college 
freshman, Ross said he plans iv 
attend college in the Chicago 
area. 

  

131 N. Van Buren 
Nashville, Indiana 

(Upstairs Park Square   812-988-6590    

Pamper Dad This Year with a Gift 

/" MEN’S TOY SHOP 
in Beautiful Brown County 

Fine Pipes — Blended Tobacco 
Imported Cigars 

FATHER’S DAY — JUNE 19 

J   
PLAINLY A 
MATTER OF 

  

  

    
FLAGS—PACKS—TABLE COVERS—TUMBLERS 

t wrag the a 
GRAY'S INN, HE WAS RECONCILED WALPOLE 
TO THE CHURCH WHEN HE WITNESSED 
THE EXECUTION OF ST EDMUND CAMPION, 
HENRY THEN GAVE UP THE STUDY OF 
LAW AND WENT TO RHEIMS. 

| HE BECAME A JESUIT IN ROME IN 
1584 AND WAS OROAINED THERE IN 
(588. HE WAS SENT ON THE MISSIONS 
TO LORRAINE AND IN 1589 WHILE 
ACTING AS CHAPLAIN TO THE SPANISH 
TROOPS IN THE NETHERLANDS, HE WAS 
MPRISONED BY THE CALVINISTS AT 

| 

| Ribbons & £ 
  

CHOICE 
In Shirley Funerals 

selection of standards 
depends elements 

| 

Prices You Must See to Believe) 
2 Ibs. of Napkins — $1.00 

Senior Citizens — 10% Discount 
GRAB BAGS — $1.00 each 

     on two     

50% BELOW 
RETAIL   

FLUSHING FOR A YEAR. 
WHEN RELEASED, HE 

SEVILLE AND VALLADO! 

         



  

  

After Hrs. Appts. Ava 

Candelite 
Complete Bridal Service 

1007 N. 

Bridal 
Shoppe 

  

Party Supplies 

& Jewelry 

Arlington Ave., Indpls. 

359-7464   
  

    

  

Cutter Agencies 
Inc. 

Insurance—Real Estate 

35N. Eighth St. 966-0553 

  
  

  

Nobbe Motors, 
Inc. 

Nobbe Oil Co., Inc 

Batesville, IN 47006 

ee 

State Bank 
of Lizton 

Lizton, Pittsboro and 

Brownsburg, Indiana     Member FDIC 

  

Hays Pharmacy 

  

  

  

  

   

      

    

   

  

Thompson s 
Quality ‘’Chekd’ 

ICE CREAM 
and 

Dairy Products 
NN a 
  

Werner Drug Co. 
(Walgreen Agency) 

Edw. Paulin & R. V. Schneider 

Phone: 547-5586 
627 Main St. Tell City, Ind.   
  

  

Classified Directory | 

  

Concrete Wantto Buy 

E.A. Scott Cement Contracting, Inc WANTED TO BUY— 

p it Orivew N N io 924-5158 

317-925-7167 
  Antiques Wanted 

Furniture       

CONCRETE 
WORK 

    >
O
V
D
H
O
R
D
O
 

« All Types 

e High 

« Spe 
Decorative Work 

Mr. Sexson     
        Steven Jenkins oA pose 008 

784-2148 
iS 

After 6:00 PM 

Remodeling 

Miscellaneous 
DESIRE PRIESTHOOD? Call tore | ee 

Ne ere | | 
¢ 

| Spivey CONSTRUCTION, INC. | 

JOHN COLLINS | 
‘uCKS at 

lack Truck | 

     

  

  

India 

Sal 

  

Indpls 
Business — 317-247-6221 
Residence — 317-852-5942 

4501 Bradbury Ave 
Home 

Remodeling | 
  

BROWNSBURG 
HARDWARE, INC. 

(em) 
Brownsburg Shopping can ter 

904 Main St 2.4587 

  

  

Citizens Federal 
Savings & Loan 
Association 

  
  

    

| 
| 

GAS FURNACES CLEANED 
| y RETIRED GAS MAN | 

= L 

  

Complete | | 

  
  

786-4337 | 

Evening: 881-2438 

|} Reasc : 
Call: 255-7103 Auto Parts 

EREEDIAN Wilson Auto 
AUCTIONEER! 
Estates Large or Small 

Personal Services by 

Gus Mascari 

Parts & Service 

2302 E. 38th St 

Complete Auto Service 
Front End Alignment 

HOURS 
Mon.-Fri. Bam. to6p.m 

Sat Bam.to3p.m 

* Licensed * Bonded 

  

FREE APPRAISALS ~ CALL ANYTIME     

Electrical 

  

HOME BURGLAR 

ALARMS 
J.C. ALARM CO 

Since 1960 

DIAL 

63A-LARM 
or 632-5276 
FREE ESTIMATES 

   
FREE ESTIMATES 

CALL: 545-7155 

         
  

ALL TYPES OF 
ELECTRICAL SERVICE 

100 AMP SER VICE 
UTLETS 

Home Wiring 

* 6048 
* RANGE & DRYER C 

* AIR COND. WIRIN NG 

ay * REWIRING & REPAIRING 

* ELECTRIC HEAT 

* BURGLAR ALARMS 

J.C. ELECTRIC CO. 
South & East North & West 

787-5367 —253-1142 
LICENSED BONDED INSURED       FREE ESTIMATES 

Parish Classified 
  

  

St. Jude Sacred Heart 

HEIDENREICH MILLER’S 

awers Anywher oe MARKET 

ee Macon ive) 787-7241 Servin: de Since 1 

eabadei a mild =i Terrace: at Madison oa - 

St. Simon | Christ the King 
vicTOR PHARMACY 

escription Center 

| 8057 E aan St 

BUY THE BEST FOR LESS 

    

897-3990 | Richards Market Basket 

  

St. Catherine | Sees al Keystone 251-9263 

| FARMER’ a 
JEWELRY & GIFT SHOP AERO ©. 

  

  
  

  

    
  

  

  
  

  

  

Powell-Stephenson   HONEY CREEK SQUARE 

  

        
  

RUSCO   
  

  

90 Acre: 

17-739-6441   RETIREMENT HOMES 

Lumber storm doors and 

2723S. 1th St 235-6263 | More Than the Price is Right windows in 

| 10 decorator 

Real Estate colors 

      

Van Biber Lake, Inc. 
317. 539- 2364 

Carrico 
for Welaceitntl scion, siding, patio enclosures, 

awnings, guttering and insulation 

  
  

  
639-6559 

  
  

  

Across From Court House) 

| 

Inc. ec 784-7274 or 787-7828 253-2779 | We Guy 0is Gold 
ror a 0 

B ewelry Watch Cases. Bridgework et 

ua iain mB oe 
Martinsville 

P umbing TERMITE & | 4) Sz \y % 5 

For MEN'S and BOYS’ mcs Joo’e| | Sut’ Ae | | PEST CONTROL 1 Tatca f% 
In Columbus See Plumbing es | stock’ Ph 9 
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IN The MEDIA 

TV provides 
tood for thought 

by JAMES BREIG 

office of a TV prod 

pet. Fortunately 

elsewhere 
     

Still, it’s a little distre 

one 

   

corn 

  

m his way 

  

   
sed to read recen 

ucer and 

essing to see litile 

and his legs 

y he knov 

  

hat help me clean muy desk of 

g to remark on. So pick up 

  

    

    

hat intruders had broker 

to shreds a Howdy Doody 

2 are duplicates 

how the 

rescue 

e producer remarked, 

tec apltated him and tore off an 

pretty badly hurt 

y Mahoney and Lambchop issued 

thy through spo n. 

They 
arm. He's 

   
   

    

     
oyed as ere you aS anno 

ies 

  

was by the 

recent two-part, four-hour NBC film entitled    
It was a science fiction movie about the invasion of earth by less- 

than-friendly ETs, who, it turns out, munch on humans. 

What annoyed me was the 
conclusion. There was none. 

Vv" was, viewers found out too 
late, a pilot for a possible fall 
series. So we were left hanging: 

would the human teen angel 

bear the son of a Martian? how 

many humans would be eaten? 
would the hero and hercine fall 

in love? what about the evil 
woman who had designs on the 
hero? 

IT WAS a waste of four hours 
to sit there and come to no 

ending. Imagine ‘Hamlet’ 

without the duel, ‘‘Gone With 
the Wind” and ‘‘Doll’s House” 
without the closing doors or 

even Red Skelton without 
“G'night and Gawd bless.” 

I hope the creatures devour 
the producers 

3. The most popular network 

program during a recent rating 
period was an ABC special 
called “‘Life’s Most Em- 
barrassing Moments.” It was 

another of those ‘‘flub”’ parades 

1 Dick Clark has made 

ilar on NBC under the title 

rs.’ There have been 

four ‘Blooper’ shows, each of 

them a hit 

What does this say about us? 

Why do we like seeing actors 

fluff lines, newsmen break up, 
performers in commercials be 
unable to handle the product 
correctly? 

      

I think I know the answer 

It's because we miss the 

spontaneity of live TV when 

anything can happen. Most of 

TV is now perfection. It’s beena 

long time since that boxer 

knocked Howard Cosell’s wig 

askew and that was but an 
isolated moment in the last 
decade 

It's nice to see those in 
control dissolve into jelly, blow 
a sentence or sabotage a scene. 
It's more entertaining, lively, 

unpredictable and human than 

much of what’s on the tube. 

4. “The Body Human,” 
those CBS science specials 
about anatomy, will return 

June 13 with a segment on “The 
Living Code.” 

THE FOCUS will be on 
genetics as seen through case 
studies of a boy’s fight against 

disease, a couple’s efforts to 

have a baby and a man’s brain 

disorder. 

I suspect that, as usual, this 
series will avoid the ethical- 
moral-legal questions involved 

while it attempts to gee-whiz us 

to death with technology and 

progress. 

The Body Hur is good 

subject 

ling of it, but it 

watched with brain in 

gear and questioning mind on 

‘operate.”’ 

5. Do you like Charles 

Kuralt? I do. How about Bill 
Moyers? Me, too 

They will have summer 

shows on CBS starting in June. 

“On the road with Charles 
Kuralt” and “Our Times with 

Bill Moyers” will premiere 
June 24 after ‘60 Minutes.”’ But 
that’s only a foretaste. They 

will begin their regular 

Tuesday appearances on June 
28 

      

must be 

Mr. K will continue his 
famous portraits of everyday 

Americans while Mr. M will 
look at contemporary issues 
through the eyes of individuals. 

Should be a good antidote for 

the summer blahs of reruns. 

6. Did you know that: 

»89 percent of American 
homes have a color TV? 

» 55 percent have more than 
one TV? 

>The average family 

watches 49 hours of TV a week? 

> Women over 55 watch the 
most? Teenage girls the least? 

We've come to the end of the 
buffet now. You have to supply 
your own dessert. And I don’t 

mean going to watch TV even 
more than 49 hours this week. 

TV FARE—ABC 

family-run farms and their chances for survival in “Vanishing 
America.” 

  

News will report June 5 on the threat to Daeries? s 

(NC Bea) 

ate Bargain 

under spiritual 
direction of 

  

Open Year Round For All 

Your Plant Needs 

  

502 £, National Avenue 
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Catholic Television Mass 
Sundays — 

WISH-TV, Channel 8 

  

Indianapolis 
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Father Richard M. 

Experienced International Traveler: 
Pastor. St. John the Baptist 

Parish, Floyds Knobs 

from/to 
New York 2149 Aug. 8" 

France Austria 
Switzerland 

Italy Vatican 
Paris Lourdes Rome 
Vienna Lucerne Nice 

PAPAL AUDIENCE 
The first step Is to send in this coupon 

today. By return mail you will receive a fact- 

packed folder which tells you what you can 

expect every moment of an unforgettable 
_ _ — — experience. — eee awa ar rok 

| Rev. Richard M. Smith (phone 
| St. John the Baptist Rectory 923 
| Route 1, Box 231 5785) 
Floyds Knobs, Indiana 47119 

  

 



    

VIEWING wich ARNOLO 

Breathless’ is upd 

   

it mac 

and vé 

    

   
the way movies are 

1 McBride, 

who knows very 

ng “Breathless 

so much remade it as updated 

   
ulture 

The film poses severe moral 

problems, partly because the 

new setting 1S the liberated 

Eighties, and the scorching 

physical passion at the core of 

the relationship between these 

totally self-centered moderns, 

Jesse and Monica cannot be 

conveyed credibly by can- 

dielight dinners and walks on 

the beach 

THERE is little restraint in 

terms of nudity, but at least it 

can be said that McBride's 

erotic scenes are done with 

more artistry and indirection 

than is normal in the better 

class of current R-rated films 

This is not to excuse or justify 

them, but simply to make a 

judgment of fact 

It’s important to consider 

the sex as a separate issue, 

because like Godard’s original, 

the new ‘ Breathless” has much 

t to say. It’s much less a 

    

jade). But let 

‘js like remaking 

the contemporary Vegas-L 

    

AMES W ARNOLD 

   

  

     

   
forever 

   
   

   * He hasn't 

it and transferred it to another 

A. mainline 

itizen Kane. 

commercial movie than an 

exploration of contemporary 

post-Christian morality under 

the guise of an old gangster- 

movie plot—that of the 

rebellious outsider whose non- 

conformity to society’s rules, 

while somewhat romantic and 

even perversely admirable, 

dooms him from the start. 

Cagney revisited). Neither 

film is about real people, but 

about movie characters who 

embody philosophical 

viewpoints ty pical of their eras. 

Thus Belmondo was the 

romantic tough guy who 

identified with Bogart and the 

live-fast, de-young heroes of 

American ‘films noir’ of the 

Forties. 

Gere’s ideals are similar, 

but formed by much less 

respectable forms of popular 

culture—the vulgar, maverick 

independence of the rock songs 

  
      

   
THI 

      

ind comic books 

4 true belie n 

loyal. Meaning 1S 

a meaningless 

s frenetic Jesse wants 

Monica, a French 

tecture student at UCLA 

to run away with him to Mexico 

to live on freedom and love. 

The police are after him 

because he has killed a highway 

patrolman in a fateful and 

foolish moment of indecision) 

  

her 

  

part 
vag 

nbition 

She 

i, but he w 

    

  

1 wish 

ne,” she says. “You 

  

plans we see f 
aimless and materialistic 

she has to turn him 

lf from her 
involyment 

in essence, 
in to protect herse 

emotional 

  

own 

my plans for my ! 

are 

Monica 
Me- 

and lack of 
i 

ue, 

thinks 
ants all of 

you wouldn't love 

on’t fit 

The 

typically 

li 

    

Now that is moral decadence 

Clearly, our sy mpathies are 

supposed to 

impulsive 

be with crazy, 

Jesse, just as they 

were with Belmondo’s Michel 

“He is the rebel who lives his 

idea of freedom without com- 

promise ..- 4 

romantic integrity My 

figure of 

But he’s also clearly a victim 

Film ratings 

NEW YORK (NC)—Here is a list 

of recent movies rated by the 

Department of Communication of 

the United States Catholic Con- 

ference (USCC) on the basis of 

moral suitability 

The symbol after each title is the 

USCC rating. Here are the USCC 

symbols and their meanings: 

A-I--general patronage; 

A-II—adults and adolescents; 

A-Ill—adults; 

A-IV—adults, with reservations; 

O—morally offensive 

Some films receive high 

recommendation by the USCC. 

These are indicated by the * before 

the title. 

The Amateur 
A-IIl 

Amin—the Rise and Fall O 

Annie 
Al 

Baby, It’s You 
0 

Bad Boys 5 0 

Barbarosa 
A-Il 

Best Friends 
AT 

The Best Little 
Whorehouse in Texas ce) 

Betrayal 
; All 

The Black Stallion 

Returns 
At 

Blue Thunder ‘ tO 

The Border 
A-IIl 

Breathless 
: 0 

Britannia Hospital 
0 

The Chosen 
A-Il 

Concrete Jungle ° ace’) 

The Dark Crystal 
Al 

Diner 
. AT 

Diva 
: A-IIl 

Doctor Detroit. . 
0 

Endangered Species A-Ill 

Enigma 
A-IIL 

Tine Escape Artist All 

E.T., the Extra-Terrestrial . . Al 

Exposed 

      

Z 
= 

  

2 

Fast Times 
at Ridgemont High 

Fighting Back 

First Blood ...- : 

Five Days One Summer 

Flashdance . . - 

The Flight of the Eagle... a 
48 Hours 
Frances 

Gandhi 
Goin’ Allthe Way 
Gregory's Girl 
Hanky Panky 

Heidi's Song -.- : 

Hey, Good Looking. . - 

High Road to China 
Honky Tonk Man 
The Hunger .. - 
I Love You 
I, the Jury 
If You Could See 

WhailHear...--- 
I’m Dancing As Fast 

1Can onsies 

Independence Day .-.----~ 

Jinxed 5 i 

Joni 
The King of Comedy 

Kiss Me Goodbye 

The Last Unicorn 

Le Beau Mariage 

Lianna 
Local Hero 

Lone Wolf McQuade. 

The Long Good Friday 

Lookin’ To Get Out. - 

The Lords of Discipline 

Love Child . 
Lovesick ...- 
The Man From 

Snowy River 

Man of Iron .. 

Man, Woman and Child 

Max Dugan Returns 

Monty Python’s 

The Meaning of Life 

Call 

DIAL-A-MOVIE 
for a complete 

listing of current movies 

showing in and around 

Marion County 

as rated by the National 

Catholic Office for Film 

and Broadcasting, 

317-634-3800 

ate of original 
of his pop idols betrayed by 

them as surely by the 

woman. If kids now £0 put and 
as 

  

missed 
n't bet 

the 

  
imitate « 

the whole f    

   against it. As er nbodied by 

new idol’’ Gere urrently on 

Newsweek), this 

  

the cover of 

poor slob is also a pop !con 

Despite all these problems, 

McBride and friends have 

provided a stylish, if depressing 

portrait of people thrashing 

about in search of something to 

believe in. (Jesse and Monica, 

messed up as they are, are 

easily the film’s most sym- 

pathetic characters) 

The story is submerged in, 

and constantly pointing to, the 

trashy pop environment that 

   

love, movie star nostalgia, the 

pop art murals at Venice, and 

(in one scene) literally an old 

gangster movie the 1950 “Gun 

Crazy”) 

Film 
elighted 

Godardian 

be 

by 
ana 

will also 

intrigued 
buffs 

and 
references 

  

takeoffs. E.g Godard had a 

key cameo apperance by a 

beloved old French director 

Jean-Pierre Melville McBride 

has this character played by 

Eugene Lourie,
 now 17, the art 

director whe worked on 

Renoir’s greatest mims then 

directed sci-fi schlock in 

Hollywood 

My favorite touch is a 

repetitive bit in which Jesse 

bangs open newspaper racks to 

avoid paying 4 quarter. Near 

the end, Monica puts In @ 

quarter, and the rack doesn’t 

open. No paper, no quarter 

C'est la vie. That's how life is 

(Intriguing but oversexed 

study of contemporary moral 

drift; not recommended for 

general audiences) 

  

molds our culture—music, the USC® rating: 9, morally 

automobile mystique, sex as offensive. 

The Night of 
The Sting I 

A-Il 

Shooting Stars 
A Summer Lovers 

eee 

An Officer and 
Table for Five .. AT 

aGentleman ...-+-++°** _,..0 Tento Midnight 
é 0 

The Outsiders 
_AdIl Tender Mercies -- All 

Personal Best . -- ers TERecenneres te" Atl 

Piaf.. aoe “AI That Championship 

The Pirate Movi . A-IIl Season ..---+++ 
ATI 

The Pirates of Penza
nce ...AI Things Are Tough 

Private Lessons .----~ oie. AMlOver ....---5>: Tease 

Qc cceenrnsee veneers .O Threshold 
Atl 

Return of the Jedi ..-------*~ A-II Tootsie . 
AT 

The Road Warrior ..- (0 TheToy ..-.-s20°'* .. ATI 

‘The Secret of NIMH Ad The Trail of the 

The Sender mare Hee) Pink Panther 
Att 

Shoot the Mo" Alll The Treasure of 

Six Pack. . =e Ail the Four Crowns. . AT 

Gix Weeks .---2-200007* AI] Trenchcoat - 
Atl 

Something Wicked 
TON. 2.0% AT 

This Way Comes. 
Atl Twilight Time 

zs All 

Sophie's Choice..--- ++: -°° A-IIl Valley Girl = re) 

Spacehunter : Adventures 
The Verdict. . A-Il 

in the Forbidden Zone ATI Videodrome z 0 

Split Image 
ATI Vigilante .....-+- 

0 

Spring Fever. 
A-Ill Visiting Hours ‘ oO 

Squeeze Play... ++ O Without a Trace All 

Star Trek II: 
The World According 

The Wrath of Khan. Al To Garp 
Al 

Starstruck ...-+++>+- A-IIl The Year of 

Still of the Night 
A-ll Living Dangerously 

A-lil 

LE 
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Education 

WHERE: The   
Evangelization 

Lay Leadership 

Parish Structures 

WHEN: June 
00 PM to 9:30 PM 

Urban 

The Issues Committees 
of 

The Urban Ministry Study 

want you to 

SPEAK OUT 
on 

In Urban 

J Indianapolis 

8.91963 

Catholic Center 
Hall Assermbly 

1400 North Meridian Street 

wy: We want to hear you; 
your vier point and expertvence are important 

  

  

Ministry Study 
Purpose of Study: 

lo develop a plan to he Ip guarantee the necessary and effective presence 
of the Church in the City of Indianapolis in the 1990s 

Parishes Involved in the Urban Ministry Study: 
en. Fi & Paul ( 

   

    

St. Andrew the Apostle St. J \ 
Assumpti St. Anti St. J 
Holy Ai St. B \ St. Jose 
Holy ( St. Brides Si. M 
I Rosa St St. Pa 
H I St Sal St. Philip Ne 
Our Lad I rd Ss Gr St R 

Sacred H tJ 

The fssue Committees consisting of over 80 persons are studying these 7 areas: 
Social Issues ¢ Finances * Education « Evangelization « Parish Struct 

  

Personnel * Lay Leadership 

Steering Committee Members of the Urban Ministry Study: 
Waldon Larry P James F. I 

Sr. Lawrence Ann Liston, SP; Bro. Douglas Roach, CS( 

Rev. Donald L. Schmidlin; Sr. Marion We nzapfel; Sr, Betty Hopf, SF 

Rev. Clarence R 

  

Chairperson; Rev Crawtord; Rey 

  

On June 8, 1983 we invite you to be with us as we look at these 
areas of Strength and Concern, and say what you think: 

Do you agree with the following strengths & concerns? 
What implications do you see? 

What do you think should be done?       

EDUCATION 

Areas of Strength: 

!. Personnel/Staff — Dedi 

cated, qualified 

2, Community/Parish — In 

volved, positive attitude 
ind support 

    

3. Evangelization 

+ Values 

demi 

». Ethnic/( 

positive programs 

Religious Education/Min 

istr Sacramental Pro 

grams, CCD 

— Religious/aca 

iplinary 

tural identity — 

Pre-school & Kindergarten 

Areas of Concern: 

1. Finances — High tuition 

  

low salaries, rising costs 

lack of lund: fund raising 
ostly physical 

     

  

  

EVANGELIZATION 

Areas of Strength: 

1. People Resources (availability) — priests, religious, youth 

leaders, concerned/involved parish members who are enthu 
silastic and willing to study and invite others 

2. Parishes are becoming aware of people hungering to be evan 
gelized 

3. Proclaiming/Witnessing ‘‘Good News 
4. Archdiocesan program has begun, effectively involving 

strong parish committees 

5. Activities (to reach out to the churched and unchurched) - 
S.V.D.P. Mary; Peor 

R.C.1.A.; choirs; revival programs; schools; nurseries 

  

Legion of Helping People 

Areas of Concern 

1. Fear/discomfort in faith she 

   
ng 

2. Poor parish use of av 
Cursillo, Marriage En 

f responsibility in sharing the faith 

¢ spiritual renewal movements 

iter, Charismatic) 

3. Lack 

    out of lay leaders due to overuse 

{ awareness of evangelization potential in our actions 

6. School is not used as a tool for evangelization 

    
  

    

    

LAY LEADERSHIP 
Areas of Strength: 

1. Increased awareness of “church as a community 

Commitment of persons involved 

Expertise of laity 

Opportunities available for service of laity 

Growing awareness of church's problems and solutions 

We are a faith-people 

Encouragement by pastors, bishops document 

o
n
 

Willingness to be trained 

Parish involvement has greatly increased 

10. Strength of existing leadership programs is good 

Il. Receptivity to being served by laity 

12. Opportunities available for service of laity 

Areas of Concern: 

1. Lack of consistent, coordinated formation training pro 
grams 

Failure on all levels (parish/diocesan) at providing avenues 
within the system to enable and encourage lay leadership 
Too few involved 

      

  

  

PARISH STRUCTURES 

Areas of Strength: 

1. Pastors dedicated 

2. Interaction between pastoral staff and people 

Good liturgy/lay involvement 

Parish Councils 

Spiritual renewal programs 

Flexibility/adaptability to change 

Board of Education 

8. Cooperative/zealous pastoral stall 

Parishioners dedicated to parish organiza 
tions 

10. Good intra-parish communication 

11. Relate 

association 
to ecumenical and neighborhood 

Areas of Concern: 

1. Diminished participation by youth in parish 

2. Burn-out — Small core of active workers 

3. Lack of consistent lay involvement 

4. Finances drain too much time and energy 

Decision made by priest alone without parish 

  

  

ih 

1 Various parish priorities do not reflect evangelization 4. Paternalistic and chauvinistic attitude toward laity ‘ Vf Vari pari ri r geliz mum — old : : council ae iid 3. Means of evangelization not clear ). Parochialism/Individualism ¢. Out of School Programs 
: 6. Decision-making structures do not make CCD weak, Youth Min ) Failure to impler evangelization program 6. Tradition — Hierarchical “power tower aug daenane 

istr’ ). ( the { 7. Lay leaders seen as threat to clerical hierarchy is 
stry won-( cs in the community, for ay lee arch ‘ a A ' i s Lack of uniformity in parish structures 3. Parents Not enoug! A schoc tren, teachers, others in 8. Lack of tradition ws area — 1¢, lay ministry Ca hic 

support, coopera fam 9. Not enough supp id guidance from Archdiocese 8. Numbers of older members in parish tact mm elizatio: 1! i ns ech tor 10. Decision-making process needs to be defined and refined —_g__pooy public relations in surrounding com Failure acial and nic barriets 44. Roles are not clearly defined are 
I t \ , e | Peo | n 12. Burn-out 10. Insufficient vement in community a : +. Lack of foll Lay participation too narrowly based affairs : : tage we call pre- tio! ) 1 formal soci i i f ALON, 14. Rel accept total responsibility — Problems 11. Lack of informal socialization 

Bis the wn renewal ne 12. Lack of parish fiscal a M eter 15 Nou Flay leatiershin by pavishioner written report to people 

ea ¥ 0 f) tA : ‘ ' ‘ ¥ r 17 + iT mee 0 1 you on ji NIU DY 

The Catholic Center Assembly Hall ¢ 1400 North Meridian Street « Indianapolis, Indiana 46202 
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